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Preface.

Preface.

The present translation of the Catechetical Lectures of S. Cyril of Jerusalem is based on
a careful revision of the English translation published in the “Library of the Fathers of the
Holy Catholic Church,” with a most interesting Preface by John Henry Newman, dated
from Oxford, The Feast of St. Matthew, 1838.

In his Preface Mr. Newman stated with respect to the translation “that for almost the
whole of it the Editors were indebted to Mr. Church, Fellow of Oriel College.” Mr. Church
was at that time a very young man, having taken his First Class in Michaelmas Term, 1836;
and this his first published work gave abundant promise of that peculiar felicity of expression,
which made him in maturer life one of the most perfect masters of the English tongue.
Having received full liberty to make such use of his translation as I might deem most desirable
for the purpose of the present Edition, I have been obliged to exercise my own judgment
both in preserving much of Dean Church’s work unaltered, and in revising it wherever the
meaning of the original appeared to be less perfectly expressed.

In this constant study and use of Dean Church’s earliest work I have had always before
my mind a grateful and inspiring remembrance of one whose friendship it was my great
privilege to enjoy during the few last saddened years of his saintly and noble life.

In the notes of the Edition one of my chief objects has been to illustrate S. Cyril’s
teaching by comparing it with the works of earlier Fathers to whom he may have been in-
debted, and with the writings of his contemporaries.

In the chapters of the Introduction which touch on S. Cyril’s doctrines of Baptism,
Chrism, and the Holy Eucharist, I have not attempted either to criticise or to defend his
teaching, but simply to give as faithful a representation as I could of his actual meaning.
The Eastern Church had long before S. Cyril’s day, and still has its own peculiar Sacramental
doctrines, which, notwithstanding the efforts of rival theologians, can never be reduced to
exact conformity with the tenets of our own or other Western Churches.

The Indices have been revised, and large additions made to the lists of Greek words,

E.H.G.

Oxford,
26 May, 1893.
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Introduction.

Introduction.

Chapter I.—Life of S. Cyril.

The works of S. Cyril of Jerusalem owe much of their peculiar interest and value to the
character of the times in which he wrote. Born a few years before the outbreak of

Arianism in a.d. 318, he lived to see its suppression by the Edict of Theodosius, 380,
and to take part in its condemnation by the Council of Constantinople in the following year.

The story of Cyril’s life is not told in detail by any contemporary author; in his own
writings there is little mention of himself; and the Church historians refer only to the events
of his manhood and old age. We have thus no direct knowledge of his early years, and can
only infer from the later circumstances of his life what may probably have been the nature
of his previous training. The names of his parents are quite unknown; but in the Greek
Menaa, or monthly catalogues of Saints, and in the Roman Martyrology for the 18th day
of March, Cyril is said to have been “born of pious parents, professing the orthodox Faith,
and to have been bred up in the same, in the reign of Constantine.” This account of his
parentage and education derives some probability from the fact that Cyril nowhere speaks
as one who had been converted from paganism or from any heretical sect. His language at
the close of the vii® Lecture seems rather to be inspired by gratitude to his own parents for
a Christian education: “The first virtuous observance in a Christian is to honour his parents,
to requite their trouble, and to provide with all his power for their comfort: for however
much we may repay them, yet we can never be to them what they as parents have been to
us. Let them enjoy the comfort we can give, and strengthen us with blessings.”

One member only of Cyril’s family is mentioned by name, his sister’s son Gelasius, who
was appointed by Cyril to be Bishop of Ceesarea on the death of Acacius, a.d. 366 circ.

Cyril himself was probably born, or at least brought up, in or near Jerusalem, for it was
usual to choose a Bishop from among the Clergy over whom he was to preside, a preference
being given to such as were best known to the people generally’.

That Cyril, whether a native of Jerusalem or not, had passed a portion of his childhood
there, is rendered probable by his allusions to the condition of the Holy Places before they
were cleared and adorned by Constantine and Helena. He seems to speak as an eye-witness
of their former state, when he says that a few years before the place of the Nativity at Beth-
lehem had been woodedz, that the place where Christ was crucified and buried was a garden,

of which traces were still remaining3, that the wood of the Cross had been distributed to all

1 Bingham, The Antiquities of the Christian Church, Book IL. c. 10, § 2.
2 Cat.xii. 20. The wood had been cleared away about sixteen years before this Lecture was delivered.

3 Cat. xiii. 32; xiv. 5.

ix



Life of S. Cyril.

nations?, and that before the decoration of the Holy Sepulchre by Constantine, there was a
cleft or cave before the door of the Sepulchre, hewn out of the rock itself, but now no longer
to be seen, because the outer cave had been cut away for the sake of the recent adornments”.

This work was undertaken by Constantine after the year 326 a.d.% and if Cyril spoke
from remembrance of what he had himself seen, he could hardly have been less than ten or
twelve years old, and so must have been born not later, perhaps a few years earlier, than 315
a.d.

The tradition that Cyril had been a monk and an ascetic was probably founded upon
the passages in which he seems to speak as one who had himself belonged to the order of
Solitaries, and shared the glory of chastity7. We need not, however, suppose that the “Solit-
aries” (povalovteg)of whom he speaks were either hermits living in remote and desert
places, or monks secluded in a monastery: they commonly lived in cities, only in separate
houses, and frequented the same Churches with ordinary Christians. To such a life of per-
petual chastity, strict asceticism, and works of charity, Cyril may probably, in accordance
with the custom of the age, have been devoted from early youth.

A more important question is that which relates to the time and circumstances of his
ordination as Deacon, and as Priest, matters closely connected with some of the chief troubles
of his later life.

That he was ordained Deacon by Macarius, Bishop of Jerusalem, who died in 334 or
335, may be safely inferred from the unfriendly notice of S. Jerome, Chron. ann. 349 (350
a.d.): “Cyril having been ordained Priest by Maximus, and after his death permitted by
Acacius, Bishop of Caesarea, and the other Arian Bishops, to be made Bishop on condition
of repudiating his ordination by Maximus, served in the Church as a Deacon: and after he
had been paid for this impiety by the reward of the Episcopate (Sacerdotii), he by various
plots harassed Heraclius, whom Maximus when dying had substituted in his own place, and
degraded him from Bishop to Priest.”

From this account, incredible as it is in the main, and strongly marked by personal
prejudice, we may conclude that Cyril had been ordained Deacon not by Maximus, but by
his predecessor Macarius; for otherwise he would have been compelled to renounce his
Deacon’s Orders, as well as his Priesthood.

4 Cat.iv. 10; x. 19; xiii. 4. Gregor. Nyss. Baptism of Christ, p. 520, in this Series: “The wood of the Cross is
of saving efficacy for all men, though it is, as  am informed, a piece of a poor tree, less valuable than most trees
are.”

5 Cat.xiv. 9.

6 Eusebius; Vita Const. iii. 29 ff.

7  Cat.xii. 1, 33, 34. Compare iv. 24, note 8.



Life of S. Cyril.

Macarius died in or before the year 335; for at the Council of Tyre, assembled in that
year to condemn Athanasius, Maximus sat as successor to Macarius in the See of Jerusalem®.
This date is confirmed by the fact that after the accession of Maximus, a great assembly of
Bishops was held at Jerusalem in the year 335, for the dedication of the Church of the Holy
Resurrection’.

It thus appears that Cyril’s ordination as Deacon cannot be put later than 334 or the
beginning of 335.

Towards the close of the latter year the Bishops who had deposed Athanasius at the
Council of Tyre proceeded to Jerusalem “to celebrate the Tricennalia of Constantine’s reign
by consecrating his grand Church on Mount Calvarylo.” On that occasion “Jerusalem became
the gathering point for distinguished prelates from every province, and the whole city was
thronged by a vast assemblage of the servants of God...... In short, the whole of Syria and
Mesopotamia, Pheenicia and Arabia, Palestine, Egypt, and Libya, with the dwellers in the
Thebaid, all contributed to swell the mighty concourse of God’s ministers, followed as they
were by vast numbers from every province. They were attended by an imperial escort, and
officers of trust had also been sent from the palace itself, with instructions to heighten the
splendour of the festival at the Emperor’s expensell.” Eusebius proceeds to describe the
splendid banquets, the lavish distribution of money and clothes to the naked and destitute,
the offerings of imperial magnificence, the “intellectual feast” of the many Bishops’ discourses,
and last, not least, his own “various public orations pronounced in honour of this solemnity.”
Among the Clergy taking part in this gorgeous ceremony, the newly ordained Deacon of
the Church of Jerusalem would naturally have his place. It was a scene which could not fail
to leave a deep impression on his mind, and to influence his attitude towards the contending
parties in the great controversy by which the Church was at this time distracted. He knew
that Athanasius had just been deposed, he had seen Arius triumphantly restored to commu-
nion in that august assembly of Bishops “from every province,” with his own Bishop Max-
imus, and Eusebius of Caesarea, the Metropolitan, at their head. It is much to the praise of
his wisdom and steadfastness that he was not misled by the notable triumph of the Arians
to join their faction or adopt their tenets.

In September, 346, Athanasius returning from his second exile at Treves passed through
Jerusalem. The aged Bishop Maximus, who had been induced to acquiesce in the condem-
nation of Athanasius at Tyre, and in the solemn recognition of Arius at Jerusalem, had af-
terwards refused to join the Eusebians at Antioch in 341, for the purpose of confirming the

8 Hefele, History of Councils, ii. 17; Sozom. H. E. ii. 25.
9  Euseb. Vita Const. iv. 43.
10 Robertson, Prolegomena to Athanasius, p. XXxix.

11  Euseb. V. C. iv. 43.



Life of S. Cyril.

sentence passed at Tyre, and now gave a cordial welcome to Athanasius, who thus describes
his reception'?: “As 1 passed through Syria, I met with the Bishops of Palestine, who, when
they had called a Council at Jerusalem, received me cordially, and themselves also sent me
on my way in peace, and addressed the following letter to the Church and the Bishops'>.”
The letter congratulating the Egyptian Bishops and the Clergy and people of Alexandria on
the restoration of their Bishop is signed first by Maximus, who seems to have acted without
reference to the Metropolitan Acacius, successor of Eusebius as Bishop of Ceesarea, and a
leader of the Arians, a bitter enemy of Athanasius. Though Cyril in his writings never
mentions Athanasius or Arius by name, we can hardly doubt that, as Touttée suggests',
he must at this time have had an opportunity of learning the true character of the questions
in dispute between the parties of the great heresiarch and his greater adversary.

We have already learned from Jerome that Cyril was admitted to the Priesthood by
Maximus. There is no evidence of the exact date of his ordination: but we may safely assume
that he was a Priest of some years’ standing, when the important duty of preparing the
candidates for Baptism was intrusted to him in or about the year 3481, There appears to
be no authority for the statement (Dict. Chr. Antiq. “Catechumens,” p. 319 a), that the
Catecheses of Cyril of Jerusalem were delivered by him partly as a Deacon, partly as a Pres-
byter!6.”

At the very time of delivering the lectures, Cyril was also in the habit of preaching to
the general congregation on the Lord’s day”, when the candidates for Baptism were especially
required to be present!®. In the Church of Jerusalem it was still the custom for sermons to
be preached by several Presbyters in succession, the Bishop preaching last. From Cyril’s
Homily on the Paralytic (§ 20) we learn that he preached immediately before the Bishop,
and so must have held a distinguished position among the Priests. This is also implied in
the fact, that within three or four years after delivering his Catechetical Lectures to the
candidates for Baptism, he was chosen to succeed Maximus in the See of Jerusalem.

The date of his consecration is approximately determined by his own letter to Constan-
tius concerning the appearance of a luminous cross in the sky at Jerusalem. The letter was
written on the 7th of May, 351, and is described by Cyril as the first-fruit of his Episcopate.
He must therefore have been consecrated in 350, or early in 351.

12 Apolog. contra Arian. § 57.

13 Cf. Athan. Hist. Arian. § 25.

14 Introductory note to Cyril’s Letter to Constantius, § x.
15  On the exact date of the Lectures, see below, ch. ix.

16  See more below on the office of “Catechist,” ch. ii. § 2.
17 Cat.x. 14.

18 Cat.i.6.



Life of S. Cyril.

Socrates and Sozomen agree in the assertion that Acacius, Patrophilus the Arian Bishop
of Scythopolis, and their adherents ejected Maximus and put Cyril in his place!®. But ac-
cording to the statement of Jerome already quoted®® Maximus, when dying, had not only
nominated Heraclius to be his successor, which, with the consent of the Clergy and people
was not unusual, but had actually established him as Bishop in his stead (in suum locum
substituerat). The two accounts are irreconcileable, and both improbable. Touttée argues
not without reason, that the consecration of Heraclius, which Jerome attributes to Maximus,
would have been opposed to the right of the people and Clergy to nominate their own
Bishop, and to the authority of the Metropolitan and other Bishops of the province, by
whom the choice was to be confirmed and the consecration performed, and that it had
moreover been expressly forbidden seven years before by the 23rd Canon of the Council of
Antioch.

Still more improbable is the charge that Cyril had renounced the priesthood conferred
on him by Maximus, and after serving in the Church as a Deacon, had been rewarded by
the Episcopate, and then himself degraded Heraclius from Bishop to Priest. As a solution
of these difficulties, it is suggested by Reischl?! that Cyril had been designated in the lifetime
of Maximus as his successor, and after his decease had been duly and canonically consecrated,
but had incurred the calumnious charges of the party opposed to Acacius and the Eusebians,
because he was supposed to have bound himself to them by accepting consecration at their
hands. This view is in some measure confirmed by the fact that “in the great controversy
of the day Cyril belonged to the Asiatic party, Jerome to that of Rome. In the Meletian
schism also they took opposite sides, Cyril supporting Meletius, Jerome being a warm ad-
herent of Paulinus®2,” by whom he had been recently ordained Priest. It is also worthy of
notice that Jerome’s continuation of the Chronicle of Eusebius was written at Constantinople
in 380-381, the very time when the many injurious charges fabricated by Cyril’s bitter en-
emies were most industriously circulated in popular rumour on the eve of a judicial inquiry
by the second general Council which met there in 381, under the presidency of Meletius,
Cyril, and Gregory of Nazianzum?®. Had Jerome written of Cyril a year or two later, he
must have known that these calumnies had been emphatically rejected by the Synod of
Constantinople (382) consisting of nearly the same Bishops who had been present at the
Council of the preceding year. In their Synodical letter** to Pope Damasus they wrote:

19  Socr. H. E. ii. 38; Soz. iv. 20. The Bishops of Palestine, except two or three, had received Athanasius most
cordially a few years before (Athan. Hist. Arian. § 25).

20 p.ii

21 Vol L p. xli. note.

22 Dict. Chr. Biogr. “Cyrillus,” p. 761: and for the Meletian Schism, see “Meletius,” “Paulinus,” “Vitalius.”
23 Hefele, ii. 344.

24  Theodoret, Hist. Eccl. v. 9.



Life of S. Cyril.

“And of the Church in Jerusalem, which is the Mother of all the Churches, we notify that
the most reverend and godly Cyril is Bishop: who was long ago canonically appointed by
the Bishops of the Province, and had many conflicts in various places against the Arians.”

The beginning of Cyril’s Episcopate was marked by the appearance of a bright Cross in
the sky, about nine o’clock in the morning of Whitsunday, the 7th of May, 351 a.d. Brighter
than the sun, it hung over the hill of Golgotha, and extended to Mount Olivet, being visible
for many hours. The whole population of Jerusalem, citizens and foreigners, Christians
and Pagans, young and old, flocked to the Church, singing the praises of Christ, and hailing
the pheenomenon as a sign from heaven confirming the truth of the Christian religion.

Cyril regarded the occasion as favourable for announcing to the Emperor Constantius
the commencement of his Episcopate; and in his extant letter described the sign as a proof
of God’s favour towards the Empire and its Christian ruler. The piety of his father Con-
stantine had been rewarded by the discovery of the true Cross and the Holy places: and
now the greater devotion of the Son had won a more signal manifestation of Divine approval.
The letter ends with a prayer that God may grant to the Emperor long to reign as the pro-
tector of the Church and of the Empire, “ever glorifying the Holy and Consubstantial
Trinity, our true God.” The word opoovatov, it is alleged, had not at this time been accepted
by Cyril, and its use has therefore been thought to cast doubt upon the genuineness of this
final prayer, which is nevertheless maintained by the Benedictine Editor®®. The letter as a
whole is certainly genuine, and the phenomenon is too strongly attested by the historians
of the period to be called in question. While, therefore, we must reject Cyril’s explanation,
we have no reason to suspect him of intentional misrepresentation. A parhelion, or other
remarkable phenomenon, of which the natural cause was at that time unknown, might well
appear “to minds excited by the struggle between the Christian Faith and a fast-declining
heathenism to be a miraculous manifestation of the symbol of Redemption, intended to
establish the Faith and to confute its gainsayer526.”

The first few years of Cyril’s episcopate fell within that so-called “Golden Decade,”
346-355, which is otherwise described as “an uneasy interval of suspense rather than of
peace?”.” Though soon to be engaged in a dispute with Acacius concerning the privileges
of their respective Sees, Cyril seems to have been in the interval zealous and successful in
promoting the peace and prosperity of his own Diocese.

We learn from a letter of Basil the Great that he had visited Jerusalem about the year
357, when he had been recently baptized, and was preparing to adopt a life of strict asceti-
cism. He speaks of the many saints whom he had there embraced, and of the many who

25  Epist. ad Constantium—Monitum, § x.
26  Dict. Chr. Biogr. p. 761.
27  Gwatkin, p. 74.
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had fallen on their knees before him, and touched his hands as holy28,—signs, as Touttée
suggests, of a flourishing state of religion and piety. Cyril’s care for the poor, and his per-
sonal poverty, were manifested by an incident, of which the substantial truth is proved by
the malicious use to which it was afterwards perverted. “Jerusalem and the neighbouring
region being visited with a famine, the poor in great multitudes, being destitute of necessary
food, turned their eyes upon Cyril as their Bishop. As he had no money to succour them
in their need, he sold the treasures and sacred veils of the Church. It is said, therefore, that
some one recognised an offering of his own as worn by an actress on the stage, and made
it his business to inquire whence she had it, and found that it had been sold to her by a
merchant, and to the merchant by the Bishop®®.”

This was one of the charges brought against Cyril in the course of the disputes between
himself and Acacius, which had commenced soon after he had been installed in the Bishopric
of Jerusalem. As Bishop of Ceesarea, Acacius exercised Metropolitan jurisdiction over the
Bishops of Palestine. But Cyril, as presiding over an Apostolic See, “the Mother of all the
Churches,” claimed exemption from the jurisdiction of Ceesarea, and higher rank than its
Bishop. Itis notalleged, nor is it in any way probable, that Cyril claimed also the jurisdiction
over other Bishops. The rights and privileges of his See had been clearly defined many years
before by the 7th Canon of the Council of Nicaea: “As custom and ancient tradition shew
that the Bishop of Zlia ought to be honoured, let him have precedence in honour, without
prejudice to the proper dignity of the Metropolitical See.” Eusebius®’, in reference to a
Synod concerning the time of Easter, says: “There is still extant a writing of those who were
then assembled in Palestine (about 200 a.d.), over whom Theophilus, Bishop of Caesarea,
and Narcissus, Bishop of Jerusalem, presided.” If one Synod only is here meant, it would
appear that the Bishop of Caesarea took precedence of the Bishop of Jerusalem, which would
be the natural order in a Synod held at Ceesarea. Bishop Hefele, however, takes a different
view?!: “According to the Synodicon, two Synods were held in Palestine on the subject of
the Easter controversy: the one at Jerusalem presided over by Narcissus, and composed of
fourteen Bishops; and the other at Caesarea, comprising twelve Bishops, and presided over
by Theophilus.” In confirmation of this view we may observe that when next Eusebius
mentions Narcissus and Theophilus, he reverses the previous order, and names the Bishop
of Jerusalem first.

However this may have been, Acacius, who as an Arian was likely to have little respect
for the Council of Nicea, seems to have claimed both precedence and jurisdiction over

28  Epist. iv. p. 12.
29 Sozom. H. E. iv. 25.
30 Hist. Eccl. v. 23.
31 History of the Christian Councils, Book L. Sec. ii. c.
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Cyril. From>? Socrates we learn that Cyril was frequently summoned to submit to the
judgment of Acacius, but for two whole years refused to appear. He was therefore deposed
by Acacius and the other Arian Bishops of Palestine on the charge of having sold the property
of the Church, as before mentioned. Socrates, who confesses that he does not know for
what Cyril was accused, yet suggests that he was afraid to meet the accusations>>. But
Theodoret, a more impartial witness, says3 4 that Acacius took advantage of some slight oc-
casion (agopudag) and deposed him. Sozomen> also describes the accusation as a pretext
(émi mpo@doet To1dd¢), and the deposition as hastily decreed, to forestall any countercharge
of heresy by Cyril (p8dvet kaBeAwv). The deposition was quickly followed by Cyril’s expul-
sion from Jerusalem, and a certain Eutychius was appointed to succeed him?S. Passing by
Antioch, which at this time, 357-358, was left without a Bishop by the recent decease of the
aged Arian Leontius Castratus®’, Cyril took refuge in Tarsus with its Bishop the “admirable

» «

Silvanus,” “one of the Semi-Arians,” who, as Athanasius testifies, agreed almost entirely
with the Nicene doctrine, only taking offence at the expression 0u0o0610¢, because in their
opinion it contained latent Sabellianism>8.” Cyril now sent to the Bishops who had deposed
him a formal notice that he appealed to a higher Court (ueifov énekaAéosato dikaotrplov
), and his appeal was approved by the Emperor Constantius®. Acasius, on learning the
place of Cyril’s retreat, wrote to Silvanus announcing his deposition. But Silvanus out of
respect both to Cyril, and to the people, who were delighted with his teaching, still permitted
him to exercise his ministry in the Church. Socrates finds fault with Cyril for his appeal:

“In this,” he says, “he was the first and only one who acted contrary to the custom of the
Ecclesiastical Canon, by having recourse to appeals as in a civil court.” The reproach implied
in this statement is altogether undeserved. The question, as Touttée argues, is not whether
others had done the like before or after, but whether Cyril’s appeal was in accordance with
natural justice, and the custom of the Church. On the latter point he refers to the case of
the notorious heretic Photinus, who after being condemned in many Councils appealed to

32 Hist. Eccl. ii. 40.

33 Ib.
34 Ib.ii 26.
35 H.E.iv.25.

36  There is much uncertainty and confusion in the names of the Bishops who succeeded Cyril on the three
occasions of his being deposed. His successor in 357 is said by Jerome to have been a certain Eutychius, probably
the same who was afterwards excommunicated at Seleucia (Dict. Chr. Biogr. Eutychius 13). The subject is dis-
cussed at length by Touttée (Diss. I. vii.).
37  See the account of his remarkable career in the Dict. Chr. Biogr.
38  Athan. De Synodis, c. xii.; Hefele, ii. 262.
39 Socrates, H. E. ii. 40.
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the Emperor, and was allowed to dispute in his presence with Basil the Great as his opponent.
Athanasius himself, in circumstances very similar to Cyril’s, declined to appear before Eu-
sebius and a Synod of Arian Bishops at Caesarea, by whom he was condemned a.d. 334, and
appealed in person to Constantine, requesting either that a lawful Council of Bishops might
be assembled, or that the Emperor would himself receive his defence.20”

In justification of Cyril’s appeal it is enough to say that it was impossible for him to
submit to the judgment of Acacius and his Arian colleagues. They could not be impartial
in a matter where the jurisdiction of Acacius their president, and his unsoundness in the
Faith, were as much in question as any of the charges brought against Cyril. He took the
only course open to him in requesting the Emperor to remit his case to the higher jurisdiction
of a greater Council, and in giving formal notice of this appeal to the Bishops who had ex-
pelled him.

While the appeal was pending, Cyril became acquainted with “ the learned Bishop, Basil
of Ancyra “ (Hefele), with Eustathius of Sebaste in Armenia, and George of Laodicea, the
chief leaders of the party “usually (since Epiphanius), but with some injustice, designated
Semi-Arian*!.” One of the charges brought against Cyril in the Council of Constantinople
(360, a.d.) was, as we shall see, that he held communion with these Bishops.

Cyril had not long to wait for the hearing of his appeal. In the year 359 the Eastern
Bishops met at Seleucia in Isauria, and the Western at Ariminum. Constantius had at first
wished to convene a general Council of all the Bishops of the Empire, but this intention he
was induced to abandon by representations of the long journeys and expense, and he
therefore directed the two Synods then assembled at Ariminum and at Seleucia “the Rugged”
to investigate first the disputes concerning the Faith, and then to turn their attention to the
complaints of Cyril, and other Bishops against unjust decrees of deposition and banish-
ment*2. This order of proceeding was discussed, and after much controversy adopted on
the first day of meeting, the 27th of September43. On the second day Acacius and his friends
refused to remain unless the Bishops already deposed, or under accusation, were excluded.
Theodoret relates that “ several friends of peace tried to persuade Cyril of Jerusalem to
withdraw, but that, as he would not comply, Acacius left the assembly44.” Three days after-
wards, according to Sozomen, a third meeting was held at which the demand of Acacius
was complied with; “for the Bishops of the opposite party were determined that he should
have no pretext for dissolving the Council, which was evidently his object in order to prevent

40  Athan. contr. Arianos Apol. c. 36: Hefele, ii. p. 27, note.
41 Robertson, Prolegomena ad Athanas. ii. § 8 (2) c.
42 Soz.iv.17.
43  Socrat. ii. 39.
44 H. E.ii. 26.
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the impending examination of the heresy of Aétius and of the accusations which had been
brought against him and his partisans®®.” A creed put forward by Acacius having been re-
jected, he refused to attend any further meetings, though repeatedly summoned to be present
at an investigation of his own charges against Cyril.

In the end Acacius and many of his friends were deposed or excommunicated. Some
of these, however, in defiance of the sentence of the Council, returned to their dioceses, as
did also the majority who had deposed them.

It is not expressly stated whether any formal decision on the case of Cyril was adopted
by the Council: but as his name does not appear in the lists of those who were deposed or
excommunicated, it is certain that he was not condemned. It is most probable that the
charges against him were disregarded after his accuser Acacius had refused to appear, and
that he returned, like the others, to his diocese. But he was not to be left long in peace.
Acacius and some of his party had hastened to Constantinople, where they gained over to
their cause the chief men attached to the palace, and through their influence secured the
favour of Constantius, and roused his anger against the majority of the Council. But what
especially stirred the Emperor’s wrath were the charges which Acacius concocted against
Cyril: “For,” he said that “the holy robe which the Emperor Constantine of blessed memory,
in his desire to honour the Church of Jerusalem, had presented to Macarius, the Bishop of
that city, to be worn when he administered the rite of Holy Baptism, all fashioned as it was
with golden threads, had been sold by Cyril, and bought by one of the dancers at the theatre,
who had put it on, and while dancing had fallen, and injured himself, and died. With such
an ally as this Cyril,” he said, “they undertake to judge and pass sentence upon the rest of
the world*6.”

Ten deputies who at the close of the Council of Seleucia had been appointed to report
its proceedings to the Emperor, “met, on their arrival at the Court, the deputies of the
Council of Ariminum, and likewise the partisans of Acacius®’. After much controversy and
many intrigues, a mutilated and ambiguous Creed adopted at Ariminum in which the
opoovotog of Niceea was replaced by “like to the Father that begat Him according to the
Scriptures,” and the mention of either “essence” (ovoia) or “subsistence” (Ondotaoig) con-
demned*®, was brought forward and approved by the Emperor. “After having, on the last
day of the year 359, discussed the matter with the Bishops till far into the night49, he at

length extorted their signatures....It is in this connexion that Jerome says: Ingemuit totus

45 Sozom. iv. 22.
46  Theodoret, H. E. ii. 23.
47  Sozom. iv. 23.
48  Athan. de. Syn. § 30, where this Creed is given in full.
49  S. Hilar. ii. Num. 708.
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orbis, et Arianum se esse miratus est™".” Early in the following year, 360 a.d., through the

influence of Acacius a new Synod was held at Constantinople, in which, among other Semi-
Arian Bishops, Cyril also was deposed on the charge of having held communion with Eu-
stathius of Sebaste, Basil of Ancyra, and George of Laodicea. Cyril, as we have seen, had
become acquainted with these Bishops during his residence at Tarsus in 358, at which time
they were all zealous opponents of Acacius and his party, but differed widely in other respects.

George of Laodicea was a profligate in morals, and an Arian at heart, whose opposition
to Acacius and Eudoxius was prompted by self-interest rather than by sincere conviction.
He had been deposed from the priesthood by Alexander, Bishop of Alexandria, both on that
ground of false doctrine, and of the open and habitual irregularities of his life. Athanasius
styles him “the most wicked of all the Arians,” reprobated even by his own party for his
grossly dissolute conduct”’.

Basil of Ancyra was a man of high moral character, great learning, and powerful intellect,
a consistent opponent both of the Sabellianism of Marcellus, and of every form of Arian
and Anomcean heresy, a chief among those of whom Athanasius wrote®?, “We discuss the
matter with them as brothers with brothers, who mean what we mean, and dispute only
about the word (0p000610¢)....Now such is Basil who wrote from Ancyra concerning the
Faith” (358 a.d., the same year in which Cyril met him at Tarsus).

Eustathius is described as a man unstable in doctrine, vacillating from party to party,
subscribing readily to Creeds of various tendency, yet commanding the respect even of his
enemies by a life of extraordinary holiness, in which active benevolence was combined with
extreme austerity. “He was a man,” says Mr. Gwatkin®> , “too active to be ignored, too un-
stable to be trusted, too famous for ascetic piety to be lightly made an open enemy.”

S. Basil the Great, when travelling from place to place, to observe the highest forms of
ascetic life, had met with Eustathius at Tarsus, and formed a lasting friendship with a man
whom he describes as “exhibiting something above human excellence,” and of whom, after
the painful dissensions which embittered Basil’s later life, that great saint could say, that
from childhood to extreme old age he (Eustathius) had watched over himself with the greatest
care, the result of his self-discipline being seen in his life and character™®,

Of any intimate friendship between Cyril, and these Semi-Arian leaders, we have no
evidence in the vague charges of Acacius: their common fault was that they condemned
him in the Synod of Seleucia. The true reason of Cyril’s deposition, barely concealed by the

50 Hefele, Councils, ii. 271.

51  Dict. Chr. Biogr.

52 De Synodis, § 41.

53  The Arian Controversy, p. 135.

54  Basil, Epist. 244. Compare Newman, Preface to Catechetical Lectures, p. iv.
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frivolous charges laid against him, was the hatred of Acacius, incurred by the refusal to ac-
knowledge the Metropolitan jurisdiction of the See of Ceaesarea. The deposition was con-
firmed by Constantius, and followed by a sentence of banishment. The place of Cyril’s exile
is not mentioned; nor is it known whether he joined in the protest of the other deposed
Bishops, described by S. Basil, Epist. 75. His banishment was not of longer continuance
than two years. Constantius died on the 3rd of November, 361, and the accession of Julian
was soon followed by the recall of all the exiled Bishops, orthodox and heretical, and the
restoration of their confiscated estates®. Julian’s object, according to Socrates, was “ to
brand the memory of Constantius by making him appear to have been cruel towards his
subjects.” An equally amiable motive imputed to him is mentioned by Sozomen: “Itis said
that he issued this order in their behalf not out of mercy, but that through contention among
themselves the Church might be involved in fraternal strife 6> Cyril, returning with the
other Bishops, seems to have passed through Antioch on his way home, and to have been
well received by the excellent Bishop Meletius.

It happened that the son of a heathen priest attached to the Emperor’s Court, having
been instructed in his youth by a Deaconess whom he visited with his mother, had secretly
become a Christian. On discovering this, his father had cruelly scourged and burnt him
with hot spits on his hands, and feet, and back. He contrived to escape, and took refuge
with his friend the Deaconess. “‘She dressed me in women’s garments, and took me in her
covered carriage to the divine Meletius. He handed me over to the Bishop of Jerusalem, at
that time Cyril, and we started by night for Palestine.’” After the death of Julian, this young
man led his father also into the way of truth. This act he told me with the rest>’.”

The next incident recorded in the life of S. Cyril is his alleged prediction of the failure
of Julian’s attempt to rebuild the Temple of Jerusalem. “The vain and ambitious mind of
Julian,” says Gibbon, “might aspire to restore the ancient glory of the Temple of Jerusalem.
As the Christians were firmly persuaded that a sentence of everlasting destruction had been
pronounced against the whole fabric of the Mosaic law, the Imperial sophist would have
converted the success of his undertaking into a specious argument against the faith of
prophecy and the truth of revelation.” Again he writes: “The Christians entertained a nat-
ural and pious expectation, that in this memorable contest, the honour of religion would
be vindicated by some signal miracle®®.” That such an expectation may have been shared

by Cyril is not impossible: but there is no satisfactory evidence that he ventured to foretell

55  Socr. H. E.iii. 1.
56 Sozom. H. E. v. c. 5. Compare Gibbon, Ch. xxiii.: “The impartial Ammianus has ascribed this affected
clemency to the desire of fomenting the intestine divisions of the Church.”
57 Theodoret, H. E. iii. 10.
58 Gibbon, c. xxiii.
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any miraculous interposition. According to the account of Rufinus®’, “lime and cement
had been brought, and all was ready for destroying the old foundations and laying new on
the next day. But Cyril remained undismayed, and after careful consideration either of what
he had read in Daniel’s prophecy concerning the ‘times,” or of our Lord’s predictions in the
Gospels, persisted that it was impossible that one stone should ever there be laid upon an-
other by the Jews.” This account of Cyril’s expectation, though probable enough in itself,
seems to be little more than a conjecture founded on his statement (Cat. xv. 15), that “Anti-
christ will come at the time when there shall not be left one stone upon another in the Temple
of the Jews.” That doom was not completed in Cyril’s time, nor did he expect it to be fulfilled
until the coming of the Jewish Antichrist, who was to restore the Temple shortly before the
end of the world. It was impossible for Cyril to see in Julian such an Antichrist as he has
described; and therefore, without any gift or pretence of prophecy, he might very well express
a firm conviction that the attempted restoration at that time must fail. Though Gibbon is
even more cynical and contemptuous than usual in his examination of the alleged miracles,
he does not attempt to deny the main facts of the story60: with their miraculous character
we are not here concerned, but only with Cyril’s conduct on so remarkable an occasion.

In the same year, a.d. 363, Julian was killed in his Persian campaign on the 26th of June,
and was succeeded by Jovian, whose universal tolerance, and personal profession of the
Nicene faith, though discredited by the looseness of his morals, gave an interval of compar-
ative rest to the Church. In his reign Athanasius was recalled, and Acacius and his friends
subscribed the Nicene Creed, with an explanation of the sense in which they accepted the
word épooéolov61. As Cyril’s name is not mentioned in any of the records of Jovian’s short
reign of seven months, we may infer that he dwelt in peace at Jerusalem.

Jovian died on the 17th of February, 364, and was succeeded by Valentinian, who in the
following March gave over the Eastern provinces of the Empire to his brother Valens.
During the first two years of the new reign we hear nothing of Cyril: but at the beginning
of the year 366, on the death of his old enemy Acacius, Cyril assumed the right to nominate
his successor in the See of Ceesarea, and appointed a certain Philumenus®?. Whether this
assumption of authority was in accordance with the 7th Canon of Nicaa may be doubted:
Cyril’s choice of his nephew was, however, in after times abundantly justified by the conduct
and character of Gelasius, who is described by Theodoret as a man “distinguished by the

59 Hist.i. 37.
60 See Gibbon’s remarks on the testimony of Ammianus, “a contemporary and a Pagan,” and on the explan-
ation from natural causes suggested by Michaelis.
61 Socr. iii. 25; Sozom. vi. 4.
62  Epiphanius, Her. 73, § 37.
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purity of his doctrine, and the sanctity of his life,” and is quoted by the same historian as
“the admirable,” and “the blessed Gelasius®>.”

Epiphanius relates®* that “after these three had been set up, and could do nothing on
account of mutual contentions,” Euzoius was appointed by the Arians, and held the See
until the accession of Theodosius in a.d. 379, when he was deposed, and Gelasius restored.
In the meantime Cyril had been a third time deposed and driven from Jerusalem, probably
in the year 367. For at that time Valens, who had fallen under the influence of Eudoxius,
the Arian Bishop of Constantinople, by whom he was baptized, “wrote to the Governors of
the provinces, commanding that all Bishops who had been banished by Constantius, and
had again assumed their sacerdotal offices under the Emperor Julian, should be ejected from
their Churches®.” Of this third and longest banishment we have no particulars, but we
may safely apply to it the words of the Synod at Constantinople, 382, that Cyril “ had passed
through very many contests with the Arians in various places.”

The terrible defeat and miserable death of Valens in the great battle against the Goths
at Adrianople (a.d. 378) brought a respite to the defenders of the Nicene doctrine. For
Gratian “disapproved of the late persecution that had been carried on for the purpose of
checking the diversities in religious Creeds, and recalled all those who had been banished
on account of their religion66.” Gratian associated Theodosius with himself in the Empire
on the 19th of January, 379; and “at this period,” says Sozomen®’, “all the Churches of the
East, with the exception of that of Jerusalem, were in the hands of the Arians.” Cyril,
therefore, had been one of the first to return to his own See. During his long absence the
Church of Jerusalem had been the prey both of Arianism and of the new heresy of Apollin-
arius, which had spread among the monks who were settled on Mount Olivet. Egyptian
Bishops, banished for their orthodoxy, having taken refuge in Palestine, there found them-
selves excluded from communion. Jerusalem was given over to heresy and schism, to the
violent strife of rival factions, and to extreme licentiousness of morals.

Gregory of Nyssa, who had been commissioned by a Council held at Antioch in 378 to
visit the Churches in Arabia and Palestine, “because matters with them were in confusion,
and needed an arbiter,” gives a mournful account both of the distracted state of the Church,
and of the prevailing corruption. “If the Divine grace were more abundant about Jerusalem
than elsewhere, sin would not be so much the fashion among those who live there , but as

63  Hist. Eccl. V. 8; Dialog. 1. iii.
64  Heres. Ixxiii. § 37.
65 Sozom. vi. 12. Cf. Tillemont, Mémoires, Tom. viii. p. 357: “As Cyril was, no doubt, then persecuted only
on account of his firmness in the true Faith, the title of Confessor cannot be refused to him.”
66  Soz.vii. 1.
67 Ib.2.
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itis, there is no form of uncleanness that is not perpetrated among them; rascality, adultery,

68 written after his return

theft, idolatry, poisoning, quarrelling, murder, are rife.” In aletter
to Caesarea in Cappadocia he asks, “What means this opposing array of new Altars? Do we
announce another Jesus? Do we produce other Scriptures? Have any of ourselves dared to
say “Mother of Man” of the Holy Virgin, the Mother of God?

In the year a.d. 381 Theodosius summoned the Bishops of his division of the Empire
to meet in Council at Constantinople, in order to settle the disputes by which the Eastern
Church had been so long distracted, and to secure the triumph of the Nicene Faith over the
various forms of heresy which had arisen in the half-century which had elapsed since the
first General Council. Among the Bishops present were Cyril of Jerusalem, and his nephew
Gelasius, who on the death of Valens had regained possession of the See of Ceesarea from
the Arian intruder Euzoius. Cyril is described by Sozomen®® as one of three recognised
leaders of the orthodox party, and, according to Bishop Hefele”?, as sharing the presidency
with the Bishops of Alexandria and Antioch. This latter point, however, is not clearly ex-
pressed in the statement of Sozomen. Socrates writes that Cyril at this time recognised the
doctrine of 6poovctov, having retracted his former opinion: and Sozomen says that he had
at this period renounced the tenets of the Macedonians which he previously held’!. Touttée
rightly rejects these reproaches as unfounded: they are certainly opposed to all his teaching
in the Catechetical Lectures, where the doctrine of Christ’s unity of essence with the Father
is fully and frequently asserted, though the term 6poovo10g is not used, and the co-equal
Deity of the Holy Ghost is everywhere maintained.

We find no further mention of Cyril in the proceedings of the Council itself. As consist-
ing of Eastern Bishops only, its authority was not at first acknowledged, nor its acts approved
in the Western Church. The two Synods held later in the same year at Aquileia and at Milan,
sent formal protests to Theodosius, and urged him to summon a General Council at Alex-
andria or at Rome. But instead of complying with this request, the Emperor summoned
the Bishops of his Empire to a fresh Synod at Constantinople, and there in the summer of
382 very nearly the same Bishops were assembled who had been present at the Council of
the preceding year. Their Synodical letter addressed to the Bishops assembled at Rome is
preserved by Theodoret’? and in it we read as follows: “Of the Church in Jerusalem, the
Mother of all the Churches, we make known that Cyril the most reverend and most beloved
of God is Bishop; and that he was canonically ordained long ago by the Bishops of the

68  Greg. Nyss. Epist. xvii. in this Series.
69 H.E.vii.7.
70  Councils, ii. 344.
71  Socrat. v. 8; Sozom. vii. 7.
72 H.E.v.9.
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province, and that he has very often fought a good fight in various places against the Arians.”
Thus justice was done at last to one whose prudence, moderation, and love of peace, had
exposed him in those days of bitter controversy to undeserved suspicion and relentless
persecution. His justification by the Council is the last recorded incident in Cyril’s life. We
are told by Jerome that he held undisturbed possession of his See for eight years under
Theodosius. The eighth year of Theodosius was a.d. 386, and in the Roman Martyrology,
the 18th of March in that year is marked as “The birthday (‘Natalis, i.e. of his heavenly life)
of Cyril, Bishop of Jerusalem, who after suffering many wrongs from the Arians for the sake
of the Faith, and having been several times driven from his See, became at length renowned
for the glory of sanctity, and rested in peace: an Ecumenical Council in a letter to Damasus
gave a noble testimony to his untarnished faith.”
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Chapter II.—Catechetical Instruction.

§ 1. Catechesis. The term “Catechesis” in its widest sense includes instruction by word
of mouth on any subject sacred or profane73 , but is especially applied to Christian teaching,
whether of an elementary kind appropriate to new converts, or, as in the famous Catechet-
ical School of Alexandria, extending to the higher interpretation of Holy Scripture, and the
exposition of Christian philosophy.

The earliest known example of a Catechetical work is the “Teaching of the Twelve
Apostles,” which Athanasius names among the “books not included in the Canon, but ap-
pointed by the Fathers to be read by those who are just recently coming to us, and wish to
be instructed in the word of godliness (katnxeio®a1 tov Tiic evoePeiag Adyov)’4” The use
of the Didache for the instruction of recent converts from Paganism agrees with its original
purpose as stated in the longer title, “Teaching of the Lord through the Twelve Apostles for
the Gentiles.” The first six chapters are evidently adapted for those who need elementary
instruction, more particularly for Catechumens of Gentile descent, as distinct from Jewish
candidates for Baptism’>. The remaining chapters of the Didache relate chiefly to the ad-
ministration of Baptism, to Prayer, Fasting, and the services of the Lord’s Day, and to the
celebration of the Agape and Eucharist’®. This same division of subjects is observed in the
two classes of S. Cyril’s Catechetical Lectures: the first class, including the Procatechesis,
consists of XIX Lectures addressed to candidates for Baptism, and these are followed by five
“Mystagogic” Lectures, so called as being explanations of the Sacramental Mysteries to the
newly-baptized.

The Didaché was taken as the basis of other manuals of instruction, as is evident from
the fact that the greater part of the first six chapters is imbedded in “ The Apostolical Church
Order,” supposed to date from Egypt in the third century. The Greek text, with an English
translation, of the part corresponding with the Didaché, is given in “ The oldest Church
Manual “ as Document V.

A further development of the Didaché, “adapted to the state of the Eastern Church in
the first half of the fourth century,” is contained in the Seventh Book of the Apostolical
Constitutions of Pseudo-Clement of Rome, chs. i.—xxxii. “Here the Didaché is embodied
almost word for word, but with significant omissions, alterations, and additions, which betray

73 Acts xviil. 25; xxi. 21, 24; Rom. ii. 18; Gal. vi. 6. Cf. Clem. Alex. Fragm. § 28: o0k €011 miotedoat dvev
KATNXNOEWG.

74  Festal Epist. 39. Compare Clem. Alex. Strom. V. c. x. § 67. T&Aa Y€v 1] Katrxnoig olovel mpwth YPuxig

Tpor| vondroetat.
75  Schaff, Oldest Church Manual, p. 15.
76 Ib.p. 26.
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a later age....The Didaché was thus superseded by a more complete and timely Church
Manual, and disappeared.” Dr. Schaff has appended this document also to his edition of
the Didaché, noting the borrowed passages on the margin, and distinguishing them by
spaced type in the Greek text, and by italics in the English translation.

In this work the directions concerning the instruction of Catechumens and their Baptism
are addressed to the Catechist and the Minister of Baptism. They contain only a short outline
(c. xxxix.) of the subjects in which the Catechumens are to be instructed, most if not all of
which are explained at large in Cyril’s Lectures: and in the directions concerning Baptism,
Chrism, and the Eucharist, the similarity is so close, that in many passages of the Constitu-
tions the author seems to be referring especially to the use of the Church of Jerusalem.

From this close affinity with earlier works we may be assured that in the Catecheses of
Cyril we have trustworthy evidence of the great care which the Church had from the begin-
ning bestowed on the instruction and training of converts, before admitting them to the
privilege of Baptism; but beyond this, Cyril’s own work has a peculiar value as the earliest
extant example of a full, systematic, and continuous course of such instruction.

§ 2. Catechist. The duty of catechizing was not limited to a class of persons permanently
set apart for that purpose, but all orders of the Clergy were accustomed to take part in the
work. Even laymen were encouraged to teach children or new converts the first elements
of religion, as we learn from Cyril’s exhortation: “If thou hast a child according to the flesh,
admonish him of this now; and if thou hast begotten one through catechizing, put him also
on his guard””.” That this remark was addressed not to the Catechumens, but to such of
the Faithful as happened to be present among his audience, appears from what he says
elsewhere, “So thou likewise, though not daring before thy Baptism to wrestle with the ad-
versaries, yet after thou hast received the grace, and art henceforth confident in the armour
of righteousness, must then do battle, and preach the Gospel, if thou wilt’8 ”

The more systematic instruction of those who had been already admitted to the order
of Catechumens was entrusted to persons appointed to this special duty. Thus Origen “was
in his eighteenth year when he took charge of the Catechetical School at Alexandria,” which
“was entrusted to him alone by Demetrius, who presided over the Church”®?” and S. Au-
gustine’s Treatise, De Catechizandis Rudibus, was addressed to Deogratias, who being a
Deacon at Carthage, and highly esteemed for his skill and success as a Catechist, felt so
strongly the importance of the work and his own insufficiency, that he wrote to Augustine
for advice as to the best method of instructing those who were brought to him to be taught
the first elements of the Christian Faith.

77  Cat. xv. 18.
78  Cat.iii. 13.
79 Euseb. H. E. vi. 3.
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The final training of the pwti{duevor, or candidates for Baptism, was undertaken in
part by the Bishop himself, but chiefly by a Priest specially appointed by him. Of the part
taken by the Bishop mention is made by S. Ambrose in a letter to his sister Marcellina (Ep.
xx.): “On the following day, which was the Lord’s day, after the Lessons and Sermon, the
Catechumens had been dismissed, and I was delivering the Creed to some candidates
(Competentes) in the Baptistery of the Basilica.”

Of this “delivery of the Creed,” which was usually done by a Presbyter, we have examples
in S. Augustine’s Sermons In traditione Symboli, ccxii.—ccxiv., each of which contains a brief
recapitulation and explanation of the several articles of belief. In Serm. ccxiv., after a short
introduction, we find the following note inserted by the preacher himself. [“After this preface
the whole Creed is to be recited, without interposing any discussion. ‘I believe in God the
Father Almighty,” and the rest that follows. Which Creed, thou knowest, is not wont to be
written: after it has been said, the following discussion (disputatio) is to be added.”]

From the opening words of Sermon ccxiv., and of ccxvi., “ad Competentes,” it is evident
that these were delivered by S. Augustine as the first-fruits of his ministry very soon after
he had been reluctantly ordained Priest (a.d. 391). Two other examples of addresses to
Candidates for Baptism are the Catecheses L., IL., tpog toUg uéAAovtag @wtilecbat, delivered
at Antioch by S. Chrysostom while a Presbyter.

Another duty often undertaken by the Bishop was to hear each Candidate separately
recite the Creed, and then to expound to them all the Lord’s Prayergo.

§ 3. Catechumens. The term Catechumen denoted a person who was receiving instruc-
tion in the Christian religion with a view to being in due time baptized. Such persons were
either converts from Paganism and Judaism, or children of Christian parents whose Baptism
had been deferred. For though the practice of Infant-Baptism was certainly common in the
Early Church®, it was not compulsory nor invariable. “In many cases Christian parents
may have shared and acted on the opinion expressed by Tertullian in the second century,
and by Gregory Nazianzen in the fourth, and thought it well to defer the Baptism of children,
cases of grave sickness excepted, till they were able to make answer in their own name to

the interrogations of the baptismal rite®2.”

80 S. August. Serm. lviii. et. ccxv.

81 Cf.Iren.IL c. xxii. § 4: “Omnes enim venit per semet ipsum salvare; omnes, inquam, qui per eum renas-
cuntur in Deum, infantes, et parvulos, et pueros, et juvenes, et seniores. Cf. Concil. Carthag. iii. Epist. Synod.
(Cypriani Ep. lix. vel Ixiv. Routh. R. §. iii. p. 98.)

82  Dict. Chr. Antiq. “Baptism,” § 101. Tertull. De Baptismo, c. xviii. “And so, according to the circumstances,
and disposition, and even age of each individual, the delay of Baptism is preferable; principally, however, in the

case of little children.” Cf. Gregor. Naz. Orat. 40 De Baptismo, quoted by Bingham, xi. c. 4, § 13.
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It is stated by Bingham®?, but without any reference to ancient authors, that “the child
of believing parents, as they were baptized in infancy, were admitted Catechumens as soon
as they were capable of learning.” Though the title “Catechumen” was not usually applied
to those who had been already baptized, it is probable that such children were admitted to
the Lectures addressed to Catechumens both in the earlier and later stage of their preparation:
for it seems to be implied in the passage quoted above from Cat. xv. 18, that admission was
not limited to the candidates for Baptism.

To believe and to be baptized are the two essential conditions of membership in Christ’s
Church®*: but for the admission of new converts to the class of Catechumens nothing more
could be required than evidence of a sincere desire to understand, to believe, and ultimately
to be baptized.

We know that unbelievers, Jews, and Heathens were allowed in the Apostolic age to be
present at times in the Christian assemblies®’; and in Cyril’s days they stood in the lower
part of the Church (vap6n¢) to hear the Psalms, Lessons, and Sermon®®.

Any persons who by thus hearing the word, or by other means, were brought to believe
the truth of Christianity, and to wish for further instruction, were strictly examined as to
their character, belief, and sincerity of purpose. The care with which such examinations
were conducted is thus described by Origen: “The Christians, however, having previously,
so far as possible, tested the souls of those who wish to become their hearers, and having
previously admonished them in private, when they seem, before entering the community,
to have made sufficient progress in the desire to lead a virtuous life, they then introduce
them, having privately formed one class of those who are just beginners, and are being in-
troduced, and have not yet received the mark of complete purification; and another of those
who have manifested to the best of their ability the purpose of desiring no other things than

are approved by Christians®”.” Such as were thus found worthy of admission were brought

83  Antig. X.i§ 4.
84  Mark xvi. 16; Acts xviii. 8.

85 1 Cor. xiv. 23.

86  Apostolic Constitutions, VIIL. i. § 5: “And after the reading of the Law and the Prophets, and our Epistles,
and Acts, and Gospels, let him that is ordained...speak to the people the word of exhortation, and when he has
ended his discourse of doctrine, all standing up, let the Deacon ascend upon some high seat, and proclaim, Let
none of the hearers, let none of the unbelievers stay: and silence being made, let him say, Ye Catechumens, pray,
and let all the Faithful pray for them.”

87  Contra Celsum, iii. c. 51. Cf. Const. Apost. viii. 32: “Let them be examined as to the causes wherefore they
come to the word of the Lord, and let those who bring them inquire exactly about their character, and give them

their testimony. Let their manners and their life be inquired into, and whether they be slaves or free,” &c.
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to the Bishop Presbyter, and received by the sign of the Cross®, with prayer and imposition
of hands, to the status of Catechumens.

We have a description by Eusebius®® of some of these ceremonies in the case of Con-
stantine: When the Emperor felt his life to be drawing to a close, “he poured forth his sup-
plications and confessions to God, kneeling on the pavement in the Church itself, in which
he also now for the first time received the imposition of hands with prayer.” Soon after this
the Bishops whom he had summoned to Nicomedia to give him Baptism, “performed the
sacred ceremonies in the usual manner, and having given him the necessary instructions
made him a partaker of the mystic ordinances.”

Another ceremony used in the admission of Catechumens, at least in some Churches,
mentioned by S. Augustine®®: “Sanctification is not of one kind only: for I suppose that
Catechumens also are sanctified in a certain way of their own by the sign of Christ’s Cross,
and the Prayer of the Imposition of Hands; and that which they receive, though it be not
the Body of Christ, is yet an holy thing, and more holy than the common food which sustains
us, because it is a sacrament.” From this passage it has been inferred that consecrated bread
(e0Moylan, panis benedictus), taken out of the oblations provided for the Eucharist, was
given to the Catechumens,—an opinion which seemed to have some support in the compar-
ison between “that which the Catechumens receive,” and “the food which sustains us.” But
Bingham maintains’! that S. Augustine here refers only to the symbolical use of salt, of
which he says in his Confessions, 1. xi., that while yet a boy he “used to be marked with the
sign of His Cross, and seasoned with His salt.” The meaning of this so-called “Sacrament
of the Catechumens” was that by the symbol of salt “they might learn to purge and cleanse
their souls from sin.”

In the African Church in the time of S. Augustine it was customary to anoint the new
convert with exorcised oil at the time of his admission, but in the Eastern Church there
seems to have been no such anointing until immediately before Baptism.

Persons who had been thus admitted to the class of Catechumens were usually regarded
as Christians, but only in a lower degree, being still clearly distinguished from the Faithful.
“Ask a man, Art thou a Christian? If he is a Pagan or a Jew, he answers, [ am not. But if he
say, I am, you ask him further, Catechumen or Faithful? If he answer, Catechumen, he has
d92.”

been anointed, but not yet baptize Augustine, like Tertullian, complains that among

88 S. Aug. De Symbolo, Serm. ad Catechumenos, § 1: “Ye have not yet been born again by holy Baptism, but
by the sign of the Cross ye have been already conceived in the womb of your mother the Church.”

89  Vita Const. iv. c. 60.

90 De Peccatorum meritis, ii. 42.

91 Antig. X.ii. § 16.

92 S. August. In Joh. Evang. Tract. xliv. § 2.
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heretics there was no sure distinction between the Catechumen and the Faithful®®: and ac-
cording to the second General Council, Canon 7, converts from certain heresies to the or-
thodox Faith were to be received only as heathen: “On the first day we make them Christians,
on the second Catechumens, on the third we exorcise them by three times breathing on
them on the face and on the ears; and so we instruct them (katnyo0Opev), and make them
frequent the Church for a long time, and listen to the Holy Scriptures, and then we baptize
them.”

Whether Cyril calls his hearers Christians before they had been baptized is not very
clear: in Cat. x. § 16, he seems to include them among those who are called by the “new
name;” butin § 20 of the same Lecture he assumes that there may be present some one who
“was before a believer (motd¢),” and to him he says “Thou wert called a Christian; be tender
of the name,” and in Lect. xxi. i, speaking to those who had now been baptized, he says,
“Having therefore become partakers of Christ, ye are properly called Christs. Now ye have
been made Christs by receiving the antitype of the Holy Ghost,” that is, Chrism.

§ 4. Candidates for Baptism. Bingham, who himself makes four classes or degrees of
Catechumens, acknowledges that “the Greek expositors of the ancient Canons,” and other
writers, “usually make but two sorts’%.” These were (1) the imperfect (Gteléotepor), called
also hearers (dkpowpevot, audientes), because in Church they were only allowed to remain
till the Holy Scriptures had been read, the Sermon preached, the special prayers of the Cat-
echumens said, and the blessing given to each by the Bishop in the words of the “prayer of
the imposition of hands”.” After this the Deacon says, “Go out, ye catechumens, in peace.”
(2) After the Energumens also have been dismissed, the more perfect (teleidtepor,
@wtilduevol) remain on their knees in prayer (yovukAivovteg, ebxduevol). Then the
Deacon is to cry aloud, “Ye that are to be illuminated, pray. Let us the faithful all pray for
them. And being sealed to God through His Christ, let them bow down their heads, and
receive the blessing from the Bishop.” The “Prayer of the Imposition of hands” is then
pronounced over them by the Bishop.

The period of probation and instruction varied at different times and places: according
to Canon 42 of the Synod of Elvira, 305, it was to be two years: “He who has a good name,
and wishes to become a Christian, must be a Catechumen two years: then he maybe bap-
d96.”

tize After this probation had been satisfactorily passed, the Catechumens invited to

93  Serm.xlvi. de Pastoribus, c. 13: Tertull. de Preescriptione Heeret. c. 41: “Imprimis quis Catechumenus, quis
Fidelis, in certum est.”

94  Ant.X.ii. 1-5. The Council of Nicaea, Canon xiv., seems to speak only of two classes.

95  Const. Apost. viii. § 6.

96  Hefele, Councils, i. p. 155. Const. Apost. viii. 32: “Let him that is to be instructed be a catechumen three

»

years.
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give in their names as Candidates for Baptism. This invitation, described by Cyril as a call
to military service (kAfjo1g otpateioag)®’, appears to have been often repeated on the approach
of Lent. ThusS. Ambrose, in his Commentary on S. Luke, v. 5; We have toiled all night and
have taken nothing, complains, “I too, Lord, know that for me it is night, when I have not
Thy command. No one yet has given his name: with my voice I have cast the net throughout
Epiphany, and as yet I have taken nothing.”

This preliminary “call to service” must be distinguished from the actual enlistment in
the Christian army at Baptism, in anticipation of which Cyril prays for his hearers that God
“may enlist them in His service, and put on them the armour of righteousness’®.” The same
metaphorical language in reference to the Christian warfare recurs in many passages99.

The next step for those who responded to the call was the registration of names
(ovopatoypapia )00 1t appears from passages of Dionysius Pseudo-Areopagites, quoted

by Binghamlo1

, that the Bishop, after laying his hand on each Catechumen’s head, com-
manded his Presbyters and Deacons to register his name, together with that of his sponsor
(&vadoxog) in the Diptychs of the living. This ceremony took place at Jerusalem at the be-
ginning of Lent, as we learn from Procat. § 1: “Thou hast entered, been approved; thy name
inscribed....A long notice is allowed thee; thou hast forty days for repentance.” Those who
had been admitted as candidates for Baptism were in most Churches still reckoned among
the Catechumens, being distinguished as cuvaitoOvteg , “competentes.” But from Cyril’s
language in several passages it appears that in the Church of Jerusalem they ceased to be
regarded as Catechumens, and were reckoned among the Faithful. “Thou wert called a
Catechumen, while the word echoed round thee from without. Think not that thou receivest
a small thing: though a miserable man, thou receivest one of God’s titles. Hear S. Paul
saying, God is faithful. But beware, lest thou have the title of ‘faithful,” but the will of the
faithless!?2.” “Thou receivest a new name which thou hadst not before. Heretofore thou
wast a Catechumen, but now thou wilt be called a Believer (chtég)103 J

Again, “How great a dignity the Lord bestows on you in transferring you from the order
of Catechumens to that of the Faithful, the Apostle Paul shews, when he affirms, God is
faithfull®”

97  Procat.§ 1.
98 Ib.§17.
99  See Cat. i. 3; iii. 3, 13; iv. 36, xvii. 36; xxi. 4.
100  Procat.§ 1.
101  Antig. X.ii. § 6.
102 Procat.$ 6.
103 Cat.i. 4.
104 Ib.v. 1.
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Two passages in S. Cyril have been thought to imply that the newly-admitted Candidates
for Baptism carried lighted torches in procession, perhaps on the first Sunday after the re-
gistration. He speaks of their having received “torches of the bridal procession'®>;” and on
this expression the Benedictine Editor observes that “Wax tapers” were perhaps given to
the Illuminandi to carry, a custom which may also be indicated in the words, “Ye who have
lately lighted the torches of faith, guard them carefully in your hands unquenchedl%.”

Others are of opinion that the custom of carrying torches or tapers was observed only
in the procession of the newly-baptized from the Baptistery to the Church!?’, and that here
Cyril means by the “bridal lamps,” those motions of the Holy Ghost, and spiritual instruc-
tions, which had lighted their way to Christ, and to the entrance to His Kingdom'%®, This
latter interpretation is rather vague and far-fetched, and it is evident that the words, “Ye
who have lately lighted the torches of faith,” gain much in clearness and force, if suggested
by the visible symbolism of a ceremony in which the Illuminandi had just borne their part.
The lighted torches would be a significant symbol both of the marriage of the soul with
Christ, and of its enlightenment by faith.

§ 5. gwtilopevor. In the first words of his Introductory Lecture Cyril addresses his
hearers as o1 pwti{opevot, “Ye who are being enlightened,” and from the Titles of the Cat-
echetical Lectures i.-xviii., we see that this name was constantly used to distinguish the
candidates preparing for immediate Baptism.

The Verb @wrtilw is frequently used by the LXX., both in a physical and in a spiritual
sense. In the New Testament it is found but rarely in the physical sense!%®, being generally
applied to the light of spiritual truth, and to Christ as its source!10,

In two passages of the Epistle to the Hebrews, the Aorist (pwtiobévtag ) marks “the
decisive moment when the light was apprehended in its glory'!!,” from which the thought
easily passes on to the public profession of the truth thus received, that is, to Baptism.

That the word began very early to be used in this new sense, is evident from Justin
Martyr’s explanation of it in his First Apology, c. 61; where, after speaking of instruction in
Christian doctrine, of the profession of faith, and the promise of repentance and holy living,
as the necessary preparations for Baptism, he thus proceeds: “And this washing is called

[lumination (6wtioudg), because they who learn these things are illuminated in their un-

105  Aaunddeg vopgpaywylag, Procat. § 1.
106 Cat.i.§1.
107  Bingham, Ant. X. ii. § 15.
108  Dict. Chr. Antig. Vol. ii. p. 995, note.
109  Luke xi. 36; Apoc. xviii. 1.
110 Johni. 9;1 Cor. iv. 5; 2 Cor. iv. 4, 6; Eph. i. 18; iii. 9; 2 Tim. i. 10; Apoc. xxi. 23; xxii. 5.
111  Westcott, “Hebrews,” vi. 4; x. 32.
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112»

derstanding. The same transition of the meaning from instruction to Baptism is clearly

implied by Clement of Alexandria: “Among the barbarian philosophers also to instruct and

to enlighten is called to regeneratell3,” and again: “For this reason the teaching, which

made manifest the hidden things, has been called illumination ((pwtlopég)l 14 »

That this is the sense in which Cyril uses the word is placed beyond doubt by a passage
of the Lecture delivered immediately before the administration of Baptism: “that your soul
being previously illuminated (tpopwtilouévng ) by the word of doctrine, ye may in each
particular discover the greatness of the gifts bestowed on you by God!!>.”

We thus see that the Present Participle (¢wti{duevor) describes a process of gradual il-
lumination during the course of instruction, to be completed in Baptism, a sense which is
well expressed in the Latin Gerundive “Illuminandi.” And as we have seen that the candidates
are addressed as ol pwti{duevor even before the course of instruction has commenced, the
quasi-Future sense “follows necessarily from the context!16.”

The spiritual “Illumination,” of which Baptism was to be the completion and the seal,
thus became by a natural development one of the recognised names of Baptism itself. On
the contrary, the inverse process assumed by the Benedictine Editor is entirely unnatural.
Starting from the later ecclesiastical use of @wti{w and YwTtioUdG as connoting Baptism, he
supposes that this was the first application of those terms, and that they were transferred to
the previous illumination acquired by instruction in Christian truth, only because this was
a necessary preparation for Baptism. He therefore maintains that pwti{duevot throughout
the Catechetical Lectures is another term for panti{opevor: and as a decisive proof of this
he refers to Cat. xvi. 26: uéAel 8¢ kal émi o¢ TOv Pantilduevov @Odvev n xdpig, not ob-
serving that the grace is to come upon “the person being baptized” at a time still future.
This meaning of the passage is made absolutely certain by the words which immediately
follow,—“But in what manner I say not, for I will not anticipate the proper season.” We
may conclude, therefore, that in Cyril’s Lectures the term ot pwti{ouevor refers to the pre-
paratory course of enlightenment rather than to Baptism. At the same time we must remem-
ber that in Cyril’s day, and long before, pwti{w, pwtiopuds, and wtiopx were constantly
used to denote Baptism itself, as being the time of special illumination by the grace of the
Holy Spirit then given. Thus Clement of Alexandria writes: “In Baptism we are illumin-
ated....This work is variously called grace, and illumination (@®tioua), and perfection, and
washing:...illumination, by which that holy light of salvation is beheld, that is, by which we

112 w¢pwtilopévwy thv drdvotay T@V tadta HavOavovTwy.
113 Strom.V.c.2,$ 15.
114 Strom.V.c.x. §65. Cf. V. c. viii. § 49.
115  Cat. xviii. § 32.
116  Cf. Winer, Grammar of N.T. Greek, Sect. xl. 22, note 3.
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see God clearly'!”.” Gregory Nazianzen speaks in the same way: “We call it gift, grace,
baptism, chrism, illumination, garment of incorruption, washing of regeneration, seal, all

that is precious1 18 »

117  Pedag. 1. vi. § 25. (Syllb. 41).
118 Orat. xl. § 4.
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Chapter III.—Special Preparation for Baptism.

§ 1. Penitence. The candidate for Baptism, having been duly admitted and registered,
was required not only to be diligent in attending the course of Catechetical instruction'!?,
but also to enter at once upon a course of strict devotion and penitential discipline. “Those

who are coming to Baptism,” says Tertullian, “must be constantly engaged in prayers, fastings,
kneelings, and watchings, together with confession of all past faults!20.”
On these subjects Cyril’s teaching is earnest, wise, and sympathetic: he seeks to lead to

repentance by gentle persuasion, and pleads for self-discipline as needful for the good of

1121

the soul “". One whole Lecture is devoted to the necessity of thorough repentance for all

122,

past sins, and forgiveness of all offences”““: another to the sure efficacy of repentance for

the remission of sins!%.

§ 2. Confession. 'EEopoAdynoig. Great stress is laid by Cyril on the necessity not only
of sincere inward repentance, but also of open confession. The words é€opoloyeicBar,
¢€opoAdynoig have a twofold meaning and a wide application.

(1.) In the Septuagint they occur very frequently, especially in the Psalms, in the sense

124
)

of “giving thanks or praise” (Heb. , ameaning which is also found in the New Testa-

ment'?>. Perhaps the earliest instance in an Ecclesiastical writer is in Hermas, Mandat. X.
iii. 2: €é€opoloyovuevog t@ 0ed®. I have not found any instance of this meaning in Cyril.

S. Chrysostom, commenting on the words, “I will give thanks unto Thee, O Lord"2%,”
says, “There are two kinds of exomologesis; for it is either a condemnation of our own sins
or a giving of thanks to God.” The link between these two ideas is seen in Joshua’s exhorta-
tion to Achan, My son, give, I pray thee, glory to the Lord, the God of Israel, and make confes-

127

sion “" unto Him. R.V. Margin. Or, give praise.

119  Procat. § 9: “Let thy feet haste to the Catechisings,” § 10: “Abide thou in the Catechisings: though our
discourse be long, let not thy mind be wearied out.” Cf. Cat. i. 5.
120  De Baptismo, c. 20. Cf. Justin M. Apol. L. c. 61; Const. Apost. vii. 22.
121  Compare his teaching on Prayer, Procat. § 16; Cat. ix. 7: and on Fasting Cat. iv. 27, 37; xvii. 17.
122 Cat.i.
123 Cat.ii.
124  Ps.xlii. 5; xliii. 4, 5 (¢€opuoAoyricopar); and Ps. c. 4 (¢2 éopoAoyrioel).
125  Matt. xi. 25; Phil. ii. 11.
126 Ps.ix. 1: 'E€opoloyfoopai oot, Kopie.
127  Joshua vii. 19, Sept. €€opoAdynouv.
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T.128

(2.) In the sense of “confessing” sins, the Verb is not uncommon in the N. ,and in

the early F athers'?®. Tertullian adopts the Greek word, and calls exomologesis “the handmaid
of repentance!®®,” adding that it will extinguish the fire of Gehenna in the heart, being a
second remedy for sin, after Baptism.

Again, speaking of the outward act of repentance, he says: “This act, which is more
usually expressed and commonly spoken of under a Greek name, is €€opoAdynoig, whereby
we confess our sins to the Lord, not indeed as if He were ignorant of them, but inasmuch
as by confession satisfaction is appointed, and of confession repentance is born, and God
appeared by repentance. Accordingly exomologesis is a discipline for man’s prostration and
humiliation, enjoining a demeanour calculated to move mercy. With regard also to the very
dress and food, it commands (the penitent) to lie in sackcloth and ashes...to know no food
and drink but such as is plain,—to feed prayers on fastings, to groan, to weep and roar
(mugire) unto the Lord God; to roll before the feet of the presbyters, and kneel to God’s dear
ones, to enjoin on all the brethren embassies of intercession on his behalf. All this exomolo-
gesis does, that it may enhance repentance’’!, &c.”

In this highly rhetorical description of the ecclesiastical discipline so dear to Tertullian
there are many features of extreme severity to which Cyril makes no allusion; yet he frequently
and very earnestly insists on the necessity and the efficacy of confession. “The present is
the season of confession: confess what thou hast done in word or in deed, by night or by
day; confess in an acceptable time, and in the day of salvation receive the heavenly treas-
ure'®?” “Tell the Physician thine ailment: say thou also, like David, I said, I will confess me
my sin unto the Lord ; and the same shall be done in thy case, which he says forthwith, and
Thou forgavest the wickedness of my heart'¥3” “ Seest thou the humility of the king? Seest
thou his confession?....The deed was quickly done, and straightway the Prophet appeared
as accuser, and the offender confessed his fault; and because he candidly confessed, he re-
ceived a most speedy cure!3*”

“Ezekias prevailed to the cancelling of God’s decree, and cannot Jesus grant remission

of sins? Turn and bewail thyself, shut thy door, and pray to be forgiven, pray that He may

128  Matt. iii. 6; Mark i. 5; James iii. 16.

129 Irenaeus, L xiii. § 5; III. iv. § 3; Clem. Alex. Protrept. ii. § 41: ¢€ouoloyodvtar ol daipoveg trv
YaoTpLHapyiav Th a0T@V.

130 De Peenitentia, c. xii.

131  De Pcenitentia, c. ix.

132 Cat.i.§5.
133 Ib.§6.
134 Ib.§11.
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remove from thee the burning flames. For confession has power to quench even fire, power
to tame even lions!®.”

The confession to which Cyril attaches so high a value, whether made in the privacy of
solitude, or openly before the Ministers of the Church and the Congregation, is a confession
to God, and not to man. “Having therefore, brethren, many examples of those who have
sinned and repented and been saved, do ye also heartily make confession unto the Lord!%6.”
Elsewhere he expressly disclaims the necessity of private confession to man: “Not that thou
shouldest shew thy conscience to me, for thou art not to be judged of man’s judgment; but
that thou shew the sincerity of thy faith to God, who trieth the reins and hearts, and knoweth
the thoughts of men3’” He also limits the season of confession and repentance to this
present life: “Therefore the just shall then offer praise; but they who have died in sins have
no further season for confession!3%.”

§ 3. Exorcism. One of the earliest ceremonies, after the registration of names, was Ex-
orcism, which seems to have been often repeated during the Candidate’s course of prepara-
tion. “Receive with earnestness the exorcisms: whether thou be breathed upon or exorcised,
the act is to thee salvation!.”

The power of casting out devils, promised by our Lord'*?, and exercised by Apostlesl41,
and by Philip the Deacon and Evangelist142, was long regarded in the early Church as a
direct gift still bestowed by the Holy Ghost, apart from any human ordinance. Justin Mar-

tyr143 , Tertullian144, Origen145

, all speak of exorcism as being practised by laymen, even
by soldiers, and women, by means of prayer and invocation of the name of Jesus. Accordingly
“an Exorcist is not ordained, for it is a gift of the spontaneous benevolence and grace of God
through Christ by visitation of the Holy Ghost. For he who has received the gift of healing
is declared by revelation from God, the grace which is in him being manifest to all46

When the extraordinary gift was found to have been withdrawn, exorcists are mentioned

135 Cat.ii. 15. For similar statements, see Cat. i. 2; ii. 19, 20, &c.
136  Cat.ii. § 20.
137 1Ib.v.§2.
138  Ib. xviii. 14.
139  Procat. § 9.
140 Mark xvi. 17; Luke ix. 1;x. 17.
141 Actsv. 16; xvi. 18; xix. 12.
142 Actsviii. 7.
143 Apologia 1. §$ 6, 8; Tryph. Ixxxv.
144  De Idolol. c. xi.; de Corona Mil. xi.; de Anima, lvii. de Spectac. xxvi.; de Preescript. Heeret. xli.
145  Contra Celsum, vii. c. 57.
146  Const. Apost. viii. 26.
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among the inferior officers of the Church, after readers and subdeacons'®”. From an early
period certain set formule, such as the Divine names, “The God of Abraham, and God of
Isaac, and God of Jacob,” “The God of Israel,” “The God who drowned the king of Egypt
and the Egyptians in the Red Sea,” were frequently invoked against demons and certain
wicked personsl48.

Accordingly, when an exorcist was ordained the Bishop was directed to give him the
book in which the exorcisms were written, with the words, “Receive thou these, and commit
them to memory, and have thou power to lay hands upon the Energumens, whether they
be baptized or only Catechumens'#”.” Though this Canon speaks only of exorcising Ener-
gumens, or such persons as were supposed to be possessed by evil spirits, we must remember
that the power of such spirits was believed to extend to the whole world outside the Christian
Church. Thus all converts from Paganism and Judaism, and even the children of Christian
parents were exorcised before being baptized. The practice was closely connected with the
doctrine of original sin, as we see in many passages of S. Augustine, and is declared by him
to be very ancient and universal'®°. In expounding the Creed to candidates for Baptism,
he says: “Therefore, as you have seen this day, and as you know, even little children are
breathed on and exorcised, that the hostile power of the devil may be driven out of them,
which deceived one man in order that he might get possession of all men!>!.”

We find accordingly that Cyril enforces the duty of attending the Exorcisms on all the
candidates alike, and from his use of the Plural (Exorcisms) we see that the ceremony was
often repeated for each person. Thus in the Clementine Homilies Peter is represented as
saying, “Whoever of you wish to be baptized, begin from to-morrow to fast, and each day
have hands laid upon youlsz,” the imposition of hands being one of the ceremonies used
in exorcism!>®. From expressions in the Introductory Lecture, “When ye have come in

before the hour of the exorcisms154,” and again, “when your exorcism has been done, until

the others who are to be exorcised have come!® 5,” it seems that before each Catechizing the

147  Euseb. H. E. vi. 43; Syn. Antioch. in Enceeniis, Can. 10: Syn. Laod. Can. 24.
148  Origen, Contra Cels. iv. c. 34 (p. 184).
149  Fourth Council of Carthage, Can. 7 (a.d. 398).
150  De Nupt. et Concup. IL. § 33: de Pecc. Orig. § 45; contra aulian Pelag. V1. § 11; Op. Imperf. c. Julian. 1. §
50; I11. § 144, &c.
151  De Symbolo, § 2. Cf. Cat. xx. (Myst. ii.) § 2.
152  Hom. ii. c. 73.
153 Orig. in Josu. xxiv. § 1: “exorcistarum manus impositione.”
154  Procat. § 13.
155 Ib.§ 14.
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156 and that the earlier, after returning from their

candidates were all exorcised, one by one
own exorcism, had to wait for those who came later. The catechizing was thus frequently
delayed till late in the day, and Cyril often complains of the shortness of the time left at his
disposal15 7.

At Antioch, the Catechizing preceded the Exorcism, as we learn from S. Chrysostom:
“After you have heard our instruction, they take off your sandals, and unclothe you, and
send you on naked and barefoot, with your tunic only, to the utterances of the Exorcists' 8>
Cyril says nothing of this unclothing, but mentions another ceremony as practised at Jerus-
alem: “Thy face has been veiled, that thy mind may henceforward be free, lest the eye by
roving make the heart rove also. But when thine eyes are veiled, thine ears are not hindered
from receiving the means of salvation!®.” The veil may also have been a symbol of the
slavery and darkness of sin, as S. Augustine regards the removal of the veil on the octave of
Easter as symbolising the spiritual liberty of the baptized'®. Of this meaning Cyril makes
no express mention.

In the Greek Euchologion, as quoted by Kleopas, the act of the Exorcist is thus described:
“And the Priest breathes upon his mouth, his forehead, and his breast, saying, Drive forth
from him every evil and unclean spirit, hidden and lurking in his heart, the spirit of error,
the spirit of wickednesswl, &c.”

Besides such invocations of the names of God, as we have mentioned above, the Exorcist
used set forms of prayer “collected out of the Holy Scriptures.” Their effect, as described
by Cyril, is to “set the soul, as it were, on fire,” and scare the evil spirit away; and his meaning
may be illustrated by a passage of Tertullian, who says162: “All the authority and power we
have over them is from naming the name of Christ, and recalling to their memory the woes
with which God threatens them at the hands of Christ as Judge....So at our touch and
breathing, overwhelmed by the thought of those judgment-fires, they leave the bodies they
have entered, at our command, unwilling and distressed, and before your very eyes put to

»
an open shame.

156  Aug. Sermo de Symb. ii. § 1: “ut ex locis secretis singuli produceremini.” This may possibly refer only to
the final exorcism immediately before Baptism.
157  Cat. xiii. 8: xv. 33; xviii. 16, &c.
158  Ad Illuminandos, Cat. 1. § 2.
159  Procat. § 9.
160  S. Aug. Serm. 376. “Hodie octavee dicuntur Infantium; revelanda sunt capita eorum, quod est indicium
libertatis. Habet enim libertatem ista spiritualis nativitas, proprise autem carnis nativitas servitutem.”
161 Procat. § 14.
162 Apologet. c. 23.
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The Exorcisms were performed in the Church; where also the Lectures were delivered,

Catechumens of the lower order being excluded, “and the doors looking towards the city

closed!®®, while those which looked towards the Holy Sepulchre, from which the ruins of
the ancient Temple, Golgotha, and the old city could be seen, were left open'64”

163  Procat. § 9.

164  Cat. xiii. 23: “Thou seest this spot of Golgotha? Thou answerest with a shout of praise, as if assenting.”

35



Ceremonies of Baptism and Chrism.

Chapter IV.—Ceremonies of Baptism and Chrism.

§ 1. Renunciation. We have seen that Cyril’s last Catechetical Lecture was delivered in
the early dawn of the Great Sabbath, Easter Eve. The additional instructions then promised'®®
concerning the behaviour of the Candidates were given on the same day, probably in the
evening, when they were all assembled immediately before the administration of Baptism.
The most important parts of the Baptismal ceremony are described by Cyril in the first
Mystagogic Lecture, delivered on the Monday of Easter week. Thus in § 1 he says, Let us
now teach you these things exactly, that ye may know the significance of the things done to
you on that evening of your Baptism.”

The first act was the renunciation of the Devil and all his works. This, as described by
Tertullian, was done first in the Church “under the hand of the Bishop,” and again immedi-
ately before entering the water 16°, Cyril speaks of the latter occasion only. “First ye entered
into the outer chamber of the Baptistery, and there facing towards the West (as the region
of darkness) ye heard the command to stretch forth your hand, and as in the presence of
Satan to renounce him'%”” For the formula of renunciation in the Apostolical Constitutions,
see note 2 on Mystag. i. § 8; it corresponds closely with Cyril’s, except that this is addressed
to Satan as if personally present: “I renounce thee, Satan 168, and all thy worksl69, and all

170 and all thy worship!”!.”

thy pomp

§ 2. Profession of Faith. After the renunciation of Satan the Candidate immediately
turned to the East and said, “And I associate myself (cuvtdooouat ) with Christ.” Cyril does
not give the words, but seems to allude to the custom, when he speaks of the Candidates
“turning from the West to the East, the place of light172.”

Then, still facing the East, the Candidate was bidden to say, “I believe in the Father, and
in the Son, and in the Holy Ghost, and in one Baptism of repentance173.” We have seen
that in Cat. xviii. 22, 32, Cyril intimated to his Candidates that they would be required to
profess publicly the Creed which he had delivered to them and which they had repeated

after him. This public profession of faith (‘OuoAoyia, “Redditio Symboli”) was in some

165 Cat. xviii. § 32,
166  De. Cor. Mil. c. 3.
167  Myst.i.§ 2.

168 §4.
169 §5.
170 §6.
171 §8.

172§ 9, note 3.

173 Compare xviii. 22: “One Baptism of repentance for the remission of sins.”
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Churches made on Holy Thursday, according to Canon 46 of the Synod of Laodicea: “Those
to be baptized must learn the Creed by heart, and recite it to the Bishop or Presbyters on
the fifth day of the week.” But in the Apostolic Constitutions, c. xli., Candidate is required
to recite the whole Creed immediately after the Renunciation: “And after his renunciation
let him in his consociation (cuvtaceduevog) say: ‘And I associate myself to Christ, and
believe and am baptized into One Unbegotten Being, the Only True God Almighty, the
Father of Christ,....and into the Lord Jesus Christ....and I am baptized into the Holy
Ghost,....into the resurrection of the flesh, and into the remission of sins, and into the
kingdom of heaven, and into the life of the world to come.” And after this vow he comes in
order to the anointing with oil.”

Such appears to have been the custom of the Eastern Churches in general and of Jerus-
alem in Cyril’s time, although he mentions only those articles of the Creed which were
commonly held to be indispensable to a valid profession of Christian belief.

Dr. Swainson!’4

represents the matter somewhat differently: “When we come to the
profession of his own personal faith which was made at Jerusalem by the Candidate for
Baptism, we find that this was far briefer not only than the collection of ‘necessary things’
(Cat. iv.), but also than the Creed of the Church of Jerusalem.” Then after quoting the short
form in Cyril, Myst. i. § 9, “I believe in the Father, and in the Son, and in the Holy Ghost,
and in one Baptism of repentance,” Dr. Swainson adds: “The words are clear and definite.
In these words each answered the question of which we read elsewhere, ‘Did he believe in
the name of the Father, and the Son, and the Holy Spirit?’ In this his reply the Candidate
‘confessed’ what Cyril called ‘the saving confession.”

It is evident that two separate parts of the Baptismal Service are here confused: the
question to which Dr. Swainson alludes, and “the saving confession” of which Cyril speaks
in Mystag. ii. § 4, belong, as we shall presently see, to a later stage of the ceremony.

§ 3. First Unction. On passing from the outer to the inner chamber of the Baptistery,
the Candidate who had made his renunciation and profession barefoot and wearing his tunic
(X1té3v) 17 only, now put off this inner garment also, as an emblem of putting off the man
with his deeds'”®. A further significance is ascribed by Cyril to this unclothing of Candidate,

d177

as being an imitation both of Christ, who hung nake on the Cross, and by His nakedness

174  Creeds of the Church, p. 17.

175 Pseudo-Dionysius Areopag. Eccl. Hierarch. iii.

176 Mpystag.ii. § 2.

177 This passage has recently (1891) acquired a special interest from the controversy concerning Mr. Calderon’s
picture, representing St. Elisabeth of Hungary as kneeling naked before the altar. The word “naked” (youvdg,
nudus) is not in itself decisive, but here in St. Cyril’s account of Baptism absolute nakedness seems to be implied;

for though women sometimes wore an under-tunic (x1twviov), men had nothing beneath the tunic proper
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put off from Himself the principalities and the powers, and “of the first-formed Adam, who
was naked in the garden, and was not ashamed.”

“Then, when ye were stripped, ye were anointed with exorcised oil, from the very hairs
your head to your feet'”8” The consecration of the “exorcised oil” is thus described!”’:
“Now this is blessed by the chief-priest for the remission of sins, and the first preparation
for Baptism. For he calls thus upon the Unbegotten God, the Father of Christ, the King of
all sensible and intelligent natures, that He would sanctify the oil in the name of the Lord
Jesus, and impart to it spiritual grace and efficacious strength, the remission of sins, and the
first preparation for the confession of Baptism, that so the Candidate for Baptism, when he
is anointed may be freed from all ungodliness, and may become worthy of initiation, accord-
ing to the command of the Only-begotten.”

Bingham’s observation, that Cyril describes this first unction as used “between the re-

180»

nunciation and the confession™“"” is not quite accurate: in fact it came between two confes-

sions, the one made, as we have seen, immediately after the renunciation in the outer

chamber, the other at the very time of immersion. Chrysostom!8!

clearly distinguishes two
Confessions, but places one before Baptism, and the other after: “What can be more beau-
tiful than the words by which we renounce the devil? Or those by which we associate
ourselves with Christ? Than that confession which comes before the washing? Or that
which comes after the washing?”

This first unction is not mentioned by Tertullian, nor in any genuine work of Justin
Martyr, but in the Responsiones ad Orthodoxos, a work which though still early is regarded
as certainly spurious, we find the question put, “Why are we first anointed with oil, and
then, having performed the before-mentioned symbolic acts in the Laver, are afterwards
sealed with the ointment, and do not regard this as done in opposition to what took place
in our Lord’s case, who was first anointed with ointment and then suffered'®2?” And in the
answer it is stated that “We are anointed with the simple oil that we may be made Christs
(Xptotol), but with the ointment in remembrance of our Saviour Christ, who regarded the
anointing with ointment as His burial, and called us to the fellowship of His own sufferings
and glory, typically in the present life but truly in the life to come.”

(x1tchv), which is here said to be put off. According to Theophylact, on Matt. v. 40, the chiton was properly t0
nap’ Nuiv Aeyduevov vmokdpicoe. See Dictionary of Biblical Antiquities, “Baptism,” § 48.
178 Ib.§ 3.
179  Const. Apost. vii. c. 42.
180 Ant.XI.c.9,§1.
181  Ephes.i. Hom.1i. § 3.
182  Quueestio 137.
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Cyril attributes to this “exorcised oil” the same power as to Exorcism itself, “not only
to burn and cleanse away the traces of sin, but also to chase away all the invisible powers of
the evil one!®3.”

According to the directions concerning this first unction in the Apostolical Constitu-

l‘ionslg4

, the Bishop was first to anoint the head only, the anointing of the whole body being
then completed by the Deacon or Deaconess.

§ 4. Baptism. After this anointing the Candidates were “led by the hand to the sacred
pool of Holy BaptismlSS.” This pool (koAvuPriBpa) was supplied with water raised from
the reservoirs, of which, as we shall see, the Bordeaux Pilgrim speaks in his description of
the Basilica.

As great multitudes both of men and women were baptized at the special seasons, the
Baptisteries were large buildings outside the Church, such as the Baptistery of the Lateran,
said to have been originally built by Constantine. The font itself also was large enough for
several persons to be baptized at the same time. In some places the men were baptized first,
and then the women: in others different parts of the Baptistery were assigned to them, and
curtains were hung across the Font itself!8°,

The consecration of the water is not mentioned in the Didache or Justin Martyr; but
Tertullian thus describes its effect: “The waters after invocation of God acquire the sacra-
mental power of sanctification; for immediately the Spirit comes down from heaven upon
the waters, and rests upon them, sanctifying them from Himself, and they being thus sanc-
tified imbibe a power of sanctifying!®”.”

In the prayer of consecration given in the Apostolic Constitutions the Bishop is directed
first to offer adoration and thanksgiving to the Father and Son, and then to call upon the
Father and say: “Look down from heaven, and sanctify this water, and give it grace and
power, that so he that is to be baptized, according to the command of Thy Christ, may be
crucified with Him, and may die with Him, and may be buried with Him, and may rise with
Him to the adoption which is in Him, that he may be dead to sin, and live to righteous-
ness!8”

Cyril ascribes the like effect to the consecration of the water, as imparting to it a new

power of holiness by “the invocation of the Holy Ghost, and of Christ, and of the Father!%® ”

183  Mpystag. ii. § 3.

184  Lib. iii. c. 15.

185  Mpystag. ii. § 4.

186 Bingham, Ant. VII.c. 7,§ 2; XI. c. 11, § 3.
187  De Baptismo, c. iv.

188 VI c. 43.

189  Cat.iii. § 3. See also Introduction, ch. vi. § 2.
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While standing in the water the Candidate made what Cyril calls “the saving confes-

sion!0”

The whole Creed having been already recited (Redditio Symboli) in the outer
chamber immediately after the Renunciation, a short form was now employed containing
only the necessary declaration of faith in the Holy Trinity, and in the Baptism of Repentance
for the remission of sins.

§ 5. Trine Immersion. This short confession appears to have been ‘made by way of
question and answer thrice repeated. “Thou wast asked, Dost thou believe in God the
Father Almighty? Thou saidst, I believe, and dippedst thyself, that is, wast buried. Again
thou wast asked, Dost thou believe in our Lord Jesus Christ and in His Cross? Thou saidst,
I believe, and dippedst thyself; therefore thou wast buried with Christ also: for he who is
buried with Christ, rises again with Christ. A third time thou wast asked, Dost thou believe
also in the Holy Ghost? Thou saidst, I believe, a third time thou dippedst thyself; that the

threefold confession might absolve the manifold fault of thy former life'®!.” But Cyril of

Alexandria, as quoted by Bingham!®?, “makes these answers not only to be a confession of
the three Persons of the Trinity, but a triple confession of Christ; which implies a repetition
of the Creed (the shortened form?) three times over.”

In which of these ways the threefold interrogation (“usitata et legitima verba interroga-
tionis”) was made at Jerusalem, is not quite certain from Cyril’s words: “Each was asked,
Dost thou believe in the name of the Father, and of the Son, and of the Holy Ghost, and ye
made that saving confession, and went down thrice into the water'?3”> The Didaché!®*
enjoins baptism simply into the names of the Three Persons of the Holy Trinity. Justin

195

Martyr "> adds a few words only to the names “of God the Father and Lord of the universe,

196 sbserves that

and of our Saviour Jesus Christ, and of the Holy Spirit;” and Tertullian
“Wherever there are three, that is, the Father, the Son, and the Holy Spirit, there is the
Church, which is a body of three.” The trine immersion had reference not only to the
Trinity, but was also a symbol of the three days of our Saviour’s burial'®’. The use of the
three Holy Names was made more strictly indispensable as heresies were multiplied: thus
the 49th Apostolic Canon, which, Hefele says, “must be reckoned among the most ancient

Canons of the Church,” orders that “If any Bishop or Presbyter does not baptize, according

190 Mpystag.ii. § 4.
191 Pseudo-Ambros. de Sacramentis, I1. c. 7.
192 Ant.XIL.c.7,§11.
193 Mpystag. iii. § 4.
194  Cap. vii.
195  Apolog. 1. c.
196  De Baptismo, c. vi.
197  Mystag. ii. § 4, note 3.
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to the Lord’s command, into the Father, the Son, and the Holy Ghost, but into three Beings
without beginning, or into three Sons, or three Comforters, he shall be deprived.”

We see here that the power of administering Baptism was not restricted to the Bishop:
and Cyril speaks of it as possessed by “Bishops, or Presbyters, or Deacons,” assigning as the
reason the great increase of believers, “for the grace is everywhere, in villages and in cities,

on them of low as on them of high degree, on bondsmen and on freemen'*3.”

Thus the rule of Ignatius'®’

, that “it is not lawful either to baptize or to hold a love-feast
apart from the Bishop (xwpig to0 émiokdnov),” must be understood to mean “without the
authority and permission of the Bishop.”

Of certain minor ceremonies connected with Baptism, such as the “Kiss of peace,” and

the taste of milk and honey administered to the neophyte?

, no mention is made by Cyril.

§ 6. Chrism. The custom of anointing the baptized with consecrated ointment is re-
garded by Cyril as a sacramental act representing the anointing of Jesus by the Spirit at His
Baptism. “As the Holy Ghost in substance lighted on Him, like resting upon like, so, after
you had come up from the pool of the sacred waters, there was given to you an unction the
counterpart (16 avtitumov) of that wherewith He was anointed, and this is the Holy
Ghost?1.” As “He was anointed with a spiritual oil of gladness, that is with the Holy Ghost,
called oil of gladness, because He is the author of spiritual gladness, so ye were anointed
with ointment, and made partakers and fellows of the Christ?2.” The ceremony was very
ancient: there is probably a reference to it in the words of Theophilus of Antioch®® (c. a.d.
170): “We are called Christians, because we are anointed with the oil of God.” Tertullian,
a little later, after speaking of Baptism, says: “Immediately on coming out of the Laver we

are thoroughly anointed with a consecrated unction204;” and again, “After that, the hand

is laid upon us in benediction, invoking and inviting the Holy Ghost?®” In another pas-
sage206 he mentions also the sign of the Cross: “The flesh is washed, that the soul may be
cleansed; the flesh is anointed that the soul may be consecrated, the flesh is signed [with the
Cross] that the soul also may be guarded; the flesh is overshadowed by imposition of the

hand, that the soul also may be illuminated by the Spirit.”

198  Cat. xvii. 35.
199  Ad Smyrn. c. viii.
200 Bingham, Ant. XII. c. 4, §§ 5, 6.
201  Mpystag. iii. § 1.
202 Mpystag. iii. § 2.
203 Ad Autolycum, i.
204 De Bapt.c.7.
205 Ib.c.8.
206 De Resurr. Carnis, c. 8.
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The consecration of the ointment is compared by Cyril to the consecration of the
Eucharist; after the invocation of the Holy Ghost it is no longer simple or common ointment,
but a gift (Xdpioua) of Christ, and by the presence of the Holy Ghost is able to impart of
His Divine Nature. And this ointment is symbolically applied to thy forehead, and thy
other organs of sense?0””

The ears, nostrils, and breast were each to be anointed, and Cyril explains the symbolical
meaning in each case by appropriate passages of Scripturezog.

The consecration of the chrism could be performed by none but the Bishop, and he
alone could anoint the forehead?"’, Presbyters being allowed to anoint the breast, but only
with chrism received from the Bishopzm. The several ceremonies are thus explained in the
Apostolical Constitutions?!; “This baptism is given into the death of Jesus: the water is
instead of the burial, and the oil instead of the Holy Ghost; the seal instead of the Cross; the
ointment is the confirmation of the Confession?!2.”

In like manner the chrism is explained again, “The ointment is the seal of the coven-
ants213 ,” that is, both of God’s promises, and of the Baptismal vows.

The members to be anointed were not the same in all Churches, but everywhere the
chief ceremony was the anointing of the forehead with the sign of the Cross. This is what

Cyril calls “the Royal Sign®'4,” and “the Royal Seal to be borne upon the forehead of Christ’s

soldiers?!? ,” and again, “The Seal of the fellowship of the Holy Ghost?16.”
These last were probably the very words pronounced by the Bishop in making the sign
of the Cross on the forehead, for by Canon 7 of the Second General Council at Antioch
(381), converts from heretical sects were to be “sealed or anointed with the holy ointment
on the forehead, eyes, nostrils, mouth, and ears. And in sealing them we say, “The seal of
the gift of the Holy Ghost.”
An additional prayer to be said by the Bishop is given in the Apostolical Constitutions>!:

“O Lord God, the Unbegotten, who hast no Lord, who art Lord of all, who madest the odour

207 Ib.§ 3.
208  Myst.iii. § 4.
209  Apost. Const. iii. § 16: “Let the Bishop anoint those that are baptized with ointment (uopw).”
210  See the authorities in Bingham, Ant. xii. c. 2, §$ 1, 2.
211 iii. 17.
212 Const. Apost. vii. c. 22.
213 Ib. vii. c. 43. Cf. Cat. iii. 17.
214 Cat.iv.§ 14.
215 Ib.xii. § 8.
216  Ib. xviii. 33.
217 vii. c. 44.
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of the knowledge of the Gospel to go forth among all nations, grant also now that this
ointment may be efficacious upon him that is baptized (Bantilopévew), that the sweet odour
of thy Christ may remain firm and stable in him, and that having died with Him, he may
arise and live with Him.”

The whole ceremony was called by the Greeks “Chrism,” the “Unction” being regarded
by them as the chief part. In the Latin Church the name Confirmation is of later date, and
indicates that greater importance was then attached to the “Laying on of Hands” with
prayer.

Another ceremony, not alluded to by Cyril, was the saying of the Lord’s Prayer by the

218 after which he was also to pray, “O

neophyte, standing up, and facing towards the East
God Almighty, the Father of Thy Christ, Thine Only-begotten Son, give me a body undefiled,
a clean heart, a watchful mind, an unerring knowledge, the influence (émgoitnowv) of the
Holy Ghost for attainment and full assurance of the truth, through Thy Christ, by whom

be glory to Thee in the Holy Ghost for ever. Amen.”

218  Const. Apost. vii. c. 44.
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Chapter V.—Eucharistic Rites. Liturgy.

§ 1. First Communion. When the rites of Baptism and Chrism were completed, the
new-made Christians, clothed in white robes (Myst. iv. 8), and bearing each a lighted taper
in his hand, passed in procession from the Baptistery into the great “Church of the Resur-
rection.” The time was still night, as we gather from the allusion in Procat., § 15: “May God
at length shew you that night, that darkness which shines like the day, concerning which it
is said, darkness shall not be hidden from thee, and the night shall be light as the day.” As
the newly-baptized entered the church, they were welcomed in the words of the 32nd Psalm.
“Even now,” says Cyril (Procat., § 15), “let your ears ring, as it were, with that glorious sound,
when over your salvation the Angels shall chant, Blessed are they whose iniquities are forgiven,
and whose sins are covered; when like stars of the Church you shall enter in, bright in the
body and radiant in the soul.” During the chanting of the Psalm the neophytes seem to
have stood in front of the raised ‘bema’ or sanctuary, as we learn from Cyril’s eloquent
contemporary, Gregory Nazianzen, Orat. XL. § 46: “The station in which presently after
Baptism thou wilt stand before the great sanctuary prefigures the glory from yonder heaven;
the psalmody, with which thou wilt be welcomed, is a prelude of those heavenly hymns; the
lamps, which thou wilt light, are a mystic sign of the procession of lights, with which bright
and virgin souls shall go forth to meet the Bridegroom, with the lamps of faith burning
brightly.”

From the Syriac “Treatise of Severus, formerly Patriarch of Alexandria (Antioch), con-
cerning the rites of Baptism and of Holy Communion (Synaxis) as received among the
Syrian Christians” (Resch, Agrapha, § 12, p. 361); we learn that it was the custom “to lift up
the newly-baptized to the altar, and after giving them the mysteries the Bishop (Sacerdos)
crowned them with garlands.”

The white garments (Procat., § 2: Mystag., iv. 88) were worn until the Octave of Easter,
Low Sunday, Dominica in Albis (Bingham, XII. c. iv. § 3).

§ 2. The Liturgy. In Cyril’s last Lecture, Mystagogic V., he reminds his hearers of what
they had witnessed at their first Communion on Easter-day, and thus gives a most valuable
testimony to the prescribed form of administering the Holy Eucharist in the Eastern Church
in the middle of the fourth century.

Passing over all the preparatory portion of the Liturgy, he tells us first that the Deacon
brings water to the Bishop or Priest (t® iepei) and to the Presbyters who stand round the
altar, that they may wash their hands in token of the need of purification from sin; a ceremony
which evidently had reference to the words of the Psalmist, “I will wash mine hands in in-
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d219.”

nocency; so will I compass Thine altar, O Lor In some Churches, perhaps also at Jer-

usalem, the words were actually chanted during the ablution®%’,

“Then the Deacon cries aloud, Receive ye one another: and let us salute (domalwueba
) one another.” In the Clementine Liturgy22 ! the “Kiss of Peace” precedes the “Ablution.”

Sometimes these two sentences are combined: “Salute ye one another with the holy
kiss**2.” In the Liturgy of S. James there are two separate rubrics, one immediately after
the dismissal of the Catechumens, “Take knowledge one of another,” and a second after the
Creed, “Let us embrace (ayanfowpev) one another with a holy kiss.”

“After this the Priest (iepe0g) cries aloud, Lift up your hearts. Then ye answer, We lift
them up unto the Lord??3”

The meaning of this Preface, as explained by Cyril, is an exhortation by the Priest, or
Bishop when present, and a promise by the people, to raise all their thoughts to God on
high, in preparation for the great Thanksgiving to which they were further invited: “Let us
give thanks unto the Lord,”—*It is meet and right**4.”

Then follows a very brief summary of the Eucharistic Preface, and after that the
Trisagion>%®, corresponding in part to the long Thanksgiving in the Apostolic Constitutions
for all God’s mercies in creation, providence, and redemption226.

It is important to observe how S. Cyril in this and the following sections associates the
people with the Priest, using throughout the Plural “We.” That this is intentional and signi-
ficant, we may learn from a passage of S. Chrysostom227 which is so interesting that we may
be allowed to translate it at length: “Sometimes moreover no difference is made between
the Priest and those over whom he presides, as for example when we are to partake of the
awful mysteries; for we are all alike deemed worthy of the same privileges: not as in the Old
Covenant some parts were eaten by the Priest, and others by the governed (6 aGpxdouevog),
and it was not lawful for the people to share in what the Priest partook of. It is not so now:
but one Body is set before all, and one Cup. And in the prayers also one may see the laity
contributing much. For the prayers on behalf of the Energumens, and on behalf of those

in Penitence are offered in common both by the Priest and by themselves; and all say one

219  Mystag. v.$ 2.
220 Dict. Chr. Ant. “Lavabo.”
221  Apost. Const. viii. c. 11.
222 Apost. Const. viii. c. 11. Compare Justin M. Apolog. I. c. 65.
223  Mystag.v.$ 4.
224 §5.
225 §6.
226  Apost. Const. viii. c. 12. See the Eucharistic Preface of the Liturgy of S. James in note 4 on Mystag. v. § 6.
227  In Epist. II. ad Cor. Homil. xviii. § 3.
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prayer, a prayer that is full of compassion. Again, after we have excluded from the sacred
precincts those who are unable to partake of the Holy Table, there is another prayer to be
made, and we all alike lie prostrate on the floor, and all alike rise up. When again we are to
receive and give a kiss of peace, we all alike embrace each other. Again even amid the most
tremendous Mysteries the Priest prays over the people, and the people over the Priest: for
the formula, “With Thy Spirit,” is nothing else than this. The words of the Thanksgiving
again are common: for he does not give thanks alone, but also the whole people. For having
first got their answer, and they agreeing that ‘It is meet and right so to do,” he then begins
the thanksgiving. And why wonder that the people sometimes speak with the Priest, when
even with the very Cherubim and the Powers on high they send up those sacred hymns in
common. Now all this I have said in order that each of the common people (t&v dpxouévwv)
also may be vigilant, that we may learn that we are all one Body, having only as much differ-
ence between one and another, as between members and members, and may not cast the
whole work upon the Priests, but ourselves also care for the whole Church even as for a
common Body.”

It is remarkable that in Cyril’s account of the Eucharistic rites in this Lecture there is
not the slightest reference to the words of Institution, though these hold so prominent a
place before the Invocation both in the Clementine Liturgy and in the Liturgy of S. James.
But we cannot justly assume, from a mere omission in so brief a summary, that the Com-
memoration of the Institution had no place in the Liturgy then in use at Jerusalem. It seems
more probable that Cyril did not think it necessary, after his repeated references to the In-
stitution in the preceding Lecture, to make further mention of a custom so well known as
the recitation of Christ’s own words in the course of the Prayer preceding the Invocation.
On the previous day he had quoted S. Paul’s account of the Institution, with the remark,
“Since then He Himself has declared and said of the Bread, This is My Body, who shall dare
doubt anylonger? And since He has Himself affirmed and said, This is My Blood, who shall
ever hesitate, saying that it is not His Blood®*3?” The like efficacy he again ascribes to “the
Lord’s declaration” concerning both the Bread and the Wine, that they are “the Body and
Blood of Christ**.”

In the Didaché, which gives the oldest elements of an Eucharistic Service, there is neither
the Commemoration nor the Invocation, but only two short and simple forms of Thanks-
giving “for the Holy Vine of David,” and “for the broken Bread?.”

Justin Martyr seems to imply that the consecration is effected by the Commemoration
of Christ’s own words in the Institution: “We have been taught,” he says, “that the food

228 Mpystag. iv. § 1.
229 1b.§6: seealso§ 7.

230 Capp. ix., X.
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which is blessed by the prayer of the word which comes from Him (trjv 8’ €0xfg Adyov to0
nap avtod evxaplotnOeicav tponv), and by which our blood and flesh are by transmutation
nourished, is the Flesh and Blood of that Jesus who was made Flesh.” He gives no separate
Invocation of the Holy Ghost, but this may have been supplied in the “praise and glory” or
in the “prayer and thanksgivings” sent up “to the Father of all through the name of the Son
and of the Holy Ghost?*!.”

Irenzeus is apparently the earliest writer who represents the Invocation of the Holy
Ghost as the immediate act of consecration: “We make an oblation to God of the bread and
the cup of blessing, giving Him thanks for that He has commanded the earth to bring forth
these fruits for our nourishment. And then, having completed the oblation, we call forth
(éxxahoOuev ) the Holy Spirit, that He may exhibit this sacrifice, both the bread the Body
of Christ, and the cup the Blood of Christ, in order that the partakers of these antitypes may
obtain the remission of sins and life eternal®>2.”

Mr. Hammond writes that, “By the Oriental Churches an Invocation of the Holy Spirit
is considered necessary to complete the consecration. In the three Oriental Families of
Liturgies such an Invocation is invariably found shortly after the Words of Institution®>>.”

It is in accordance with this statement that, we find Cyril so frequently declaring that
the elements which before the Invocation are simple bread and wine, become after the In-
vocation the Body and Blood of Christ?®*, In the first of the passages referred to below he
speaks of “the Holy Invocation of the Adorable Trinity,” in the others of the Holy Spirit
only.

Cyril next describes the Invocation as “completing the Spiritual Sacrifice, the bloodless
Service,” and then gives a summary of the “Great Intercession” as made “over that Sacrifice
of the Propitiation.” The Intercession, as represented by Cyril, is not simply a prayer, but

an offering of the Sacrifice’>

, and this is in accordance with the usual language of the
Liturgies.” We offer to Thee, O Lord, on behalf also of Thy holy places, which Thou hast
glorified by the Theophany of Thy Christ, and by the visitation of Thine All-Holy Spirit:

especially on behalf of glorious Sion, the Mother of all the Churches, and on behalf of Thy
Holy Catholic and Apostolic Church throughout the whole world?*®” In the Liturgy of S.

Chrysostom, as now commonly used in the Orthodox Eastern Church, we find the fuller

231  Apol. 1. cc. 65-67.
232 Frag. xxxviii.
233 Liturgies, p. 382.
234 Mystag.v.i.§ 7; i § 3;v. § 7.
235  Mystag. v. § 8: TalTNV TIPOcPEPOUEV TRV Busiav.
236 Hammond, Liturgy of S. James, p. 43.
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phrase, “We offer unto Thee this reasonable Service on behalf of the world, on behalf of the
Holy Catholic and Apostolic Church?*”.”

In some particulars Cyril’s summary agrees most nearly with the Clementine Liturgy,
as, for example, in the prayer “for the King and those in authority, and for the whole army,
that they may be at peace with us?8” In others he follows the Liturgy of S. James, as in the
intercession for “every Christian soul afflicted and distressed, that stands in need of Thy
pity and succour?>”

Cyril next describes the commemoration of departed Saints, and “of all who in past
years have fallen asleep among us,” that is, in the bosom of the Church, and states his belief
“that it will be a very great benefit to the souls, for whom the supplication is put up while

that holy and most awful Sacrifice is presented**°.”

He refers to objections against this belief,
and brings forward in defence of it a reason applicable only to sinners: “When we offer,”
he says, “our supplications for those who have fallen asleep, though they be sinners, we offer
up Christ sacrificed for our sins, propitiating our merciful God for them as well as for
ourselves®*!” His language on this subject seems in fact to shew an advance in doctrine
beyond the earliest Liturgies. In those of S. James and S. Basil we find prayers that the offering
may be acceptable as a propitiation “for the rest of the souls that have fallen asleep aforetime,”
and again, “that we may find mercy and grace with all the Saints who have ever been pleasing
in Thy sight from generation to generation, forefathers, fathers, Patriarchs, Prophets,
Apostles, Martyrs, Confessors, Teachers, holy men, and every righteous spirit made perfect
in the faith of Thy Christ.”

There is nothing here, nor in the Clementine Liturgy, nor in that of S. Mark, correspond-
ing to the purpose which Cyril ascribes to the commemoration, “that at their prayers and
intercessions God would receive our petition.” In the Anaphora of S. Chrysostom contained
in the later form of the Liturgy of Constantinople we find, apparently for the first time, this
prayer added to the commemoration of all Saints, “at whose supplications look upon us, O
God.”

There was much controversy on the subject of prayers for the dead in Cyril’s time, and

the objections which he notices were brought into prominence by Zrius, and rebuked by

Epiphanius**2.

237 Ib.p.115.

238 Ib.p. 18.

239  Hammond, Liturgy of S. James, p. 44.
240  §09.

241  §10.

242  Heres. Ixxv. § 7. Cf. Bingh. Ant. XV. c. 3, § 16; Dict Chr. Biog. “Aerius.”
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From the commemoration of the departed Cyril passes at once to the Lord’s Prayer243,

omitting the Preface which is found in the Liturgies of S. James and S. Mark. In the Clem-
entine Liturgy, contrary to general use, the Lord’s Prayer is not said at all. Cyril adds an
exposition of each petition, and gives an unusual explanation of €movotog, for which see
the footnote: he also explains o0 movrpo0 as referring to “the wicked one,” following in
this the Embolismus of S. James, “deliver us from the wicked one and from his works.”

“After this the Bishop says, Holy things for holy men**.” Chrysostom explains this as
being both an invitation to the Faithful in general to communicate, and a warning to the
unholy to withdraw. “The Bishop, with loud voice and awe-inspiring cry, raising high his
arm like a herald, and standing on high in sight of all, above that awful silence cries aloud,
inviting some and repelling others, and doing this not with his hand, but with his tongue
more clearly than with the hand.....For when he says, Holy things for the holy, he means
this: Whosoever is not holy, let him not draw near?®.”

In regard to the doctrinal significance of the formula, Dr. Waterland’s remarks should
be consulted**°.

The response of the people to the “Sancta Sanctis” is given by Cyril**” in accordance
with the Liturgy of S. James and the Clementine: “One is Holy, One is the Lord, Jesus
Christ:” but he does not mention the “Gloria in excelsis” nor the “Hosanna,” both of which
follow here in the Clementine.

“After this,” says Cyril, “ye hear the chanter inviting you with a sacred melody to the
Communion of the Holy Mysteries, and saying, O taste and see that the Lord is g00d248.
This agrees with the Clementine rubric: “Let the 33rd Psalm be sung while all the rest are
partaking.” In the Liturgy of S. James, while the Bishop is breaking the Bread and dipping
in the Wine, the “Agnus Dei” and several Psalms were sung: but of these there is no mention
in the Clementine Liturgy or in Cyril.

On Cyril’s directions for receiving the Bread and the Cup with due reverence, see the
footnotes on the passage3249.

His final injunction to remain for the prayer and thanksgiving is taken from that in the
Clementine Liturgy: “Having partaken of the precious Body and the precious Blood of

Christ, let us give thanks to Him who hath counted us worthy to partake of His holy Mys-

243  Mystag. V. § 11.

244 Ib.§ 19.

245  Hom. xvii. in Hebr. These Homilies were edited after Chrysostom’s death.
246 A Review of the Doctrine of the Eucharist, c. x.

247 S 19.
248 §20.
249 §§21,22.
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teries.” The thanksgiving, benediction, concluding prayers, and dismissal, vary much in
the different Liturgies.
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Chapter VI.—Effects of Baptism and of Chrism.

§ 1. Baptism. When we try to ascertain the exact relation between Baptism and the
Unction or Chrism which immediately followed, we find that Cyril’s teaching on the subject
has been understood in very different senses. By some he is thought to regard the Unction
as being merely an accessory rite of the one great Sacrament of Baptism; to others he seems
to draw a clear distinction between them, assigning to each its proper grace and efficacy.

The former view is stated by the Oxford editor, Milles, in his note on the words: “And
in like manner to you also, after you had come up from the pool of the sacred waters, there
was given an unction, a figure (dvtitumov ) of that with which Christ was anointed; and
that is the Holy Ghost**?” “Itis evident,” says Milles, “from his words here, that the Chrism
of which Cyril treats in this Lecture is not to be referred to the Unction which is administered
by the Romanists in Confirmation. For every one sees that by Unction in this passage a
ceremony of Baptism is indicated. The ancients employed two Unctions in Baptism, the
first before the immersion in the water, of which he spoke in the preceding Lecture; the
second immediately upon ascending from the water, of which he speaks in this Lecture.”

This opinion is elaborately discussed by the Benedictine editor, Touttée, Dissertatio iii.
c. 7, who argues that the Unction described by Cyril is a Sacrament distinct from Baptism,
that it has for its proper grace the gift of the Holy Spirit, and further that this gift is not
conferred in Baptism. Of these assertions the first and second appear to represent Cyril’s
view correctly: the last is an exaggeration and a mistake, the tendency of which is to
identify the Chrism of the Eastern Church with that which is used in Confirmation by the
Roman Church, and to exalt the rite of Confirmation as a proper Sacrament distinct from
Baptism, and even superior to it. A view differing in some respects from both of these has
been recently put forward by a learned and devout writer of our own Church, who has fully
discussed the teaching of Cyril and other Eastern Fathers, and gives the result of his invest-
igation in the following “Summary®>!:” “For very many centuries the Christians of the East
have never been forced to define to themselves at all clearly the position of a person baptized
but unconfirmed. Their mode of administering Confirmation (Chrism?) by the hands of
the baptizing Presbyter—though among the Greeks and some others with chrism prepared
by the Bishop—relieves them from the necessity which weighs upon us Westerns, of teaching
Christian children what their status is between the two rites. Confirmation (Chrism?) is for

250 Mystag. iii. § 1.

251 A.].Mason, D.D., The Relation of Confirmation to Baptism, p. 389. Though I find myself compelled to
differ widely from my friend Canon Mason in the interpretation of Cyril’s teaching on this subject, I cannot
refrain from expressing my sincere admiration of the tone and purpose of his treatise, and of the learning and

research which it exhibits.
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them, far more than it has been for a long while in the West, a factor in Baptism. Only a
more or less conscious desire not to fall behind Western teachers in honouring the perfecting
Unction can have led their later authorities to treat that Unction as a sacrament numerically
distinct from Baptism. To all the early doctors of the East the two things are one, and Baptism
culminates in the Unction. The tendency among Oriental Christians was, not to attribute
to Baptism in our modern sense the gift of the Holy Ghost, but rather to consider Baptism
by itself as a bare rite, benefiting the body alone, and dependent for its spiritual efficacy
upon other actions, after and before. Not that this tendency has its full way. The Greek
Fathers may be said certainly on the whole to trace the forgiveness of sins, the preparatory
cleansing, to the baptismal Laver; the gift of the Holy Ghost, for the ordinary purposes of
Christian living, they trace, like S. Chrysostom, to that act which comes “ immediately after
Baptism, and before the Mysteries.”

When we come to inquire how far these several theories agree with the teaching of Cyril
himself, we must in the outset put aside altogether the name Confirmation: for as applied
to the Unction used in the Eastern Church it is only confusing and misleading. In the early
ages of the Church Confirmation was not known even by name. In the Latin Church “neither
Tertullian, Cyprian, Ambrose, Augustine, Jerome, nor any of the Latin Fathers, makes
mention of Confirmation in this sense. Nor have the Greeks any word to answer to this
Latin term?>2.” So far, therefore, Milles appears to be perfectly right in refusing to connect
the Chrism of which Cyril treats with the Unction used in Confirmation by the Roman
Church.

We may add that in Cyril’s account of Chrism it is wholly unconnected with Confirm-
ation, both in its symbolic reference and in its outward form. Chrism, he says, is the antitype
of the Unction of Christ by the Holy Ghost at His Baptism: Confirmation is universally
admitted to have been a following of the Apostles in their laying on of hands. But in that
Apostolic rite there was no unction, and in Chrism there was no such laying on of hands.

In several passages Cyril clearly distinguishes the outward form of Baptism from the
spiritual grace.

“If thy body be here, but not thy mind, it profiteth thee nothing. Even Simon Magus
once came to the Laver: he was baptized, but was not enlightened; and though he dipped
his body in water, he enlightened not his heart with the Spirit: his body went down and
came up, but his soul was not buried with Christ, nor raised with Him?>3.”

It is impossible here to regard “the Spirit” as referring to the grace of Unction: for (1)
Baptism was not accompanied by Unction in the time of the Apostles, and (2) we should
thus make a false antithesis between the outward part of the one rite (“he dipped his body

252 Suicer, Thesaurus, Xpioua.
253  Procat. § 2.
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in water”), and the inward part of the other. Here, therefore, Cyril attributes enlightenment
of the heart by the Spirit to Baptism apart from Unction, and at the same time lays stress
upon the difference between the worthy and unworthy recipient of the outward form.

The importance of this difference is further enforced throughout the next two sections,
and at the close of § 4 the distinction between the outward sign and inward grace of Baptism,
strictly so called, is again asserted, “though the water will receive thee, the Spirit will not
accept thee.”

“Some might suppose,” it is said, “from these words that Cyril thought of water and the
Spirit as the sign and the thing signified in Baptism respectively, and a passage in a later
Lecture upon the subject of the Sacrament (of Baptism) at first confirms that impression25 4

To suppose that Cyril had any other thought in the former passage, seems to me im-
possible for any ordinary reader, and the later passage, not only at first, but more fully the
longer it is considered, confirms that impression beyond all doubt. The whole quotation,
including Cat. iii. §$ 3, 4, is too long to repeat here, but may be read in its proper place. It
will be sufficient to give the passages which are of chief importance in the question before
us, according to Canon Mason’s translation.

Cat. iii. § 3. “Do not attend to the laver as mere water, but to the spiritual grace given
along with the water”...“the mere water, receiving the invocation of the Holy Ghost, and
of Christ, and of the Father, acquires a power of sanctity. For since man is a two-fold being
composed of soul and body, the cleansing element also is two-fold, the incorporeal for the
incorporeal, the bodily for the body. And the water cleanses the body, but the Spirit seals
the soul, in order that having our hearts sprinkled by the Spirit, and our bodies washed with
pure water, we may draw nigh to God. When, therefore, you are about to go down into the
water do not pay attention to the mere nature of the water, but expect salvation by the oper-
ation of the Holy Ghost. For without both it is impossible for thee to be perfected.”

No words could state more clearly the distinction between the outward sign and the
inward grace of Baptism, and the absolute necessity for both. There is no possible reference
to Unction, but “the operation of the Holy Ghost” in cleansing and sealing the soul is un-
mistakably connected with Baptism as “the grace given with the water” (ueta to0 Udatog),
and below, as “the seal by water” (tfv 8" 08atog o@payida), the latter phrase shewing that
Baptism by water is the signum efficax of the grace in question.

Cyril then quotes our Lord’s words, Except a man be born of water and the Spirit, he
cannot enter into the kingdom of God, and explains them thus: “On the one hand he who
is being baptized (Banti{duevog) with the water, but has not had the Spirit vouchsafed to
him (kata&lwbeic), has not the grace in perfection: on the other hand, even if a man be
distinguished for virtue in his deeds, but does not receive the seal bestowed by means of

254  Mason, ubi supr., p. 337.
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water (tnv 81’ Udatog o@payida), he shall not enter into the kingdom of heaven.” Canon
Mason, whose translation I have followed, finds here a reference both to Baptism and to
Unction as “the first baptismal act and the second,” and in support of this interpretation
gives a second and more emphatic version: “He who is in course of being baptized with the
water, but has not yet had the Spirit vouchsafed to him, has not the grace in perfection.”
This introduction of the word “yet,” in order to represent a distinction between two separate
acts, is not justified either by the reading of the older editions (008¢ t® Udati Panti{dpevog
un kataéiwbelg d¢ tob Mveduatog), nor by that of Codices Monac. Roe, Casaub. adopted
by Reischl (oUte 6 Pefantiopévog k.t.A.), nor by the Benedictine text (oUte 6 Bamti{duevog
K.T.A.). The obvious meaning of the passage, with either reading, is that “the man who in
Baptism did not receive the Holy Spirit, has not the grace (of Baptism) complete.” The Be-
nedictine Editor in his elaborate argument for regarding Chrism as a distinct sacrament?>>”,
does not even refer to this passage.

A statement which is important in this connexion is found in Mystag. ii. § 6: “Let no
one then suppose that Baptism is the grace of remission of sins only, or further of adoption,
as the Baptism of John conferred only remission of sins; but as we know full well that it
cleanses from sins and procures a gift of the Holy Spirit, so also it is a counterpart (&vtitumov)
of the sufferings of Christ.”

Here besides “the remission of sins, which no man receiveth without the Holy Spirit25 6,”
we find “a gift of the Holy Ghost,” and the fellowship of Christ’s Passion distinctly attributed
to Baptism.

If the “adoption” mentioned at the beginning of this passage were identical (as Touttée
thinks) with the “gift of the Holy Ghost,” it would by no means follow that Cyril here means
to include Unction in Baptism. For the grace which beyond all others is exclusively attached
to Baptism, and not to Unction, is the new birth, and this is “the new birth into freedom
and adopti0n257.” In fact Cyril’s teaching on this point is in strict accordance with that of
St. Paul in Gal. iv. 4-6, that we first receive the adoption of sons (ioBeciav), and then “because
ye are sons, God sent forth the Spirit of His Son into our hearts, crying, Abba, Father.” So
again in Rom. viii. 15, 16, he says, “Ye received the Spirit of adoption, whereby we cry, Abba,
Father. The Spirit Himself beareth witness with our spirit that we are the children of God.”
In both passages St. Paul clearly distinguishes two things, “the adoption” itself, and the
witness of it by “the Spirit of adoption.” Cf. Bengel on v. 4: “Prius adoptionem, deinde
Spiritum adoptionis accepimus;” and on v. 6: “Filiorum statum sequitur inhabitatio Spiritus
Sancti, non hanc ille.” The adoption itself belongs to Baptism strictly so called, in which

255  Dissert. iii. c. 8.
256 Hooker, E.P.V. Ixvi. § 6.
257 Cat.i. 2.
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we are made children of God and joint heirs with Christ (cf. Cat. iii. 15): the witness of the
indwelling Spirit of adoption is the special grace ascribed to Chrism in the Eastern Church,
and to Confirmation in the Western. There are many other passages in which Cyril ascribes
to Baptism itself, as distinct from Chrism, a gift of the Spirit, such as the following: “But
He trieth the soul: He casteth not His pearls before the swine: if thou dissemble, men will
baptize thee now, but the Spirit will not baptize thee?>.”

“The Lord, preventing us according to His loving-kindness, has granted repentance at
Baptism, in order that we may cast off the chief—nay, rather the whole burden of our sins,
and having received the seal by the Holy Ghost, may be made heirs of eternal life?>.”

Again, after speaking of “the invocation of grace having sealed the soul,” he adds:
“Having gone down dead in sins, thou comest up quickened in righteousness. For if thou
hast been united with the likeness of the Saviour’s death, thou shalt also be deemed worthy
of His Resurrection?®®.” The benefits ascribed to Baptism in these several passages without
any allusion to Chrism, are brought together with rhetorical effect in the Introductory Lec-
ture, § 16: “Great is the Baptism that lies before you; a ransom to captives, a remission of
offences, a death of sin, a new birth of the soul, a garment of light, a holy indissoluble seal,
a chariot to heaven, the delight of Paradise, a welcome into the kingdom, the gift of adoption.”

From such language it is clear beyond question that in Cyril of Jerusalem, not to speak
of other Oriental Fathers, the tendency is not “to consider Baptism by itself as a bare rite,
benefiting the body alone, and dependent for its spiritual efficacy upon other actions after
and before,” but as depending on the power of the Holy Ghost, and the sincerity of repentance
and faith in man.

If further proof were needed, a glance at the Index under the word “Baptism” will shew
the extraordinary richness, variety, and precision of Cyril’s teaching, as to the gifts of the
Holy Ghost conferred therein.

§ 2. Chrism. When spiritual blessings so many and so great have been ascribed to
Baptism, in what light, it may be asked, does Cyril regard the Unction which follows? Does
he treat it as being merely an additional ceremony subordinate to Baptism, or as having for
its own proper grace some special gift of the Holy Ghost? We find no answer to this question
in the earlier course of Lectures®®!. But that Chrism was not regarded by Cyril as a mere

262

accessory to Baptism, as Milles thought“”*, may be safely inferred from the fact that in an-

nouncing the subjects of his Mystagogic Lectures, he mentions first Baptism, then “the seal

258  Ib. xvii. § 36.

259  Ib.iv. 37.

260 Ib.iii. §12.

261  Upon the supposed allusion to Chrism in Cat. xvi. § 26, see below, p. xxxiv.

262 Note on Mystag. iii. § 1.
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of the fellowship of the Holy Ghost,” and then “the Mysteries at the altar of the New Coven-

263 »

ant and this inference is fully confirmed by his language elsewhere: “Ye have heard

enough of Baptism, and Chrism, and partaking of the Body and Blood of Christ?®*” A
mere additional ceremony of Baptism could not have been so independently placed between
the two sacraments, and, as it were, in the same rank with them.

The importance thus attached to Chrism is further shewn in the fact that Cyril uses the
very same language in reference to the consecration of the ointment of Chrism and of the
water of Baptism, and of the Eucharistic elements. “The bread and wine of the Eucharist
before the Invocation of the Holy and Adorable Trinity are simple (A1td¢) bread and wine,
but after the Invocation the Bread becomes the Body and the Wine the Blood of Christ?®°.”
Regard not the Laver as simple (Ait@®) water, but rather regard the spiritual grace that is

given with the water?%®” “The simple water having received the Invocation of the Holy

Ghost, and of Christ, and of the Father, acquires a new power of holiness®®”.”

“But see thou suppose not this to be plain ($1A6v) ointment. For as the Bread of the
Eucharist, after the Invocation of the Holy Ghost is no longer simple (Attd¢) bread, but the
Body of Christ; so also this holy ointment is no longer plain ($1A6v) ointment, nor, as one
might say, common, after Invocation, but Christ’s gift of grace (xdpiopa), and is made effec-
tual to impart the Holy Ghost by the presence of His own Godhead?®8.”

The spiritual benefits which Cyril ascribes to the Unction are set forth in the same Lec-
ture. “This holy thing is a spiritual safeguard of the body, and salvation of the soul” (§ 7):
it sanctifies all the organs of sense: “the body is anointed with the visible ointment, and the
soul is sanctified by the Holy and Life-giving Spirit” (§ 3). After being anointed the Chris-
tian is now entitled to that name in its fullest sense269; he is clothed with the whole armour
of the Holy Ghost, that he may stand against the power of the adversary: he may say, “I can
do all things in Christ who strengtheneth me” ($ 4).

In regard to the supposed identity of Chrism and Confirmation, it is important to notice

carefully how Cyril speaks of the laying on of hands in the only passage where he mentions
270
it

263  Cat. xviii. § 33.
264  Mystag.v.$ 1.
265 Mpystag.i. S 7.
266  Cat.iii. § 3.
267  Ibidem.
268  Mystag. iii. 3.
269 Ib.iii. § 1.
270  Cat. xvi. §$ 25, 26.
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He first illustrates the freedom of the Spirit, and His independence of human agency,
by the gift of prophecy to the seventy elders, including Eldad and Medad: he then refers to
the gift of the spirit of wisdom to Joshua by the laying on of Moses’ hands®’!, and adds,
“Thou seest everywhere the figure (tOmov) in the Old Testament, and in the New the same.
In Moses’ time the Spirit was given by laying on of hands (xe1poBesia ), and Peter gives the

272, and upon thee also, who art to be baptized, the grace is

Spirit by laying on of hands
about to come; but the manner (t0 n&¢) I tell thee not, for I do not forestall the time.”
From this passage it has been inferred (i) that Cyril alludes to a gift of the Spirit by laying
273 and (2) that he refers
this gift of the Spirit not to Baptism itself, but to the laying on of hands, or to the Unction

as a figure that answers to it*’%,

on of hands in immediate connexion with Baptism and Unction

(1) The first of these inferences is opposed to the fact that Cyril neither mentions the
laying on of hands as part of the actual ceremonial in Baptism or Unction, nor as the ana-
275 that the symbol (10
oOpBoAov) of this holy Chrism in the Old Testament lies in the consecration of Aaron to

logous rite in the old Testament, but on the contrary expressly says

be High Priest, when Moses, “after the washing in water anointed him, and he was called
‘anointed,” evidently from this figurative unction (to0 xpioparog dnAadr tod tumkoo).”
(2) In support of the second inference the argument offered is as follows: “That the
Spirit was to come upon them in the course of their Baptism is here again clearly stated; but
that Cyril did not intend them to suppose that Baptism itself would convey the gift is equally
clear. Again and again in earlier Lectures, as well as in the words actually before us, Cyril
has taught them to expect the gift in Baptism; if therefore the immersion itself were to be
the means of receiving it, he has already told them his secret. Yet now he says that he will
not tell them ‘how’ they are to receive it. That remains for a future occasion’®” The mistake,
as I venture to consider it, lies in the words which I have marked with italics. For of the
mysteries which were to be concealed from the unbaptized (quonror) the first was the
manner of administering Baptism itself, and the second, the unction of Chrism; and in the
preceding Lectures Cyril has no more told the secret of the one than of the other. “Baptism,
the Eucharist, and the oil of Chrism, were things that the uninitiated (&uonrot) were not

allowed to look up0n277.”

271  Deut. xxxiv. 9.
272 Actsviii. 17.
273 Touttée.
274  Mason, p. 341, with note.
275  Mystag. iii. 6.
276  Mason, p. 341.
277  Basil, apud Bingham, X. 5, § 4.
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“We bless,” says S. Basil?’®,

both the water of Baptism and the oil of the Chrism, and
moreover the baptized (Banti{opevov) himself. From what written commands? Is it not
from a secret (ciwnwuévng) and mystical tradition? Again, the very anointing with the oil,
what word of Scripture taught that? And the dipping the man thrice, whence came it? And
all the other accompaniments of Baptism, the renunciation of Satan and his angels, from
what Scripture came they? Come they not from this unpublished and secret teaching, which
our fathers guarded in a silence with which no prying curiosity might meddle, having been
well taught to preserve the sanctity of the mysteries by silence? For how could it have been
right to publish in writing the doctrine of these mysteries, which the unbaptized are not
even allowed to look upon?”

As these secret ceremonies of Baptism and Unction are revealed by Cyril only in the
Mystagogic Lectures, the supposed reason for saying, that in Cat. xvi. 26, the promised gift
of the Spirit refers not to Baptism but only to Unction, at once falls to the ground.

The true state of the case is well expressed by Bingham279, “Though the ancients acquain-
ted the Catechumens with the doctrine of Baptism so far as to make them understand the
spiritual nature and design of it, yet they never admitted them to the sight of the actual ce-
remony, nor so much as to hear any plain discourse about the manner of its administration,
till they were fitted and prepared for the actual reception of it,”—or rather, till they actually
received it.

There is in fact no reason to exalt the benefits of Unction, or Confirmation, by robbing
Baptism of its proper grace. “It was this Unction, as the completion of Baptism, to which
they ascribed the power of making every Christian in some sense partaker of a royal priest-
hood. To it they also ascribed the noble effects of confirming the soul with the strength of
all spiritual graces on God’s part, as well as the confirmation of the profession and covenant
made on man’s part?®?,” We may well be satisfied that the doctrine of the early Church has
been so fully retained in essential points in our own Office of Confirmation, recalling as it
does by the ratification of the baptismal vows the immediate connexion of the ancient
Unction with Baptism, and in its Prayers invoking the same gifts of the Holy Spir-
it,—“Strengthen them, we beseech Thee, O Lord, with the Holy Ghost the Comforter, and
daily increase in them Thy manifold gifts of grace; the spirit of wisdom and understanding;

278  De Spiritu S. c. xxvii.

279  Ant.X.v.§4.

280 Bingh. XII iii. § 3. Cf. Apost. Const. III. c. 17. “This Baptism therefore is into the death of Jesus: the
water is instead of the burial, and the oil instead of the Holy Ghost; the seal instead of the Cross; the ointment
is the confirmation of the Confession.” VII. 22: “that the anointing with oil may be the participation of the Holy

Spirit, and the water the symbol of the death, and the ointment the seal of the covenants.”
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the spirit of counsel and ghostly strength; the spirit of knowledge and true godliness, and
fill them, O Lord, with the spirit of Thy holy fear, now and for ever. Amen.”
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Chapter VII.—Eucharistic Doctrine.

We have seen that Cyril makes the consecration of sacramental elements in every case
consist in the Invocation of the Holy Ghost, after which the water of Baptism is no longer

282, the bread and the wine
283

mere simple water?3!, the ointment no longer plain ointment
no longer plain bread and wine, but the Body and Blood of Christ

Upon these statements an argument against Transubstantiation has been founded by
Bishop Cosin®®4, and adopted both by Dr. Pusey285 and Dean Goode?®, It being universally
admitted that the substance of the water and of the ointment remains unchanged, it is argued
from the identity of the language employed in each case that, according to Cyril, no substan-
tial change takes place in the Bread and Wine. Bishop Cosin quotes the following passage,
of which the original is given below: “Take heed thou dost not think that this is a mere
ointment only. For as the bread of the Eucharist after the invocation of the Holy Ghost is
no longer ordinary bread, but is the body of Christ; so this holy ointment is no longer a bare
common ointment after it is consecrated, but is the gift or grace of Christ, which, by His
Divine Nature, and the coming of the Holy Ghost, is made efficacious; so that the body is
anointed with the ointment, but the soul is sanctified by the holy and vivifying Spirit287.”

Bishop Cosin proceeds to argue thus: “Can anything more clear be said? Either the
ointment is transubstantiated by consecration into the spirit and grace of Christ, or the
bread and wine are not transubstantiated by consecration into the Body and Blood of Christ.
Therefore as the ointment retains still its substance, and yet is not called a mere or common
ointment, but the Chrism or grace of Christ: so the bread and wine remaining so, as to their
substance, yet are not said to be only bread and wine common and ordinary, but also the
Body and Blood of Christ.”

Notwithstanding the great authority of Bishop Cosin, and the assent of Theologians of
such opposite schools as Dr. Pusey and Dean Goode, it must be admitted that the argument,

281 Cat.iii. § 3.

282 Mpystag. iii. § 3.

283  Mystag. iii. § 3. In the same Lecture, § 7, the consecration of the bread and wine is said to follow “the
Invocation of the Holy and Adorable Trinity.”

284  The History of Popish Transubstantiation, Ch. v. § 14.

285  The Doctrine of the Real Presence, pp. 277-281.

286  The Nature of Christ’s Presence in the Eucharist, p. 483.

287 AAN 8pa un Vmovoriong ékeivo td udpov PAdY eival. Gomep yap 6 dptog ThG euXapIoTIOG METX TRV
énikAnow tod ayiov Mveduatog ovk €Tt dptog AMtdg, GAAG odpa Xprotod, oVtw Kal T dylov ToGTo POpOV OVK
£t P1Ady, 008 (g av eimot Tig KooV et EmikAnotv, GAAG Xpiotol xdpiopa, kal Ilvevuatog ayiov napovsia
Tfig a0TO0 BedTNTOG EVEPYNTIKOV YIVOUEVOV.
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even as against Transubstantiation, is pressed beyond its just limits. The identity of language
extends only to two points, (1) the mode of consecration by Invocation, (2) the effect negat-
ively stated, that the material element in each case is no longer simply a material element.
A change, therefore, of some kind has taken place, and we have still to inquire how the
change in each case is described by Cyril. “The water acquires a power of sanctity,” otherwise
described as “the spiritual grace given with the water®8.”

“The ointment is Christ’s gift of grace (Xdpioua), and becomes effectual to impart by
the presence of the Holy Ghost His Divine Nature?®®” “The Bread becomes the Body and
the Wine the Blood of Christ>*.”

There is here no such identity of language as would justify the assertion that the change
described is of the same nature in each case, that because it leaves the substance of the water
and the ointment untouched, therefore the substance of the Bread also must, according to
Cyril, remain unchanged: this must be proved by other arguments. We must also remember
that if this argument based upon the identity of the language used on the two sides of a
comparison is trustworthy, there is another passage in Cyril to which it may be applied:
“He once, in Cana of Galilee, changed the water into wine akin to blood (oikeiov afpar))®?,
and is it incredible that He changed wine into blood?” The change of the water into wine
was a change of substance: are we then prepared to agree with the Roman Church that the
change of the bread also is a change of substance? Nay further, would the Roman Church
itself accept the principle of the argument? For observe that in fact Bishop Cosin himself,
when he comes to deal with this passage, gives up his former argument, and distinctly rejects
it. “Protestants,” he says, “do freely grant and firmly believe that the wine, in the sense
already often mentioned, is changed into the Blood of Christ; but every change is not a
transubstantiation; neither doth Cyril say that this change (i.e. of the wine) is like that of
the water, for then it would appear to our senses; but that He who changed the water sensibly
can also change the wine sacramentally, will not be doubted by any292.” Again, in describing
the act of consecration, Cyril says: “We beseech the merciful God to send forth His Holy
Spirit upon the gifts lying before Him, that He may make the bread the Body of Christ, and
the wine the Blood of Christ, for certainly whatsoever the Holy Ghost has touched, is sanc-

tified and changed (fyfaoton kai petaPéPAntar )2%3.” Here again, as in the passage quoted

288  Cat. iii. 3.
289  Mpystag. iii. 3. On the translation see note on the passage.
290 Ib.i.§7.
291  On this reading, see Mystag. iv. § 2, note 4.
292 Of Transubstantiation, Ch. vi. § 14.
293  Mystag.v.S 7.
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from Myst. iii. § 3, a sacramental change of some sort is asserted, but its specific character
is not defined.

There is, however, a passage which throws some light on Cyril’s conception of the change
in Myst. iv. § 3: “In the figure of Bread is given to thee His Body, and in the figure of Wine
His Blood, that thou by partaking of the Body and Blood of Christ mightest be made of the
same body and the same blood with Him. For thus we come to bear Christ in us, His Body
and His Blood being distributed to our members (gig ta nuétepa dvadidouévov uéin).”
Several good MSS read dvadedeypévor, which would give the meaning, “having received of
His Body and of His blood into our members.” This does not alter the general sense of the
passage; but the reading dvadidopévou is supported by another passage, Myst.v.§ 15: “Our
common bread is not substantial (émio0c106): but this Holy Bread is substantial, that is,
appointed for the substance of the soul. This Bread goeth not into the belly and is not cast
out into the draught, but is distributed (dvadidotat) into thy whole system for the benefit
of body and soul.”

In order to accommodate these passages to the Roman doctrine of Transubstantiation
the Benedictine Editor here introduces the idea of species, the outward forms or accidents
of the bread. “We must not suppose,” he says, “that Cyril thought the Body of Christ to be
divided and digested (digeri) into our body; but by a customary way of speaking he attributes
to the Holy Body what is suitable only to the species which conceal it. And he does not deny
that the species pass into the draught, but only that the Body of Christ does so.”

But Cyril draws no such distinction between the species and the Body of Christ: to him
the Bread and Wine after consecration are the Body and the Blood of Christ. For how could
it be said that the species, which in Transubstantiation are the mere outward accidents of
bread and wine, are distributed into the whole system for the benefit of body and soul?

In whatever sense the bread and wine become by consecration the Body and Blood of
Christ, in that same sense the Body and Blood of Christ are, according to Cyril, distributed
to our whole system.

This was no new doctrine: Ignatius, Ephes. xxi., speaks of Christians as “breaking one
Bread, which is the medicine of immortality, and the antidote that we should not die, but
live for ever in Jesus Christ.” This is perhaps the earliest expression of the belief that the
resurrection of the body is secured by the communion of the Body of Christ in the Eucharist.
The manner in which this communion is effected is described by Justin Martyr (Apolog. I.
§ 66) in language which shews clearly what Cyril meant: “We do not receive these things
as common bread and common drink: but in the same way as Jesus Christ our Saviour was
made flesh by the Word of God, and took both flesh and blood for our salvation, so we have
been taught that the food over which thanksgiving has been made by prayer in the word
received from Him (tf)v 81" g0xf|g Adyou to0 map’ adtod evxapiotnOeicav tpogrv), from
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which (food) our blood and flesh are by transmutation (kata petaPfoArv) nourished, is
both the Flesh and Blood of Him the Incarnate Jesus.”

Here it is plainly taught that by consecration the Bread and Wine have become the Flesh
and Blood of Christ, and that as such they nourish our “blood and flesh” (observe the inverted
order) by undergoing a change: in other words, the Eucharistic Body and Blood of Christ
are changed into nourishment of our blood and flesh, by being distributed (as Cyril says)
to all our members, that is by being subjected to the natural processes of digestion and as-
similation. The unusual order of the words “our blood and flesh” is not accidental, but an-
swers to the process of assimilation, in which the digested food first nourishes the blood
and then the blood nourishes the flesh.

The meaning is, as Otto says in his note, “that the divine food passes away into our
bodies entire, so that nothing remains:” and Dr. Pusey seems to take the same view, in his
note on the words, “from which (food) through transmutation our blood and flesh are
nourished: “i.e. the material parts are changed into the substance of the human body®”.”

Thus then, according to Cyril, the Eucharistic Body and Blood of Christ are distributed
to all our members; His Flesh and Blood pass by a change into our blood and flesh, and we
thereby become “of the same body and the same blood with Him?*>:” and “this Bread does
not pass into the belly, and is not cast out into the draught296,” but wastes away as the body
itself wastes®””.

However much this view of the Sacramental mystery may differ from later theories, it
was certainly held by many of the Greek Fathers. Irenzus, for example, in addition to those
already mentioned, thus writes: “When therefore both the mingled cup and the created
bread receive the Word of God, and the Eucharist becomes the Body of Christ, and from
these the substance of our flesh increaseth and consisteth, how say they that the flesh is in-
capable of the gift of God which is eternal life, that flesh which is nourished from the Body
and Blood of the Lord, and is already (0mdpxovcoa) a member of Him?—even as the blessed
Paul saith, that we are members of His Body, of His Flesh, and of His Bones?%%”

That this was also the teaching of Cyril’s contemporaries is clear from the famous passage
of Gregory of Nyssa, in which this doctrine is fully developed. It will be sufficient to quote

294  Real Presence, p. 144. See note 8, below.
295  Mpystag. iv. §§ 1, 3.
296 Ib.v.§ 15.
297  See Pusey, R. P. p. 151, note 3: “Dr. Gaisford, on my applying to him, kindly answered
me,—‘cuvavaAiokesBal. It appears to me that this word can only be explained by a periphrasis. The writer
appears to me to mean that the elements are not thrown off like ordinary food, but that they become blended
or assimilated to the body, and waste away as the body wastes away.” Mr. Field gives the same meaning.
298 V.ii.§ 3.
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here the latter part of the passage, in which Gregory is speaking of the Wine. “Since then
that God-containing flesh partook for its substance and support of this particular nourish-
ment also, and since the God who was manifested infused Himself into perishable humanity
for this purpose, viz. that by this communion with Deity mankind might at the same time
be deified, for this end it is that, by dispensation of His grace, He disseminates Himself in
every believer through that flesh whose substance comes from bread and wine, blending
Himself with the bodies of believers, to secure that, by this union with the immortal, man
too may be a sharer in incorruption. He gives these gifts by virtue of the benediction through
which He transelements the natural quality of these visible things to that immortal thingzgg.”

In another remarkable passage300 Cyril gives a further explanation of the effect of con-
secration: “In the New Testament there is heavenly Bread and a Cup of salvation, sanctifying
soul and body: for as the Bread corresponds to the body, so also the Word (6 Adyog) is ap-
propriate to the soul.” With this language of Cyril we may compare further what is said by
Gregory of Nyssa in the context of the passage already quoted: “Just then, as in the case of
ourselves, as has been repeatedly said already, if a person sees bread he also in a kind of way
looks on a human body, for by being within this it becomes this, so in that other case the
Body into which God entered (to 8e0ddxov o®pa), by partaking of the nourishment of
bread was in a certain sense the same with it, since that nourishment, as we have said, is
changed into the nature of the body: for that which is proper to all men is acknowledged
also in the case of That Flesh, namely, that That Body too was maintained by bread; which
Body also by the indwelling of God the Word was changed into the dignity of Godhead.
Rightly then do we believe that now also the bread which is sanctified by the Word of God
is changed into the Body of God the Word. For even that Body was once virtually (tfj
duvduet) bread, but has been sanctified by the inhabitation of the Word that tabernacled
in the flesh.”

In this passage we have the full explanation of what Irensus meant when he said that
the elements “by receiving the Word of God become the Eucharist,” and what Cyril meant
by saying that “as the Bread corresponds to the body, so also the Word is appropriate to the
soul.” Their common doctrine is, that besides the Body and Blood of Christ, that is, His
Humanity offered upon the Cross for our redemption, His Divine Nature, the Word is also
present, and that it is by receiving the Divine Word that the Bread is made the Body of
Christ. “The fathers,” says Touttée, “often play upon the ambiguity of the term, saying at
one time that the Divine Word, at another that the word and oracles of God nourish our
soul. Both are true. For the whole life-giving power of the Eucharist is derived from the

299  Oratio Catechetica, c. xxxvii. The whole chapter should be read with the Rev. W. Moore’s notes in this
Series, Vol. V. pp. 504-506.
300 Mystag.iv.§ 5.
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Divine Word united with the flesh which He assumed: and the whole benefit (fructus) of
Eucharistic eating consists in the union of our soul with the Word, by meditation on His
mysteries and words, and conformation thereto®®!.” O si sic omnia!

In this view the Bread and Wine are signs or figures of the natural Body of Christ cruci-
fied, but they are also much more, they are endued by the Divine Word, and through the
operation of the Holy Ghost, with the life-giving power of the same Body and Blood of
Christ,—a power which being imparted to the faithful recipient makes him to be “of the
same body and the same blood with Christ,” thereby assuring him of the resurrection of the
body to eternal life, and at the same time strengthening and refreshing the soul by its being
united through faith with the Word, and being thus made “partaker of the Divine nature.”

This is not the language of the Western Church, whether Roman, Lutheran, or Anglican,
but it is the language of the earliest Greek Fathers, and of Cyril, as is partly and reluctantly
admitted by so cautious a writer as Dr. Waterland. After referring to the passage quoted
above from Justin Martyr (Apol. i. 66) he proceeds: “There is another the like obscure hint
in Irenzeus, which may probably be best interpreted after the same way. He supposes the
elements to become Christ’s body by receiving the word (Word). He throws two considera-
tions into one, and does not distinguish so accurately as Origen afterwards did between the
symbolical food and the true food.” The elements, Waterland adds, “are made the represent-
ative body of Christ; but they are at the same time, to worthy receivers, made the means of
their spiritual union with Christ Himself; which Irenaus points at in what he says of the
bread’s receiving the Logos, but should rather have said it of the communicants themselves,
as receiving the spiritual presence of Christ, in the worthy use of the sacred symbols>°2.”

Again, in c. vii., he says more explicitly of Irenaeus, what is equally true of Cyril; “Least
of all does he favour the figurists or memorialists; for his doctrine runs directly counter to
them almost in every line: he asserts over and over, that Christ’s body and blood are eaten
and drunk in the Eucharist, and our bodies thereby fed; and not only so, but insured thereby
for a happy resurrection: and the reason he gives is, that our bodies are thereby made or
continued members of Christ’s body, flesh, and bones.”

From this view of Cyril’s doctrine concerning the Sacramental elements we can easily
understand in what sense he applies the terms “ type” and “antitype” to the Eucharistic ele-
ments. “The Sacrament of the Holy Eucharist having two parts, an outward and an inward,
and the outward part having been instituted by our Blessed Lord with a certain relation to
the inward, and gifted with a certain significance of it, nothing is more natural than that the

301 Mpystag. iv. note 4.
302  Review of the Doctrine of the Eucharist, c. V.
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titles, type, antitype, symbol, figure, image, should be given to the outward part’®®” Add
to this that, according to Cyril’s doctrine as already explained, the bread after the Invocation,
without ceasing to be bread, not only signifies but also is the Body, and we see how natural

it was for him to say in one passage that “His Body bore the figure of bread***,” in another

that “in the figure of bread the Body is given305 .” The Body which “is given” cannot be an
absent Body of our Lord, but must be that Sacramental Body, of which Cyril goes on to say
in the same sentence that it is “distributed to our members.” Thus the Bread broken is a
type or figure of Christ’s Body as crucified for us; and by virtue of its union with the Divine
Word it becomes the life-giving Body, which makes the faithful recipient to be, in Cyril’s
words, “of the same body and same blood with Christ.”

Another term applied by Cyril and other Greek Fathers to the sacramental elements is
“antitype.”

In Mystag. ii. § 6, where Baptism is called “the counterpart (&vtitunov) of Christ’s suf-
ferings,” the meaning is clearly explained by the context: for in § 5 the reality of Christ’s
sufferings is emphatically and repeatedly contrasted with the figurative representation of
the same; and this figurative representation no less emphatically contrasted with the real
and actual bestowal of the grace of salvation: év eikévi 1] piunoig, év dAnbeia d¢ n
owtnPIa,....Iva Tf] Hiufoel TOV Tabnudtwv avtod Kowvwvhoavteg, GAndeiq trv cwtnpiav
KEPONOWUEV.

We have thus a clear distinction of (1) the ‘res sacramenti,” Christ’s Death and Resurrec-
tion, (2) the ‘sacramentum’ or ‘sign,” the outward form of Baptism, and (3) the ‘virtus sacra-
menti,” our real participation in the benefits of Christ’s Passion, “a death unto sin, and a
new birth unto righteousness.” Thus, as Cyril adds at the end of the section, Baptism “has
the fellowship by representation of Christ’s true sufferings,” it is the spiritual counterpart
in us of that which was actual in Him.

In Mystag. iii. § i, speaking of the Chrism, Cyril says, “Now ye have been made Christs
(Xptoot) by receiving the antitype of the Holy Ghost, and all things have been wrought in
you by imitation, because ye are images of Christ:” and again, “there was given to you an
Unction, the antitype of that wherewith Christ was anointed, and this is the Holy Ghost.”

Here again we have (1) the ‘res sacramenti,” the anointing of Christ with the Holy Ghost
at His Baptism, (2) the sacramental sign or figure, the anointing of the baptized, and (3) the
spiritual benefit received in the gift of the Holy Ghost, for, as Cyril adds at the end of § 3,
“while Thy body is anointed with the visible ointment, thy soul is sanctified by the Holy
and Life-giving Spirit.” In these passages we see a distinction between t0nog and Gvtitumog.

303 Pusey,R. P.p.9%4.
304  Cat. xiii. § 19: 10 o@ua adtov Kata TO vayyEAlov TOTOV E@epev dpTov.

305  Mystag. iv. § 3: €v tonw yap dptov didotai cot TO oGHa.
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The former is simply the outward sign or figure; the latter includes with the sign the spiritual
counterpart in us of the thing signified, the benefits of Christ’s Passion in the one case, the
gift of the Holy Ghost in the other.

It only remains to inquire whether there is the same distinction in the meaning of the
words as applied to the Holy Eucharist.

In Mystag. v. § 20, Cyril informs us that during the Administration the words, “O taste
and see that the Lord is good,” were sung: and in reference to that passage he adds, “In
tasting we are bidden to taste not bread and wine, but the antitypical Body and Blood of
Christ.” To taste “the antitypical Body” is therefore to taste “that the Lord is good,” whence
it clearly follows that “the antitypical Body” is not the mere sign or figure of Christ’s own
natural Body, but the sacramental and spiritual counterpart of it, by which those who
faithfully receive it are so united to Him, that their spirit, and soul, and body, are to be pre-

served entire without blame at His coming®®,

306 1 Thess.v.23, quoted at the end of Mystag. v. § 23.
67



Place of S. Cyril's Lectures.

Chapter VIII.—Place of S. Cyril’s Lectures.

We have seen in a passage already quoted3 97 that at Milan S. Ambrose expounded the
Creed to Catechumens in the Baptistery. But whatever may have been the custom in other
places, it is certain from numerous passages in Cyril’s Lectures that they were delivered in
the great Basilica, or Church of the Resurrection, built by Constantine on the site of the
Holy Sepulchre, and consecrated, as we have seen, with great splendour in the year 335308,
In a passage’"” where Cyril is speaking of the descent of the Holy Ghost on the day of
Pentecost, he says, “as we discourse on Christ and Golgotha here in Golgotha, so it were
most fitting that we should also speak concerning the Holy Ghost in the Upper Church; yet
since He who descended there jointly partakes of the glory of Him who was crucified here,
we here speak concerning Him also who descended there.” It appears from a passage in the

Introductory Lecture>!?

that it was delivered in the Church itself before the whole congreg-
ation, after that portion of the daily Service to which Catechumens were usually admitted:
“Dost thou behold this venerable constitution of the Church? Dost thou view her order
and discipline, the reading of Scripture, the presence of the Ordained, the course of instruc-
tion?” The same custom was retained in Jerusalem in the time of John, Cyril’s successor in
the Bishopric, who in writing to Jerome says, “The custom with us is that we deliver the
doctrine of the Holy Trinity publicly during forty days to those who are to be baptized>!!.”
The Mystagogic Lectures were delivered not in the Church, but after the conclusion of
312 that s, in the small Chapel

which contained the Holy Sepulchre, and to which the name “Anastasis” more properly

the public Service “in the Holy Place of the Resurrection itsel

belonged. Happily we are not required by the purpose of this work to enter into the disputed
questions concerning the Holy Places. Whether the cave re-fashioned and adorned by
Constantine was the actual sepulchre in which our Lord’s body was laid, and whether the
present Churches occupy the same site as the Basilica and Anastasis of Constantine, are
matters still under discussion, and awaiting the result of further researches. What more
properly concerns us is to collect the chief passages in which Cyril refers to these localities,
and to try to give a fair representation of his testimony, comparing it with that of earlier or
contemporary writers.

Next to Eusebius, and the Bordeaux Pilgrim who visited Jerusalem in 333, Cyril is the
earliest and most important witness as to the site of Constantine’s Churches.

307 Ch.IL.§2.
308 Seeabove, Ch. I p. 2. Cf. Cat. iv. 10; x. 19; xiii. 4, 22, 39; xiv. 9, 14, 22, &c.
309 Cat. xvi. § 4.
310  Procat. § 4.
311 Hieron. Ep. 61 (al. 38). The passage is quoted more fully below on p. xliv.
312 Cat. xviii. § 33.
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In Cat. xiv. § 5, he says, “It was a garden where He was crucified. For though it has now
been most highly adorned with royal gifts, yet formerly it was a garden, and the signs and
the remnants of this remain.” From this it is evident that the traces of a garden close to the
Church were still visible both to Cyril and his hearers. Twice again in § 11 he mentions the
garden, which he had most probably himself seen in its former state, before the ground was
cleared at the time of the recovery of the Holy Sepulchre in 326.

On this point it may be well to quote the words of Mr. Walter Besant, Honorary Secretary
of the Palestine Exploration Fund, who, in an article on “The Holy Sepulchre” in the Dic-
tionary of Christian Antiquities, writes as follows: “While the temple of Venus with its
foundations was being cleared away, there might have been, and most probably was present,
a Christian lad, native of Jerusalem, eleven years of age, watching the discovery, which did
as much as the great luminous cross which appeared in the sky four (? twenty-four) years
later to confirm the doubtful and strengthen the faithful, that of the rock containing the
sacred tomb. It was Cyril, afterwards Bishop of Jerusalem. One must not forget that he is
the third eye-witness who speaks of these things; that though he was a boy at the time of
the discovery, he lived in Jerusalem, and must have watched, step by step, the progress of
the great Basilica; that he was ordained before the completion and dedication of the buildings,
and that many, if not all, of his lectures were delivered in the Church of the Anastasis itself.”

That Cyril’s testimony concerning the Holy Places was in full accordance with the
general belief of his contemporaries is clear from the fact that he so frequently points to the
traditional sites as bearing witness to the truth of the Crucifixion and Resurrection. He
speaks of Golgotha in eight separate passages, sometimes as near to the Church in which

he and his hearers are assembled>!> 314

, and sometimes as standing up above in their sight
In one place he asks, “Seest thou this spot of Golgotha?” and the hearers answer with a shout
of approval’™®. In other passages he speaks as if the Church itself was in or rather on Gol-

316 the same Preposition (év) being repeated when he mentions “Him who was cruci-

gotha
fied thereon.”

In explanation of these different modes of speaking, the Benedictine Editor comments
thus®'”: “The Church of the Resurrection was built on part of the hill Golgotha (intra
montem G.): but the actual rock on which our Lord was crucified was not within the limits

of the Church, yet not far off, namely about “a stone’s throw,” as the author of the Jerusalem

313 xiii. § 4: obtoc 6 FoAyoBds o0 mAnsiov viv mdvTeg Tdpeoyev.
314  x.§19: 6T. 6 &ylog obtog 6 mepaveotnrwg uaptupel @arvéuevog. Cf. xiii. 19.
315 xiii. § 23: ‘Opdg tod FoAyobd tov témov; EmPods énaivew mg cuvtiBéuevos.
316 iv. § 10: 6 pakdpiog obtog I. év @ viv 814 TdV év adT® oTavpwdévta cuykekpotiueda. Cf. § 14: 6 év
Q) I. ToUTw otavpweic. xiil. § 22: xvi. 4: év T® I to0Tw Aéyopev.
317 Cat. xiii. § 4, note 1.
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Itinerary says. For the Church had been built on the site of the Sepulchre. Some think that
the place of Crucifixion was included in the vast area which was enclosed with colonnades
between the Sepulchre and the Basilica,...that Golgotha was midway between the Basilica
of the Crucifixion, and the Anastasis or Sepulchre. But the area in question Constantine
paved with stones, and it must therefore have been flat, as we learn from Eusebius318; Gol-

h319

gotha, on the contrary, stood up hig ,and moreover shewed a cleft made there at Christ’s

death®?, which would either have been a hindrance to the paving or covered up by it. In
addition to this, from the doors of the Basilica there seems to have been a view of the Sacred
Tomb>2!. This would have been obstructed if Golgotha had been between them.”

The cleft in the rock of Golgotha is mentioned in a fragment of the defence made before
Maximinus in 311 or 312 by Lucian the Martyr of Antioch®*%: If yet you believe not, I will
also offer you the testimony of the very spot on which the thing was done. The place itself
in Jerusalem vouches for these facts, and the rock of Golgotha broken asunder under the
weight of the Cross: that cave also, which when the gates of hell were burst, gave back the
Body in newness of life.” On this passage Dr. Routh remarks that Maundrell, Journey from
Aleppo to Jerusalem, at Easter, 1697, “shews that the rock had been rent not by any instru-
ment, but by the force of an earthquake. Also it is related by Eusebius in his Theophania,
a book now recovered, that there was one cave only in this cleft of the rock.”

According to Eusebius in the passages of the Life of Constantine already referred to, the
Emperor first beautified the monument or sepulchre with rare columns, then paved with
finely polished stone a large area open to the sky, and enclosed on three sides with long
colonnades, and lastly erected the Church itself “at the side opposite to the cave, which was
the Eastern side.”

The following is the statement of the Bordeaux Pilgrim: “From thence (the Palace of
David) as you go out of the wall of Sion walking towards the gate of Neapolis, on the right
side below in the valley are walls where the house or Preetorium of Pontius Pilate was: here
our Lord was tried before His Passion. On the left hand is the little hill (monticulus) of
Golgotha, where the Lord was crucified. About a stone’s throw from thence is a vault (crypta)
wherein His body was laid, and rose again on the third day. There by command of the
Emperor Constantine has now been built a Basilica, that is to say, a Church of wondrous
beauty, having at the side reservoirs (exceptoria) from which water is raised, and a bath behind

318 Vit Const. iii. c. 35.
319 Cat. x. § 19; xiii. § 39.
320  xiii. § 39.
321 Eus. Vit. Const. iii. c. 36.
322 The fragment is added by Rufinus to his Latin translation of Eusebius, Hist. Eccl. ix. 6, and is also given
in Routh, Rell. Sacr. iv. p. 6.
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in which infants are washed (baptized).” Neapolis was the name given by Vespasian to the
ancient city of Shechem, now Nébulus: the “porta Neapolitana” therefore was in the North
wall of Sion.

In reference to the passage quoted above, Mr. Aubrey Stewart says: “The narrative is
clear and connected, and it is hardly possible, for any one who knows the ground, to read
it without feeling that the Pilgrim from Bordeaux actually saw Constantine’s buildings
standing on the site now occupied by the Church of the Holy Sepulchre®?.”

From these earlier testimonies, compared with the several passages already quoted from
Cyril, we may safely draw the following inferences, (1) The Anastasis properly so called, or
Church of the Holy Sepulchre, in which the five Mystagogic Lectures were delivered, was
built by Constantine over the cave which, according to the evidence then existing, was fully
believed to be the Burial-place of our Lord. (2) The Great Basilica, called also the Church
of the Holy Cross, in which the Catechetical Lectures were delivered, was erected on the
East of the Anastasis, and separated from it by a large open area. (3) The hill of Golgotha
(on which at a later period there was built a third Church, called the Church of Golgotha,
of Holy Calvary, or of Cranium) stood about a stone’s throw on the North side of Con-
stantine’s two Churches, and about equidistant from them.

323 The Bordeaux Pilgrim, Introd. p. ix.
71



The Time and Arrangement of S. Cyril's Lectures.

Chapter IX.—The Time and Arrangement of S. Cyril’s Lectures.

§ 1. The Year. The incidental notes of time in the Catechetical Lectures are sufficient
to determine with considerable probability the exact year in which they were delivered.

In Cat. xiv. 14, Cyril speaks in the Plural of the Emperors then reigning (o1 viv factAgic)
as having completed the building (é€e1pydoavto) and embellishment of the great Church
of the Resurrection. This can only apply to the sons of Constantine, Constans and Constan-
tius, and as Constans died early in 350, the Lectures must have been delivered before that
year.

In Cat. xv. § 6, Cyril asks, “Is there at this time war between Persians and Romans, or
no?” The time thus indicated was apparently that of the campaign which ended in the dis-
astrous defeat of Constantius at Singara, 348, the battle being soon followed by a suspension
of hostilities>**,

The Benedictine Editor tries to find another proof of the date of the Lectures in Cyril’s
description of the state of the Church in Cat. xv. §7: “If thou hear that Bishops advance
against Bishops, and clergy against clergy, and laity against laity, even unto blood, be not
troubled.” Touttée refers this account to the fierce dissensions which followed the Synod
of Sardica, where Athanasius and Marcellus were declared innocent and received into
communion, while the Encyclical of the dissentient Bishops, who had withdrawn to Philip-
popolis, condemned them both. But it is now ascertained that the Synod of Sardica was
held not in 347, as Touttée supposed, but in 344°%°: and Cyril’s description may unhappily
be applied to the state of the Church at almost any time from the Council of Tyre, by which
Athanasius had been deposed in 335, until long after any date which can possibly be assigned
to Cyril’s Lectures.

There is a much more definite note of time in Cat. vi. § 20, where speaking of Manes
Cyril says: “The delusion began full seventy years ago.” If we may assume that the outbreak
of this heresy is to be dated from the famous disputation between Archelaus and Manes in
277326, it follows that Cyril must have made this statement in 347 or 348. And further, if
Dr. Routh®?’ is correct in fixing the date of the Disputation between July and December
277, the Lent in which the Lectures were delivered must have been, as Touttée decides, that
of 348, not of 347, as Tillemont had supposed.

324  See Gibbon, c. xviii. vol. ii. p. 370.
325  Dict. Chr. Biogr. “Athanasius,” p. 190, note; Hefele, Councils, §$ 58, 66, 67.
326 Cat.vi. § 27.
327  Rell Sac.v.p.12.
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§ 2. Thedays. Itis expressly stated by Sozomen>2®

that “the interval called Quadrages-
ima” was made to consist of six weeks in Palestine, “whereas it comprised seven weeks in
Constantinople and the neighbouring provinces.”

It is certain the Catechetical Lectures i.—xviii. were all delivered in these six weeks, being
preceded by the Procatechesis, which was addressed to the candidates before the whole
congregation at the public Service on Sunday (§ 4). In the same context Cyril says, “Thou
hast forty days for repentance,” and again in Cat i. § 5, “Hast thou not forty days to be free
for thine own soul’s sake?” It thus appears probable that the first of the eighteen (Catechet-
ical Lectures was delivered on the Monday of the first week of the Fast, the forty days being
completed on the night preceding the Great Sabbath, that is to say, the night of Good Friday,
when the fast was brought to an end at a late hour.

With regard to the date of Cat. iv., which contains a brief preliminary statement of all
the articles of the Creed, we may obtain some evidence from an incident recorded in a letter

of Ierome329

to Pammachius. John, who had then succeeded Cyril as Bishop of Jerusalem,
had on a certain occasion discoursed on the Creed and all the doctrines of the Church in
the presence of Epiphanius and the whole congregation. Jerome, being ignorant of the pe-
culiar custom of the Church of Jerusalem, rebukes the supposed presumption of the Bishop,
“that a man deficient in eloquence should in one discourse in Church discuss all the doctrines
concerning the Trinity, the Incarnation, the Crucifixion, the descent into hell, the nature
of angels, the state of departed souls, the Resurrection of Christ, and of ourselves, and other
subjects.” The rebuke calls out a statement from John: “The custom among us is that for
forty days we publicly deliver the doctrine of the Holy and Adorable Trinity to those who
are to be baptized.” This being the custom at Jerusalem in Cyril’s time, we may conjecture
that Cat. iv., which corresponds closely to the description of John’s discourse, was delivered,
like that, on a Sunday before the whole congregation: and this is in fact suggested by Cyril’s
own words in § 3: “Let those here present, whose habit of mind is mature, and who have
their senses already exercised to discern good and evil, endure patiently to listen to things
fitted rather for children.” That this could not have been later than the Sunday following
that on which the Procatechesis was delivered, is shewn by the mention in the same section
of “the long interval of the days of all this holy Quadragesima,” an expression which could
not well have been used later than the second Sunday in Lent.

In Cat. iv. § 32, Cyril speaks of having discoursed on Baptism “the day before yesterday,”
that is, on the Friday.

In Cat. v. we have first a discourse on the nature of faith, and then towards the end,
between § 12 and § 13, the actual words of the Creed are for the first time recited by Cyril

328  Hist. Eccles. vii. c. 19.
329 Ep.61 (al. 38). Cf. Ben. Ed. Praeloq. ad Cat. iv. pp. 49, 50.
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to the candidates alone. In the next four Lectures there are no marks of time, except that
Vi., vii., viii., were delivered on successive days, as is proved by the word “yesterday”(tfj x0¢g
Nuépq) in vii. § 1, and viii. § 1. It thus appears probable that the five Lectures, v.-ix., belong
to the five days, Monday to Friday inclusive, of the second or third week.

In Cat. x. § 14 Cyril reminds his hearers that he had preached on the words after the
order of Melchizedek at the public Service on the Lord’s day. As he does not here employ
his usual phrase “yesterday,” we may infer that Cat. x. was delivered not earlier than the
Tuesday following the 4th Sunday in Lent, the Epistle for that Sunday in the Eastern Church
being Heb. vi. 13-20, which ends with the words on which Cyril had preached. The next
two Lectures followed Cat. x. immediately on successive days, Wednesday and Thursday,
the word “yesterday” recurring in xi. § 1, and xii. § 4.

Cat. xiii., which is occupied with the Crucifixion and Burial, seems to have followed
them immediately on the Friday: it certainly came a few days only before Cat. xiv. § 1. For
speaking there of the preceding Lecture, Cyril says, “I know the sorrow of Christ’s friends
in these past days; because, as our discourse stopped short at the Death and the Burial, and
did not tell the good tidings of the Resurrection, your mind was in suspense to hear what
you were longing for.” Now we know that Cat. xiv. was delivered on the Monday after
Passion Sunday: for the Epistle for that 5th Sunday in Lent was Heb. vi. 11-14, referring to
the Ascension®>’: and in § 24 Cyril says, “The grace of God so ordered it, that thou heardest
most fully concerning it, so far as our weakness allowed, yesterday on the Lord’s day, since
by the providence of divine grace the course of the Readings (dvayvwoudtwv) in Church
included the account of our Saviour’s going up into the heavens.”

In Cat. xv. there is no note of time to determine on what day it was spoken; but in § 33
Cyril speaks as if his course of teaching was to be interrupted for a little while: “If the grace
of God should permit us, the remaining Articles also of the Faith shall be in good time (kata
Ka1pdv) declared to you.” We may therefore assign Cat. xv. to the early part of Passion
week, and the three remaining Catechetical Lectures to the week before Easter. This arrange-
ment seems to be confirmed by Cat. xvii. 34, where Cyril speaks of the two Lectures on the
Holy Spirit, xvi. and xvii., as “these present Lectures,” distinguishing them from “our previous
discourses.” In the same section he refers to “the fewness of the days,” and in § 20 speaks
of “the holy festival of the Passover” as being close at hand. We may therefore probably
assign xvi. and xvii. to two consecutive days in the earlier part of the week before Easter.

Cat. xviii. contains many indications from which we may conclude with certainty that
it was delivered either on the night of Good Friday, or in the early hours of the morning of
the “Great Sabbath.” Thus in § 17 he speaks of “the weariness caused by the prolongation
(UmepBéoewg) of the fast of the Preparation (Friday), and the watching.” In § 21 he calls

330 Dict. Chr. Antiq. “Lectionary,” p. 958 b.
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upon the Candidates to recite the Creed, which he had dictated to them, and which they
would be required to repeat more publicly immediately before their Baptism, as we learn
from § 32: “Concerning the holy Apostolic Faith which has been delivered to you to profess
(e1g €mayyeAiav), we have spoken through the grace of the Lord as many Lectures as was
possible in these past days of Lent....But now the holy day of the Passover is at hand, and
ye, beloved in Christ, are to be enlightened by the washing of regeneration. Ye shall therefore
again be taught what is requisite if God so will; with how great devotion and order you must
enter in when summoned, for what purpose each of the holy mysteries of Baptism is per-
formed, and with what reverence and order you must go from Baptism to the holy altar of
God, and enjoy its spiritual and heavenly mysteries.” The additional instructions here
promised were to be given on the same day as the last Lecture, Cat. xviii, that is on Easter
Eve immediately before Baptism. For it was forbidden to reveal the mysteries of Baptism,
Chrism, and the Holy Eucharist to the uninitiated, and yet it was necessary that the Candid-
ates should not come wholly unprepared to perform what would be required of them. The
full explanation of the various ceremonies and of the doctrines implied in them was reserved
for the Mystagogic Lectures, which were to be delivered on Easter Monday and the four
following days, after the public Service, not in the great Basilica, but in the Holy Sepulchre
itself.

§ 3. Arrangement. The Lectures of S. Cyril have a peculiar value as being the first and
only complete example of the course of instruction given in the early centuries to Candidates
seeking admission to the full privileges of the Christian Church. “The Great Catechetical
Oration” of Gregory of Nyssa is addressed not to the learner but to the teacher, in accordance
with the opening statement of the Prologue, that “The presiding ministers of the mystery of
godliness have need of a system in their instructions, in order that the Church may be replen-
ished by the accession of such as should be saved, through the teaching of the word of Faith
being brought home to the hearing of unbelievers.” As an instruction to the Catechist how
he should refute the opponents of Christianity, it is an apologetic work rather than a Catech-
ism. S. Augustine’s treatise De catechizandis rudibus is also addressed to the teacher, being
an answer to Deogratias, a Deacon of Carthage, who on being appointed Catechist had
written to Augustine for advice as to the best method of discharging the office. S. Augustine’s
Sermons De traditione Symboli, and De redditione Symboli, are not a connected series, but
single addresses to Catechumens consisting of brief comments on a few chief articles of the
Creed. Cyril’s Lectures thus remain unique in character.

After the Procatechesis, which is simply an introductory exhortation to the newly ad-
mitted Candidates, he devotes three Lectures to the need of a sincere purpose of mind, the
efficacy of repentance, and the general nature and importance of Baptism. The fourth Lecture
gives “a short summary of necessary doctrines,” stating with admirable clearness and brevity
ten chief points of the Faith, and the arguments on each point, which are to be developed
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in the remaining Catechetical Lectures v.-xviii. He thus traverses the whole ground of
Theology as expressed in the Creed of Jerusalem, of which the exact language is given in
the titles of the successive Lectures. These instructions to the ‘Illluminandi’ (pwti{opévwv)
were followed on Easter-day by the administration of Baptism, Chrism, and Holy Commu-
nion: and on the following days of Easter-week the ceremonies and doctrines proper to
each of these Sacraments were explained in the five Lectures on the Mysteries (Muotaywyiat)
to the newly-baptized (rpdg tovg Neopwtiotovg). These Mystagogic Lectures thus form a
most important record of the Sacramental Rites and Doctrines of the Eastern Church in the
fourth Century, the most critical period of Ecclesiastical History.
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Chapter X.—The Creed of Jerusalem: Doctrine of the Holy Trinity.

§ 1. The Creed. The ancient Creed which was used by the Church of Jerusalem in the
middle of the fourth Century, and which Cyril expounded in his Catechetical Lectures, was
recited by him to the Catechumens at the end of the fifth Lecture, to be committed to
memory, but not to be written out on paper (§ 12). Accordingly it is not found in any of
the MSS., but instead of it the Nicene Creed with the Anathema is there inserted in Codd.
Roe, Casaub. This could only have been added after Cyril’s time, when the motives for

secrecy had ceased.

The Creed which Cyril really taught and expounded may be gathered from various

passages in the Lectures themselves, and especially from the Titles prefixed to them.

With the Creed of Jerusalem thus ascertained, it will be instructive to compare the

Nicene formula, and for this purpose we print them in parallel columns.

CREED OF S. CYRIL OF JERUSALEM.

Motetopev eic Eva Oedv>l,

Notépa>Tavtokpdropa’>?,
oty o0pavod Kal yfig

‘0pat®v Te TEVTWV Kai Gopdtwy>>4,

Kai elc &va Kopiov Inoodv Xplotév>>>,
TOV Yiov to0 O€0d

OV Movoyevij,

TOV €K T0U Iatpog yevvnOévra,

Qg0V GANOvoV

PO TAVTIWYV TAV aAiWVWV,
8 00 t& ndvra Eyévero S,
OV sapkwdévta kai évavpwnioavra’’

oTaLpwOEVTA Kal TapévTacs,

331 Cat. vi. tit.
332 il tit; § 4.
333 viii. tit.

334 ix. tit; § 4.
335  x. tit.; vii. 4.
336 xi. tit; § 21.
337 xii tit.

338  xiii. tit.

>

CREED OF NICZAA.
From S. Athanasius, De Decretis Fidei
Nicenee.

MotevopeV €i¢ Eva Oedv,

Matépa TavTokpaTopa,

TAVTWY OpaAT@V TE

Kal Gopdtwv ot tny,

Kal €ig €va Koprov 'Incodv Xpiotdv,

oV ¥idv 100 O0D,

yevvnoévta éx tol [latpog povoyevi,

TOUTEOTLV €K TfiG oVoiag ToD Iatpdg,

O@edv €k Oe0D, POG €K QROTOC. Ogdv
GANOWoOV €k €00 dANO1voD,

Yevvnoévta o tonbévta, opoovolov TH
Matpt,

81’ 00 t& mdvTa éyéverto,
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Kol AVAOTAVTA €K VEKPQOV Tf] TpiTh NUEPQ,

Kal &dveAOGvTa gig Tovg oVpavoUg,

kol ka®f{oava €k SeE1Gv Tod Matpdc 2,

Kol TdAv €pxSuevov €v 86&n

Kpivar {OHVTag Kal vekpoug,

ol tAi¢ PastAeiac ovk Eotar téhog L.

Kai i¢ €v dyrov MMvedpa

Tov IapakAntov,

0 AaAfioav &v toic mpoghtaic .

Kal €i¢ €v Pantiopa petavoiag eig dpeotv
quapridv>4,

Kal €ig piav aylav kaBoAknv ékkAnoiav,

Kal €1G 0apKOG AVAGTAOLY,

Td T€ €V TG 0VpAV@ Kal T Ml TAG VTG,
OV O Nuag Tovg avOpmoug Kai did thv
Auetépav owtnpiav>4*

kateABévTa Kol copKwEvTa,
évavOpwnnoavta, taddva,

Kal dvaotavta Tfj tpith Nuépa,

aveABovta €ig ovpavoLg,

Kol EpXOUEVOV

Kpivor {OHVTag Kal Vekpoug,

Kal €i¢ T0 dytov Ivelbua.

Tovg 8¢ Aéyovtag v Tote 8te 00K AV, kai

Tpiv yevvnOfivar ok fv, kai 811 € olk

Svtwv £yéveto, 1 £€ £Tépag UOoTEoEWS T

kol eic Lt aldviov>®.

oboiac @dokovtac eival | kTiotdv 1
TPpenTOV 1| GAAo1wTov TOV Yiov To0 O0D.
avaBepartilel 1) kaboAkn EkkAnoia.

§ 2. Doctrine of the Holy Trinity. “The doctrinal position of S. Cyril is admirably de-
scribed, and his orthodoxy vindicated by Cardinal Newman in the following passage of his
Preface to the Lectures in the Library of the Fathers. “There is something very remarkable
and even startling to the reader of S. Cyril, to find in a divine of his school such a perfect
agreement, for instance as regards the doctrine of the Trinity, with those Fathers who in his
age were more famous as champions of it. Here is a writer, separated by whatsoever cause
from what, speaking historically, may be called the Athanasian School, suspicious of its ad-
herents, and suspected by them; yet he, when he comes to explain himself, expresses precisely
the same doctrine as that of Athanasius or Gregory, while he merely abstains from the par-
ticular theological term in which the latter Fathers agreeably to the Nicene Council conveyed
it. Can we have a clearer proof that the difference of opinion between them was not one of
ecclesiastical and traditionary doctrine, but of practical judgment? that the Fathers at Nicaea
wisely considered that, under the circumstances, the word in question was the only symbol
which would secure the Church against the insidious heresy which was assailing it, while S.

344  Cyril, Cat. iv. 9; xii. 3; Mystag. ii. 7.
339  xiv. tit, cf. § 27; xv. 3.

340  xv. tit; § 2.

341  xvi. tit.,; xviii. 3.

342 xviii. 22.

343 xviii. tit.; § 22.
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Cyril, with Eusebius of Ceesarea, Meletius and others shrank from it, at least for a while, as
if an addition to the Creed, or a word already taken into the service of an opposite heresy,
and likely to introduce into the Church heretical notions? Their judgment, which was erro-
neous, was their own; their faith was not theirs only, but shared with them by the whole
Christian world>*°.”

In regard to the doctrine of the Trinity in general the two great heresies which distracted
the Church in S. Cyril’s day were Sabellianism and Arianism, the one “confounding the
Persons,” the other “dividing the substance” of the indivisible Unity of the Godhead. Both
these opposite errors Cyril condemns with equal energy: “Do thou neither separate the Son

from the Father, nor by making a confusion believe in a Son-Fatherhood>*¢.”

Again he
says: “Our hope is in Father, and Son, and Holy Ghost. We preach not three Gods: let the
Marcionites be silenced; but with the Holy Ghost through One Son we preach One God.
The Faith is indivisible; the worship inseparable. We neither separate the Holy Trinity, like
some (that is the Arians); nor do we, as Sabellius, work confusion®?’.” “He says not, I am
the Father, but the Father is in Me, and I am in the Father. And again He said not, I and the
Father am one, but, I and the Father are One, that we should neither separate them, nor
make a confusion of Son-Father#8”

In the sequel of this last passage Cyril proceeds to argue that this unity of the Father
and the Son lies in their Nature, “since God begat God,” in their Kingdom>%’, in their Will**°,
and in their joint Creation®!, thus at each step rejecting some prominent heretical tenet.

The question, however, of Cyril’s orthodoxy depends especially upon his supposed op-
position to the Creed of Nicaea, of which no evidence is alleged except his attendance at the
Council of Seleucia, and the absence from his Lectures of the word 6poovesiov.

The purpose of Cyril’s attendance at Seleucia was to appeal against his deposition by
Acacius, and there is apparently no evidence of his having taken part in the doctrinal discus-

h352

sions, or signed the Creed of Antioch””“. What is certain is that Cyril’s bitterest enemies

who refused to sit with him in the Council were Acacius and his Arian allies, who expressly

345  Preface, p. ix.

346 Cat.iv.§ 8.

347  Cat. xvi. § 4. See the notes on this and the preceding passage.

348 Cat.xi. § 16.

349 Cat. xv. § 27, note 3.

350 Athan. Contra Arian, Or. ii. § 31, 1: “For the Word of God is Framer and Maker, and He is the Father’s
Will. Cf. Or. iii. § 63 fin.

351 Ib.Or.iii. § 11, 3: “Such then being the Son, therefore when the Son works, the Father is the Worker.”
352  There is, I believe, no extant list of signatures: “Whether the few Homoiisians and Hilary were among

those who signed is not said” (Hefele, Councils, II. p. 264.)
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rejected both Opoovo10¢ and opotovoiog and “altogether denied the Nicene formula and
censured the Council, while the others, who were the majority, accepted the whole proceed-
ings of the Council, except that they complained of the word ‘Co-essential,” as obscure, and
s0 open to suspicion35 37 It thus appears that Cyril’s friends at Seleucia were partly those
who approved the word “ Co-essential,” and partly those of whom Athanasius speaks as
d3>*” It needed in fact

the profound insight of an Athanasius to foresee that in the end that word must triumph

“brothers, who mean what we mean, and dispute only about the wor

over all opposition, and be accepted by the Universal Church as the one true safeguard of
the Christian Faith. Meanwhile it was the standard round which debate, and strife, and
hatred, and persecution, were to rage for fifty years with unexampled fury.

Was Cyril to be blamed, ought he not rather to be commended, for not introducing
such a war-cry into the exposition of an ancient Creed, in which it had no place, the Creed
of his own Church, the Mother of all the Churches, whose Faith he as a youthful Presbyter
was commissioned to teach to the young Candidates for Baptism?

But if we compare his doctrine with that of the Nicene formula, we shall find that, as
Dr. Newman says, “His own writings are most exactly orthodox, though he does not in the
Catechetical Lectures use the word 6poototoy>>>.”

The first point to be noticed in the comparison is the use of the title “Son of God.” For
this Eusebius in his Creed had substituted “Word of God.” Athanasius explains the signific-
ance of the change: “Uniting the two titles, Scripture speaks of ‘Son’ in order to herald the
natural and true offspring of His essence (00ciag); and on the other hand that none may
think of the offspring as human, in again indicating His essence it calls Him Word, and
Wisdom, and Radiance, for from this we infer that the generation was impassible (&mab<¢),
and eternal, and becoming to God3°¢”

Cyril is here in full accord with Athanasius: in his Creed he found “Son of God,” and
in his exposition he states that the Father is “by nature and in truth Father of One only, the
Only-begotten Son>>’;”
since God begat God>®%” “The Son then is Very God, having the Father in Himself, not
changed into the F ather®.” When he says that the Son is in all things like (Guotog €v mdoiv)

to Him who begat Him; begotten Life of Life, and Light of Light, Power of Power, God of

One they are because of the dignity pertaining to the Godhead,

353  Athan. De Synod. c. 12.
354 Ib.c.41.
355  Preface, p. 14.
356 Contra Arianos, Or. i. 28.
357 Cat.vii. § 5.
358 Ib.xi.§ 16.
359 Ib.§17.
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God, and the characteristics of the Godhead are unchangeable (dmapdAAaktot ) in the
Son®®,” he is using in all good faith the very words of the orthodox Bishops at Nicza,
“Suo16v te kai dmapdMakTov adTdV KTk mivTa 6 Matp{>6L.”

The further significance which Athanasius ascribes to the title “Logos,” is also expressed
fully and repeatedly by Cyril: “Whenever thou hearest of God begetting, sink not down in
thought to bodily things, nor think of a corruptible generation, lest thou be guilty of impi-
ety?62”

The “passionless generation,” to which so much importance was attached at Nicaea and
by Athanasius, is also asserted by Cyril when he says that God “became a Father not by
passion (00 @1 Matrp yevéuevoc)>®2.” The eternal generation is most emphatically de-
clared again and again: the Son, he says, “began not His existence in time, but was before
all ages eternally and incomprehensibly begotten of the Father; the Wisdom, and the Power
of God, and His Righteousness personally subsisting364:” “Throughout His being (£€ oOmep
1v), a being by eternal generation, He holds His royal dignity, and shares His Father’s
seat®>” Believe that of One God there is One Only-begotten Son, who is before all ages
God the Word; not the uttered word diffused into the air, nor to be likened to impersonal
words; but the Word, the Son, Maker of all who partake of reason, the Word who heareth
the father, and Himself speaketh3 66 »

The importance of such language is better understood when we remember that Marcellus,
“another head of the dragon lately sprung up in Galatia®®”,” entirely rejected the word
“Begotten,” as implying a beginning, and “contradicting the eternity of the Logos, so distinctly
proclaimed by S. John.” An eternal generation, as stated by Athanasius and others, was to
him unimaginable. The Logos in His pre-existence was unbegotten, and could not be called
Son, but only the Logos invested with human nature was Son of God and begotten>®®.”
These heretical opinions of Marcellus had been condemned in several Councils within a

few years preceding Cyril’s Lectures.

360 Ib.§18.

361 Athan. De Decretis, c. 20.
362 Cat.xi. §7.

363 Ib.vii. 5: see note there.

364 Ib.iv.7.
365 Ib.
366 Ib.iv.§ 8.

367 Ib.xv.$§27.
368  Zahn, Marcellus of Ancyra, as quoted by Hefele, Councils, I1. p. 31, slightly abridged. See also Hefele, p.
186.
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The next supposed proof of Cyril’s opposition to the Nicene doctrine is that he has not
adopted in his Lectures the phrases “of the essence (oVciag) of the Father,” and “of one es-
sence (opoovotov) with the Father.” This omission is the chief ground of the reproaches
cast upon the memory of Cyril by the writers of Ecclesiastical History; for this he was de-
scribed by Jerome as an Arian, and by Rufinus as a waverer, while his formal acceptance of
the terms used at Niceea is called by Socrates and Sozomen an act of repentance. By others
he was denounced as "Apeiavo@pwv because he had addressed his letter to Constantius as
“the most religious king,” and never used the word opoovatov in his Lectures.

We shall be better able to estimate the justice of these reproaches, if we consider first
the history of these words oVoia and OpooU610¢, and the reasons which Cyril may have had
for not employing them in the instruction of youthful Candidates for Baptism.

It is strange to find that seven hundred years before the great controversy at Nicea on
the introduction of the word Ovoia into the Creed, it had been the war-cry of almost as
fierce a conflict between rival schools of philosophy.

“There appears,” says Plato in the person of the Eleatic stranger, “to be a sort of war of
the giants going on between them because of the dispute concerning ovcia. Some of them
are dragging all things down from heaven and from the invisible to earth, grasping rocks
and oaks in their hands; for of all such things they lay hold, in obstinately maintaining that
what can be touched and handled alone has being (givat), because they define ‘being’ and
‘body’ as one; and if any one else says that what is not a body has being, they altogether
despise him, and will hear of nothing but body....Therefore their opponents cautiously defend
themselves from above out of some invisible world, mightily contending that certain intel-
ligible and incorporeal ideas are the true essence (ovofav)>®.”

It is apparently to this passage of Plato that Aristotle refers in describing the ambiguity
of the word ovoia’”%: “Now Ovofa seems to belong most manifestly to bodies: wherefore
animals and plants and their parts we say are o0olat, also natural bodies as fire and water
and earth and all such things, and all either parts of these, or products either of parts or the
whole, as the heaven and its parts, stars, moon, and sun. But whether these are the only
ovoiot or there are others also, or none of these but others of a different kind, is a matter
for inquiry. Some think that the boundaries of bodies, as a surface, and a line and a point
and a unit (povdg), are ovoial, even more so than body and solid. Further, one class of
persons thinks that besides things sensible there is no ovoia, and another that there are

many things, and these more enduring (&id1x), as Plato thinks that the ideas (¢16n) and the

369 Plato, Sophist. § 246. “The passage is quoted by Theodoret, Greecarum affectionem Curatio, ii. p. 732.”
(Heindorf.)
370  Metaph. vi. § 2.
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mathematical elements are two kinds of o0oia, and that the oOoia of sensible bodies is a
third.”

In proceeding to define the term, Aristotle says that ovola is used in four senses if not
more: the essential nature (to i v eivat), the universal (0 ka®bAov) the genus, and a
fourth the subject (t0 Unokeiuevov). Under, this fourth sense he proceeds to discuss the
application of the term o0o1a to the matter, the form, and the resulting whole. Without
going further we may see that the use of the word in philosophy was full of difficulty and
ambiguity.

The ambiguity is thus expressed by Mr. Robertson®’1; “We may look at a concrete term
as denoting either this or that individual simply (t6d¢ t1), or as expressing its nature, and
so as common to more individuals than one. Now properly (tp&twg) ovoia is only appro-
priate to the former purpose. But it may be employed in a secondary sense to designate the
latter, in this sense species and genera are dgUtepat ovoial, the wider class being less truly
ovoiat than the former.” Perhaps the earliest use of ovoia in Christian writings is in Justin
M.372, where he describes the Logos as “having been begotten from the Father, by His power
and will, but not by abscission (&notounv), as if the ovoia of the Father were divided, as all
other things when divided and cut are no longer the same as before.” His example was fire,
from which other fires are kindled, while it remains undiminished and unchanged. According

373

to Dr. Newman™’~, oboia here means “substance, or being.”

4, ovoia means a “nature” common to many, for he speaks

In Clement of Alexandria®”
of the Gnostic Demiurge as creating an irrational soul 0poovoiov with the soul of the beasts;”
and again as implanting in man “something co-essential (6poo0ctov) with himself, inasmuch
as he is invisible and incorporeal; his essence (o0ciav) he called “the breath of life,” but the
thing formed (popwbév) became “a living soul,” which in the prophetic Scriptures he
confesses himself to be. Again in §42 of the same Fragment, according to the Valentinians,
“the body of Jesus is co-essential (opoovosiov) with the Church.”

So Hippolytus3 75

God and finite Man, having the nature (oUoiav) of each in perfection:” and again, “There

speaks of the Son Incarnate as being “at one and the same time Infinite

has been effected a certain inexpressible and irrefragable union of the two (the Godhead
and the Manhood) into one subsistence (Unéotootv).”

In Origen we find the two words oVoia (essence, or substance) and vrdotaoig (individual
subsistence) accurately distinguished. Quoting the description of Wisdom, as being the

371 Athanasius, Proleg. p. xxxi., in this Series.
372 Tryph.c. 128*
373 Arians, p. 186.
374  Fragm.§ 50, Sylb. 341.
375  Adv. Beron. et Hel. Fragm. i.
&3

lix



The Creed of Jerusalem: Doctrine of the Holy Trinity.

breath (dtpic) of the power of God, and pure effluence (dndppoia) from the glory of the
Almighty, and radiance (dravyaoua) of the Eternal Light3 76 he says that “Wisdom pro-
ceeding from Him is generated of the very substance of God,” and adds that “these compar-
isons most manifestly shew that there is community of substance between Father and Son.
For an effluence appears to be opoovotog, that is, of one substance with that body from
which it is an effluence or vapour.”

On the other hand he writes, “We worship the Father of the Truth, and the Son who is
the Truth, being in subsistence (tfj btootdoe) two>”7.” On this passage Bishop Bull remarks:
“The words Umdotaocig and ovoia in ancient times were variously used, at least by the
Christians. That is to say, sometimes Undotacic was taken by them for what we call ovoia,
and vice versa, ovola for what we call Ondotacig: sometimes the ancients even before the
Council of Niceea used vnéotacic for what we now call ‘person’ or ‘subsistence®”>”.” This
Bishop Bull presently explains again as “an individual thing subsisting by itself, which in
rational beings is the same as person.”

For examples of these interchanges of meaning, we may notice that the Synod of Antioch
(a.d. 269), in the Epistle addressed to Paul of Samosata before his deposition, speaking of
the unity of Christ’s Person, says that “He is one and the same in His ovoig®”®.” On this
passage Routh remarks that “The words oboia and @Uo1g are sometimes employed by the
ancients for a personal subsistence (persona subsistente), as is plainly testified by Photius.”

In the earlier part380

of the same Epistle the Son is described as “being before all ages,
not in foreknowledge, but in essence and subsistence (¢v o0oiq kat Umootdoet).”

The confusion arising from the uncertainty in the use of these two words is well illus-
trated in the account which Athanasius®®! himself gives of this same Synod of Antioch:
“They who deposed the Samosatene, took Co-essential (Opoovc10¢) in a bodily sense, because
Paul had attempted sophistry and said, “‘Unless Christ has of man become God, it follows
that He is Co-essential with the Father; and if so, of necessity there are three essences (ovoiat),
one the previous essence, and the other two from it;’ and therefore guarding against this
they said with good reason, that Christ was not Co-essential (Opoovctov).” Athanasius then
explains on what grounds the Bishops at Nicaea “reasonably asserted on their part, that the
Son was Co-essential.” Athanasius himself states that, in giving this explanation of the re-

jection of ovctov by the Bishops who condemned the Samosatene, he had not their Epistle

376  Wisdom of Solomon vii. 25, quoted by Origen, Fragm. in Epist. ad Hebraeos, Lommatzsch, V. p. 300.
377  Contra Celsum, viii. p. 386.
378  Def. Fid. Nic. 1. c. 9, § 11.
379  Routh, Rel. Sacr., II1. p. 299.
380 Ib. p. 290.
381 De Synodis, c. 45, p. 474, in this Series.
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before him>®%; and his statement, that Paul used the term not to express his own view, but
to refute that of the Bishops, is thought to be opposed to what Hilary says3 8 “Male
Opoovolov Samosatenus confessus est: sed numquid melius Ariani negaverunt?”

That the statement of Athanasius himself is not free from difficulty is clear from the
way in which so great a Theologian as Bishop Hefele endeavours to explain it: “Athanasius
says that Paul argued in this way: If Christ is ‘Opoovotog with the Father, then three subsist-
ences (ovolot) must be admitted—one first substance (the Father), and two more recent
(the Son and the Spirit); that is to say, that the Divine Substance is separated into three
parts384.” The logical subtlety of Paul was better understood by Basil the Great’®®: “For in
truth they who met together about Paul of Samosata found fault with the phrase, as not being
distinct; for they said that the word 00006106 gave the idea of an ovoia and of those derived
from it, so that the title Ouoovas10V assigned the ovcia separately to the subjects to which it
was distributed: and this notion has some reason in the case of copper and the coins made
from it; but in the case of God the Father, and God the Son, there is no substance conceived
to be antecedent and superior to both: for to say and to think this surpasses all bounds of
impiety.”

The confusion arising from the uncertainty in the use of these words had been the cause
of strife throughout the Christian Church for more than twenty years before the date of
Cyril’s Lectures; and though it was declared at the Council of Alexandria (362) to be but a

controversy about words 8

,it had long been and long afterwards continued to be a fruitful
cause of dissension between men who, when forced to explain their meaning, were found
to be in substantial agreement. That Cyril abstained from introducing into his elementary
teaching terms so provocative of dangerous controversy, is a reason for commendation, not
for censure. But if it is alleged that he denied or doubted or failed to assert the essential
Godhead of the Son, the suspicion is unfounded and easily refuted. To the many passages
already quoted concerning the eternal generation of the Son, it will be enough to add one
single sentence which ought to dispel all doubt of his orthodoxy. “The Only-begotten Son,
together with the Holy Ghost, is partaker of the Godhead of the Father (tfig 8edtnrog tig
Matpikii¢ kowvwvdg).” The word chosen by Cyril to express the Divine Essence (8edtng)
common to the three Persons of the Godhead is at least as appropriate as ovola.

If we now look at the particular errors mentioned in the Anathema of the Nicene

Council, we shall find that every one of them is earnestly condemned by Cyril.

382 Ib.c.43.
383  Liber de Synodis, 513.
384 Councils, I. p. 124.
385  Epist. 300 (al. 52), quoted by Bull, D.F.N. ii. 1, § 11.
386 Athan. Tomus ad Antiochenos, §$ 5, 6.
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“Once He was not (Hv mote 8te o0k 1v). This famous Arian formula is expressly rejected
in Cat. xi. § 17: “Neither let us say, There was a time when the Son was not.” The eternity
of the Son is asserted again and again, in reference, for instance, to His generation3 87 His

d38 and His throne>®.

Priesthoo
“Before His generation He was not” (mpiv yevvn@fjvat ok fjv). Compare with this Cyril’s
repeated assertions that “the Son is eternally begotten, by an inscrutable and incomprehens-

ible generation®’,” “the Son of God before all ages, without beginning®"1,” that “time inter-

venes not in the generation of the Son from the Father®%2.”

“He came to be from nothing” (€€ o0k 8vtwv €yéveto). Cyril’s language is emphatic:
“As I have often said, He did not bring forth the Son from non-existence (¢k to0 pr| 6vtog)
into being, nor take the non-existent into Sonship>>>.”

“That He is of other subsistence or essence” (¢€ £Tépag UnooTdoewd fj ovoiag). Itis certain
that Cyril has given no countenance to the error or errors condemned in this clause, but is
in entire agreement with the Council.

On the question whether bdotacig and ovsia have in this passage the same or different
meanings, see Bull, Def. Fid. Nic.1I. 9, 11, p. 314 (Oxf. Ed.). Athanasius expressly states that
they are perfectly equivalent: “Subsistence (Undotacig) is essence (ovoia), and means
nothing else but very being, which Jeremiah calls existence (Unap€ig).” Basil distinguishes
them, and is followed by Bishop Bull, whose opinion is controverted by Mr. Robertson in
an Excursus on the meaning of the phrase, on p. 77 of his edition of Athanasius in this
Series. The student who desires to pursue the subject may consult in addition to the works
just named, and the authorities therein mentioned, Dr. Newman’s Arians of the Fourth
Century, especially chap. v. sect. i. 3, and Appendix, note iv., on “the terms ovoia and
Umdotaoig as used in the early Church;” Mr. Robertson’s Prolegomena, ch. ii. § 3 (2) (b);

and the Rev. H. A. Wilson’s Prolegomena to Gregory of Nyssa, ch. iv., in this Series.

387 Cat.iv.§ 7.

388 Ib.x.§14.

389 Ib. xiv. § 27.

390 Cat.xi. §4.

391 §5.

392 §7.

393  §14. Cf.S. Alex. Epist. apud Theodoret, § 4: “That the Son of God was not made ‘from things which are

not,” and that ‘there was no time when He was not,” the Evangelist John sufficiently shews” (Ante-Nic. Library).
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Chapter XI.—S. Cyril’s Writings.

§ 1. List of Works. Besides the Catechetical and Mystagogic Lectures translated in this
volume, the extant works of S. Cyril include (1) the “Letter to the Emperor Constantius
concerning the appearance at Jerusalem of a luminous Cross in the sky:” (2) “The Homily
on the Paralytic at the Pool of Bethesda:” and (3) Fragments of Sermons on the Miracle of
the water changed into wine, and on John xvi. 28, “I go to My Father.”

Another work attributed by some authorities to Cyril of Jerusalem and by others to
Cyril of Alexandria is a Homily De Occursu Domini, that is, On the Presentation of Christ
in the Temple, and the meeting with Symeon, called in the Greek Church 1 ‘Yranavt.

The other Fragments and Letters mentioned in the Benedictine Edition have no claim
to be considered genuine.

§ 2. Authenticity of the Lectures. The internal evidence of the time and place at which
the Lectures were delivered has been already discussed in chapters viii. and ix., and proves
beyond doubt that they must have been composed at Jerusalem in the middle of the fourth
century. At that date Cyril was the only person living in Jerusalem who is mentioned by
the Ecclesiastical Historians as an author of Catechetical Lectures: and S. Jerome, a younger
contemporary of Cyril, expressly mentions the Lectures which Cyril had written in his
youth. In fact their authenticity seems never to have been doubted before the seventeenth
century, when it was attacked with more zeal than success by two French Protestant Theo-
logians of strongly Calvinistic opinions, Andrew Rivet (Critic. Sacr. Lib. iii. cap. 8, Genev.
1640), and Edmund Aubertin (De Sacramento Eucharistice, Lib. ii. p. 422, Ed. Davent., 1654).
Their objections, which were reprinted at full length by Milles at the end of his Edition, were
directed chiefly against the Mystagogic Lectures, and rested on dogmatic rather than on
critical grounds. The argument most worthy of notice was that in a MS. of the Library of
Augsburg the Mystagogic Lectures were attributed to John, Bishop of Jerusalem. This is
admitted by Milles, who gives the title thus: Muotaywyikai katnxnoeig mévte Twdvvou
"EmiokOmov ‘TepocoAbuwy, mept Pantiopartog, Xplopatog, cwUatog, kai aipatog Xpiotoo.

I do not find this Codex Augustinus mentioned elsewhere by any of the Editors under
that name: but the Augsburg MSS. were removed to Munich in 1806, and in the older
Munich MS. (Cod. Monac. i), the title of the first Mystagogic Lecture is MuoTaywyla Tpwth
Twavvov gmokdmov TepocoAVuwv. Also in Codd. Monac. 2, Ottobon. there is added at
the end of the Title, to0 adtod KupiAlov kat Twdvvov émtokémov. That John, Cyril’s suc-
cessor, did deliver Catechetical Lectures, we know from his own correspondence with
Jerome: and this very circumstance may account for his name having been associated with,
or substituted for that of Cyril.

To Rivet’s objection Milles makes answer that if the mistakes of a transcriber or the
stumbling of an ignorant Librarian (imperiti Librarii ceespitationes) have in one or two MSS.
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ascribed the Lectures to John or any one else, this cannot be set against the testimony of
those who lived nearest to the time when the Lectures were composed, as Jerome and
Theodoret. Also the internal evidence proves that the Lectures could not have been delivered
later than the middle of the fourth century, whereas John succeeded Cyril about 386.

Moreover it is quite impossible to assign the two sets of Lectures to different authors.
In Cat. xviii. § 33 the author promises, as we have seen, that he will fully explain the Sacra-
mental Mysteries in other Lectures to be given in Easter week, in the Holy Sepulchre itself,
and describes the subject of each Lecture; to which description the Mystagogic Lectures
correspond in all particulars. Other promises of future explanations are given in Cat. xiii.
§ 19, and xvi. § 26, and fulfilled in Myst. iv. § 3, and ii. § 6, and iii. § i. On the other hand
the author of Myst. i. § 9, after quoting the words, “I believe in the Father, and in the Son,
and in the Holy Ghost, and in one Baptism of repentance,” adds, “Of which things I spoke
to thee at length in the former Lectures.”

By these and many other arguments drawn from internal evidence Touttée has shewn
convincingly that all the Lectures must have had the same author, and that he could be no
other than Cyril.

§ 3. Early Testimony. Under the title “Veterum Testimonia de S. Cyrillo Hierosolymitano
ejusque Scriptis,” Milles collected a large number of passages bearing on the life and writings
of S. Cyril, of which it will be sufficient to quote a few which refer expressly to his Lectures.

S.Jerome, in his Book of Illustrious Men, or Catalogue of Ecclesiastical Writers, composed
at Bethlehem about six years after Cyril’s death, writes in Chapter 112: “Cyril, Bishop of
Jerusalem, having been often driven out from the Church, afterwards in the reign of
Theodosius held his Bishopric undisturbed for eight years: by whom there are Catechetical
Lectures, which he composed in his youth.”

Theodoret, born six or seven years after the death of Cyril, in his Dialogues (p. 211 in
this Series) gives the “Testimony of Cyril, Bishop of Jerusalem, from his fourth Catechetical
Oration concerning the ten dogmas. Of the birth from a virgin, “Believe thou this, &c.”

Theophanes (575 circ.) Chronographia, p. 34, Ed. Paris, 1655, defends the orthodoxy of
Cyril, as follows: “It was right to avoid the word opoovo10¢, which at that time offended
most persons, and through the objections of the adversaries deterred those who were to be
baptized, and to explain clearly the co-essential doctrine by words of equivalent meaning:
which also the blessed Cyril has done, by expounding the Creed of Nicaea word for word,
and proclaiming Him Very God of Very God.”

Gelasius, Pope 492, De duabus in Christo naturis, quotes as from Gregory Nazianzen
the words of Cyril, Cat. iv. § 9: AitAo0g Av 6 Xp1oTdg, K.T.A.

Leontius Byzantinus (610 circ.) Contra Nestor. et Eutychem, Lib. 1. quotes the same
passage expressly as taken “From the 4th Catechetical Oration of Cyril, Bishop of Jerusalem.”
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Many other references to the Catecheses as the work of Cyril are given by Touttée, pp.
306-315.

§ 4. Editions. 1. Our earliest information concerning the Greek text and translations
of S. Cyril’s Lectures is derived from John Grodecq, Dean of Glogau in Bohemia.

From his statement it appears that Jacob Uchanski, Archbishop of Gnessen and Primate
of Poland, had obtained from Macedonia a version of the Catecheses in the Slavonic dialect,
and had translated it into the Polish language some years before 1560.

2. In that year Grodecq himself published at Vienna an edition of the Mystagogic Lec-
tures, thus described in the catalogue of the Imperial Library:—

“S. Cyril’s Mystagogic Lectures to the newly baptized, which now for the first time are
edited in Greek and Latin together, that he who doubts the Latin may have recourse to the
Greek, and he who does not understand Greek well may read the Latin, translated by John
Grodecq.”

Nothing more is known of this edition: Fabricius, Milles, Touttée, and Reischl, all say
that they have been unable to find any trace of it. Uchanski about this time sent to Grodecq
his Slavonic and Polish versions, in order that they might be compared with the Greek ori-
ginal. The result according to Grodecq was that the fidelity of both versions was clearly
shewn, and “there could not possibly remain any doubt that these Lectures of Cyril are
perfectly genuine.”

Whether Uchanski’s book was written or printed is unknown, as no trace of it has
hitherto been found.

3. S. Cyrilli Hier. Catecheses ad Illuminandos et Mystagogica. Interpretatus est Joannes
Grodecius. Romee 1564. 8°.

Grodecq had come to Rome in the suite of Stanislaus Hosius, Cardinal Legate at the
Council of Trent, who in the year 1562 had published in the Confession of Petricow the 4th
and part of the 3rd Mystagogic Lectures from a Greek MS. belonging to Cardinal Sirlet.
From this MS. Grodecq made his Latin translation, using also the work of Uchanski before
mentioned. The preface is dated from Trent, on the 9th of July, 1563. The translation was
published in the following year at Rome, Cologne, Antwerp, and Paris, and often elsewhere
until superseded by the new Latin Version of Touttée in the Benedictine Edition.

4. In the same year, 1564, the Mystagogic Lectures and Catecheses iv., vi., viii.-x., xv.,
xviii. were published at Paris by William Morel, the King’s Printer, under the following
title:—

“S. Cyrilli Hier. Catecheses, id est institutiones ad res sacras, Grece edite, ex bibliotheca
Henrici Memmii, cum versione Latina. Cura Guil. Morellii. Paris. G. Morel., 1564. 4°
min.”

The Greek text depending on de Mesme’s one MS., and that mutilated and faulty, is
said by Touttée to have many faults and omissions, but to have been nevertheless very useful
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to him in correcting the text. The MS. itself had entirely disappeared. The Latin version,
appended to the copy in the Royal (National) Library at Paris, but not always attached to
the Greek, is said by Touttée to be a careful and elegant version, independent of Grodecq’s.

A copy of Morel’s Edition which formerly belonged to Du Fresne, containing various
readings in the margin from two other MSS., was lent to Touttée from the Library of S.
Geneviéve (Genovef.).

Reischl describes the MS. as “Cod. Mesmianus (Montf. I. 185). Sec. xi.”

5. “S. Cyrilli H. Catecheses Greece et Latine ex interpretatione Joan. Grodecii nunc
primum editee, ex variis bibliothecis, preecipue Vaticana, studio et opera Joan. Prevotii.
Paris. (Claude Morellus), 1608.” This was the first complete edition of the Greek text.
Prevot, a native of Bordeaux, states in the Dedication to Pope Paul V., that by the help of
MSS. “melioris nota” found in the Vatican, he had both corrected the text of the Lectures
previously published by Morel, and carefully transcribed the rest. He made, according to
Touttée, many useful emendations, but did not mention the number, age, nor various
readings of the MSS. employed.

6. “S. Cyrilli Hier. Arch. opera que supersunt omnia; quorum quaedam nunc primum
ex Codd. MSS. edidit, reliqua cum Codd. MSS. contulit, plurimis in locis emendavit, Notisque
illustravit Tho. Milles S.T.B. ex Ade Christi Oxonie, e Theatro Sheldoniano, Impensis
Richardi Sare Bibliopol. Lond. MDCCIIL.”

The author of this fine Edition gives us in his Preface the following description of his
work:—

“In the first place I wished to amend more thoroughly the text of J. Prevot, which, as I
said, he himself largely corrected and supplied from MSS. in the Vatican, and which I have
printed in this Edition: I have therefore compared it with all the other Editions that I could
collect, and in this manner have easily removed many errors both of the printers and of
Prevot himself. Afterwards I carefully compared all the Catecheses and the Epistle to Con-
stantinus with two MSS. and some with three, namely iv., vi., viii.—x., xv., xvi., xviii. The
first Codex, written on parchment apparently six hundred years ago, I found among those
MSS. which Sir Tho. Roe, our first Ambassador from King James I. to the Great Mogul,
brought from the East, and presented to the Bodleian Library. The second we owe to the
diligence of Isaac Casaubon, who collated the Catecheses and Epistle to Constantius with
a MS. which he chanced to find, I think, in some Library in France, and carefully noted all
the various readings in the margin. This copy of Casaubon’s the Right Reverend Father in
Christ, John Bishop of Norwich, very kindly lent to me out of his well-furnished Library,
and of his great love for learning did not disdain to shew the highest favour to my slight
endeavours.”
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Touttée thinks that the MS. from which Casaubon drew his various readings was C.
Roe itself, or that one of the two MSS. had been copied from the other, or both from the
same.

7. “S. Cyrilli Arch. Hier, opera que exstant omnia et ejus nomine circumferuntur, ad
MSS. codices necnon ad superiores Editiones castigata, Dissertationibus et Notis illustrata,
cum nova interpretatione et copiosis indicibus. Cura et studio Domni Antonii-Augustini
Touttéi, Presbyteri et Monachi Benedictini e Congregatione S. Mauri. Paris. Typis Jac.
Vincent. 1720, fol. (Recusa Venet. 1763).”

Of the Greek text the Editor says, “I have collated it as carefully as I could with Grodecq’s
translation, Morel’s and Prevot’s Editions, and with MSS. to be found in this City. The
various readings of the Roman MSS. I have obtained by the help of friends: those which
Milles had collected from the English Codices I have adopted for my own use.”

8. “S. Cyrilli Hier. Arch. opp. que supersunt omnia ad libros MSS. et impressos recensuit
Notis criticis commentariis indicibusque locupletissimis illustravit Gulielm. Car. Reischl S.
Th. D. et Reg. Lycei Ambergensis Professor. Vol. I Monac. M DCCC XLVIIIL.”

The Editor says in his Preface that he has altered the Benedictine text only when the
evidence was very weighty, and has then given all the various readings in the critical notes.
The exegetical commentary was to be reserved for the 2nd Volume, but this Dr. Reischl did
not live to complete.

The Prolegomena contain (1) Touttée’s inordinately long “Life of Cyril,” (2) a Disserta-
tion on the general character and authenticity of the Catecheses, and (3) an “Apparatus
Litterarius,” to which I have been indebted.

Vol. ii., containing Catecheses xii.—xviii., Myst. i.-v., and the other works, genuine and
spurious, attributed to Cyril, was published by J. Rupp at Munich, 1860.

The MSS. used in revising the text of this, the best critical edition, will be noticed below.

9. An Edition of the Catecheses only was published at Jerusalem in 1867, having been
commenced in 1849 at the request of the Archbishop, Cyril II., by Dionysius Kleopas,
Principal of the Theological School of Jerusalem, and, after his death in 1861, continued by
his successor Photius Alexandrides, “Archdeacon of the Apostolic and Patriarchal See of
Jerusalem, and Principal of the Theological School.”

The Editor gives in the Preface an interesting account of the life of Kleopas, and of the
work which he left unfinished.

§ 5. Manuscripts. From the preceding account of the various Editions of S. Cyril we
may obtain the following list of authorities which have been hitherto used in revising the
Text.

1. Codex Sirletianus, known only by Grodecq’s Latin version, Rome, 1564. Cf. § 1. 3.

2. C. Mesmianus, known only in Morel’s edition, Paris, 1564. Cf. § i. 4.

3. Vatican MSS. used by Prevot. 1608, but not identified. Cf. §1i. 5.
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4. C. Roe, Bibl. Bodleian. Oxon. “Codex membranaceus in folio, ff. 223, sec. xi,, binis
columnis bene exaratus;” [ol. 271].

5. C. Casaubon. On this and the preceding MS. see Milles as quoted above, § i. 6.

6. C. Ottobonianus (1) ol. Rom. iv. membran. sec. xi. “Continet Catecheses omnes et
Epist. ad Constantium. Multas habet insignes ab editis varietates.”

C. Ottob. (2), “Chartaceus et recens est, nihil fere ab editis discrepans.”

These are the Roman MSS. mentioned by Touttée: see above, §i. 7.

7. C. Coislin. 227 (ol. 101). Membran. Sac. xi. circ. “From this came many important
emendations” (Touttée, Notitia Codicum MSS.).

In the descriptions of the following MSS. of the National Library at Paris there is so
much discrepancy between Touttée and Reischl, that it is better to quote both.

8. “Catecheses xii., xiii., xiv., xv., comparavi cum Codice Reg. bibliothecee num. 2503.
Scriptus est in bombycina charta an. 1231, quam anni notam apposuit calligraphus”
(Touttée, Not. Codd. MSS.).

Reischl has no notice of a MS. at all answering to this description.

9. Cod. Reg. alter, “ol. 1260, nunc 1824, qui S. Basilii opera complectitur, sub ejus
nomine Procatechesin continet “ (Touttée, Not. Codd. MSS.): aliter, “Cod. Reg. ol. 260,
nunc 1284, pag. 254, qui duodecimi circiter est seeculi, in quo habetur Procatechesis heaec
sub nomine S. Basilii” (Id. Monit. in Procatechesin).

“Cod. Reg. 467 (apud Touttéum, 1824) Fonteblandensis, chartac. fol. sec. x. Continet
sub S. Basilii nomine Orationem de Baptismo, que est S. Cyrilli Hier. Procatechesis. C. Reg.
Touttéi” (Reischl).

10. “Cod. Reg. 969 (ol. Mazarin.) Epistolarum S. Basilii. 4°. Sec. xiv. Exhibet sub n. 7
Basilii homiliam quo (sic) ostenditur Deum esse incomprehensibilem, quee non S. Basilii, sed
Cyrilli est Procatechesis” (Reischl).

This description agrees in substance with Touttée’s.

11. C. Colbert. “Catecheses iv., vi., viii., ix., X., Xv., xviii., contuli cum cod. Colbert.
Biblioth. chartaceo et recenti 4863 notato...In omnibus pene cum Morelliana editione
consentit” (Touttée, Notitia Codd. MSS.).

Reischl makes no mention of this MS.

12. C. Colbert. alter. “membran. sign. 1717, Sec. xiii. diversas Patrum homilias continet,
et Cat. xiii. exhibet sub nomine Cyrilliana in Crucem et Porasceven homilie” (Touttée,
Notitia).

This is described by Reischl as “Cod. Reg. 771 (ol. 1717) Colbertinus. Membran. fol.
seculi xiii.—xiv.”

The following MSS. have been used in Editions later than the Benedictine.

13. “C. Monacensis I. 394 membran. fol,, titulis et initialibus miniatis, f. 261 nitidissime

uncialibus minutis circiter seculo decimo in Oriente scriptus.”
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This was regarded both by Reischl and by Rupp as the most important authority for the
text: it is much older than Codd. Roe, Casaub., and seems to be related to Codd. Ottobon.
Coislin.

C. Mon. 2 of the 16th Century is of little value.

14. “C. Vindobonensis, 55, membran. fol antiquissimus, sed incerto saeculo.”

A full account is given by Rupp in the Preface to Vol. ii. It was collated by Joseph Miiller,
1848, and contains all Cyril’s Lectures, except the Procatechesis.

15. Codex A, found by Kleopas in the Library of the Archbishop of Cyprus, and used
as the basis of his text, sometimes stands alone in preserving the true reading.

§ 6. Versions. Besides the Latin Translations published with the Greek text, as mentioned
above, Reischl mentions the first three of the following:—

(a) Les catécheses de Sainct Cyrille. Traduit par Louis Ganey. Paris, 1564.

(b) Cyrill’s Schriften tibersetzt und mit Anmerkungen versehen von J. Mich. Feder.

Bamberg, 1786.

(c) Cyrilli Hier. Catecheses in Armen. Linguam versz. Vienna 1832.

(d) The Catechetical Lectures of S. Cyril, Archbishop of Jerusalem, Translated, with
Notes and Indices (Library of Fathers of the Holy Catholic Church.) Parker, Oxford, 1838.
See Preface.

(e) S.Cyril on the Mysteries. (The five Mystagogic Lectures.) H. de Romestin. Parker,
Oxford, 1887.

(f) On Faith and the Creed. C. A. Heurtley, D.D., Margaret Professor of Divinity, and
Canon of Christ Church, Oxford. Parker, 3rd Ed., 1889. Contains, with other Treatises,
the Fourth Catechetical Lecture of S. Cyril.

In the present volume the translation given in the Oxford “Library of Fathers” has been
carefully revised throughout. Where it has been found necessary to depart from the Bene-
dictine text, the Editor has consulted the readings and critical notes of Milles, Reischl, and
Rupp, and the Jerusalem edition of Kleopas and Anaxandrides.

A few additions have been made to the index of Subjects: the Indices of Greek Words
and of Scripture Texts have been much enlarged, and carefully revised. For any errors which
may have escaped observation the indulgence of the critical reader will not, it is hoped, be
asked in vain.

E.H.G
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THE

CATECHETICAL LECTURES

OF

S. CYRIL,

ARCHBISHOP OF JERUSALEM.

PROCATECHESIS,

OR,

PROLOGUE TO THE CATECHETICAL LECTURES OF OUR HOLY FATHER,
CYRIL, ARCHBISHOP OF JERUSALEM.

1. Already there is an odour of blessedness upon you, O ye who are soon to be en-
lightened®**: already ye are gathering the spiritual®> flowers, to weave heavenly crowns:
already the fragrance of the Holy Spirit has breathed upon you: already ye have gathered
round the vestibule of the King’s palace®®; may ye be led in also by the King! For blossoms

now have appeared upon the trees>”’; may the fruit also be found perfect! Thus far there

394 The “blessedness” is the grace of Baptism, the hope of which is as a fragrant odour already borne towards
the Candidates. These were called no longer Catechumens, but gwti{dpevo, as already on the way “to be en-
lightened.” Compare xvi. 26, the last sentence, and see Index, “enlighten.”

395 vontd. The word is much used by Plato to distinguish things which can be discerned only by the mind
from the objects of sight and sense. Here “the spiritual (or, mental) flowers” are the Divine truths in which “the
fragrance of the Holy Spirit” breathes.

396 By “the vestibule” is meant “the outer hall of the Baptistery” (xix. 2), and by “the King’s Palace” the Bap-
tistery itself, which Cyril calls “the inner chamber” (xx. 1) and “the bride-chamber” (iii. 2; xxii. 2). See Index,
“Baptistery.” Here the local terms have also an allegorical sense, Baptism being regarded as the marriage of the
Soul to Christ.

397  Another allegory, from the season of Spring, when the Lectures were delivered.
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has been an inscription of your names>°%, and a call to service, and torches®® of the bridal
train, and a longing for heavenly citizenship, and a good purpose, and hope attendant
thereon. For he lieth not who said, that to them that love God all things work together for
good. God is lavish in beneficence, yet He waits for each man’s genuine will: therefore the
Apostle added and said, to them that are called according to a purpose400. The honesty of
purpose makes thee called: for if thy body be here but not thy mind, it profiteth thee nothing.
2. Even Simon Magus once came to the Laver’’!: he was baptized, but was not en-
lightened; and though he dipped his body in water, he enlightened not his heart with the
Spirit: his body went down and came up, but his soul was not buried with Christ, nor raised
with Him*°2, Now I mention the statements*® of (men’s) falls, that thou mayest not fall:
for these things happened to them by way of example, and they are written for the admoni-

t‘ion404

of those who to this day draw near. Let none of you be found tempting His grace,
lest any root of bitterness spring up and trouble you®>. Let none of you enter saying, Let us
see what the faithful**® are doing: let me go in and see, that I may learn what is being done.
Dost thou expect to see, and not expect to be seen? And thinkest thou, that whilst thou art
searching out what is going on, God is not searching thy heart?

3. A certain man in the Gospels once pried into the marriage feast?"”, and took an un-
becoming garment, and came in, sat down, and ate: for the bridegroom permitted it. But
when he saw them all clad in white*8, he ought to have assumed a garment of the same
kind himself: whereas he partook of the like food, but was unlike them in fashion and in

purpose. The bridegroom, however, though bountiful, was not undiscerning: and in going

398  dvopatoypagia. See Index.
399  That the Candidates on their first admission carried torches or lighted tapers in procession is a conjecture
founded on this passage and Lect. I. 1: “Ye who have just lighted the torches of faith, preserve them in your
hands unquenched.” But see Index, “Lights.”
400 Rom. viii. 28. In S. Paul’s argument the “purpose” is God’s eternal purpose of salvation through Christ
(Eph.i. 11;iii. 11): but Cyril applies it here to sincerity of purpose in coming to Baptism.
401  Acts viii. 13.
402  Rom. vi. 4; Col. ii. 12.
403  Greek, Unoypa@t, meaning either an “indictment,” or a descriptive “sketch.” For the former meaning,
see Plato, Theaet. 172, E. Omoypa@nv ....{v avtwyposiov kahodowv.
404 1Cor.x. 11.
405 Heb. xii. 15.
406 “The faithful” are those who have been already baptized, and instructed in those mysteries of the Christian
Faith which were reserved for the initiated. See Index, “Faithful.”
407  Matt. xxii. 12. The same passage is applied to Baptism in Cat. iii. 2.
408 See Cat. xxii. 8 and Index, “White.”
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round to each of the guests and observing them (for his care was not for their eating, but
for their seemly behaviour), he saw a stranger not having on a wedding garment, and said
to him, Friend, how camest thou in hither? In what a colour®®®! With what a conscience!

What though the door-keeper forbade thee not, because of the bountifulness of the enter-
tainer? what though thou wert ignorant in what fashion thou shouldest come in to the
banquet?—thou didst come in, and didst see the glittering fashions of the guests: shouldest
thou not have been taught even by what was before thine eyes? Shouldest thou not have
retired in good season, that thou mightest enter in good season again? But now thou hast
come in unseasonably, to be unseasonably cast out. So he commands the servants, Bind his
feet, which daringly intruded: bind his hands, which knew not how to put a bright garment
around him: and cast him into the outer darkness; for he is unworthy of the wedding
torches*!%. Thou seest what happened to that man: make thine own condition safe.

4. For we, the ministers of Christ, have admitted every one, and occupying, as it were,
the place of door-keepers we left the door open: and possibly thou didst enter with thy soul
bemired with sins, and with a will defiled. Enter thou didst, and wast allowed: thy name
was inscribed. Tell me, dost thou behold this venerable constitution of the Church? Dost
thou view her order and discipline*!!, the reading of Scriptures®!2, the presence of the or-

d*13, the course of instruction?!#? Be abashed at the place, and be taught by what thou

daine
seest’®. Go out opportunely now, and enter most opportunely to-morrow.
If the fashion of thy soul is avarice, put on another fashion and come in. Put off thy

former fashion, cloke it not up. Put off, I pray thee, fornication and uncleanness, and put

409 The Greed word (xp®ua) is used by Ignatius in the beginning of his Epistle to the Romans of a discolouring
stain.

410 Compare § 1, note 6.

411  The Greek word (¢émotrjpun) which commonly means “knowledge” or “understanding,” is applied here
and in vi. 35 to the intelligence and skill displayed in the arrangement of the public services of the Church.
Compare Apostolic Constitutions, ii. 57, where the Bishop is exhorted to have the assemblies arranged peta
TAONG EMOTAPNG.

412 In the same passage of the Apostolic Constitutions precise directions are given for reading a Lesson from
the Old Testament, singing the Psalms, and reading the Epistle and Gospel.

413 By “the ordained” (kavovik®v) are meant all whose names were registered as bearing office in the Church,
Priests, Deacons, Deaconesses, Monks, Virgins, Widows, all having their appointed placed and proper duties.
Apost. Canon. 70, €1 11§ €niokomnog, i} TpeaPitepog, 1 dSidkovog, i GAwg 100 KataAdyou TV KANPIKGV, K.T.A.
414 Compare Apost. Const. as above: “Let the Presbyters one by one, not all together, exhort the people; and
the Bishop last, as being the commander.”

415  S. Aug. de Civit. Dei., ii. 28: “Though some come to mock at such admonitions, all their insolence is either

humbled by a sudden conversation (immutatio) or suppressed by fear or shame.”
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on the brightest robe of chastity. This charge I give thee, before Jesus the Bridegroom of

416 i¢ allowed thee; thou hast forty417

souls come in and see their fashions. A long notice
days for repentance: thou hast full opportunity both to put oft, and wash, and to put on
and enter. But if thou persist in an evil purpose, the speaker is blameless, but thou must
not look for the grace: for the water will receive, but the Spirit will not accept thee!8, 1f
any one is conscious of his wound, let him take the salve; if any has fallen, let him arise. Let
there be no Simon among you, no hypocrisy, no idle curiosity about the matter.

5. Possibly too thou art come on another pretext. It is possible that a man is wishing
to pay court to a woman, and came hither on that account*!®. The remark applies in like
manner to women also in their turn. A slave also perhaps wishes to please his master, and
a friend his friend. I accept this bait for the hook, and welcome thee, though thou camest
with an evil purpose, yet as one to be saved by a good hope. Perhaps thou knewest not
whither thou wert coming, nor in what kind of net thou art taken. Thou art come within
the Church’s nets*2%: be taken alive, flee not: for Jesus is angling for thee, not in order to
kill, but by killing to make alive: for thou must die and rise again. For thou hast heard the
Apostle say, Dead indeed unto sin, but living unto righteousness42 1. Die to thy sins, and live
to righteousness, live from this very day.

6. See, I pray thee, how great a dignity Jesus bestows on thee. Thou wert called a Cat-
echumen, while the word echoed**? round thee from without; hearing of hope, and knowing
it not; hearing mysteries, and not understanding them; hearing Scriptures, and not knowing
their depth. The echo is no longer around thee, but within thee; for the indwelling Spirit*?®
henceforth makes thy mind a house of God. When thou shalt have heard what is written
concerning the mysteries, then wilt thou understand things which thou knewest not. And
think not that thou receivest a small thing: though a miserable man, thou receivest one of
God’s titles. Hear St. Paul saying, God is faithful424

faithful and just425 . Foreseeing this, the Psalmist, because men are to receive a title of God,

. Hear another Scripture saying, God is

416  Greek, tpoBeopia. Compare Gal. iv. 2: “the time appointed of the father.” At Athens it meant a “limita-
tion,” or fixed period within which a debt must be claimed or paid, or an action commenced.
417 Index, “Lent.”
418 Compare xvii. 36.
419  S. Ambrose on the 119th Psalm, Serm. xx. § 48, speaks of some who pretended to be Christians in order
to marry one whose parents would not give her in marriage to a heathen.
420  Matt. xiii. 47.
421 Rom.vi. 11, 14.
422 S. Cyril plays upon the word “Catechumen,” which has the same root as “echo.”
423  Rom. viii. 9, 11.
424 1Cor.i.9.
425 1Johni. 9.
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spoke thus in the person of God: I said, Ye are Gods, and are all sons of the Most High426.

But beware lest thou have the title of “faithful,” but the will of the faithless. Thou hast entered
into a contest, toil on through the race: another such opportunity thou canst not have®?’.
Were it thy wedding-day before thee, wouldest thou not have disregarded all else, and set
about the preparation for the feast? And on the eve of consecrating thy soul to the heavenly
Bridegroom, wilt thou not cease from carnal things, that thou mayest win spiritual?

7. We may not receive Baptism twice or thrice; else it might be said, Though I have
failed once, I shall set it right a second time: whereas if thou fail once, the thing cannot be
set right; for there is one Lord, and one faith, and one baptism*?®; for only the heretics are
re-baptized*?’, because the former was no baptism.

8. For God seeks nothing else from us, save a good purpose. Say not, How are my sins
blotted out? I tell thee, By willing, by believing®>®. What can be shorter than this? But if,
while thy lips declare thee willing, thy heart be silent, He knoweth the heart, who judgeth
thee. Cease from this day from every evil deed. Let not thy tongue speak unseemly words,
let thine eye abstain from sin, and from roving431 after things unprofitable.

9. Let thy feet hasten to the catechisings; receive with earnestness the exorcisms*%:
whether thou be breathed upon or exorcised, the act is to thee salvation. Suppose thou hast
gold unwrought and alloyed, mixed with various substances, copper, and tin, and iron, and
lead: we seek to have the gold alone; can gold be purified from the foreign substances without
fire? Even so without exorcisms the soul cannot be purified; and these exorcisms are divine,
having been collected out of the divine Scriptures. Thy face has been veiled*®, that thy
mind may henceforward be free, lest the eye by roving make the heart rove also. But when
thine eyes are veiled, thine ears are not hindered from receiving the means of salvation. For

426  Ps.Ixxxi. 6.
427  Compare xvii. 36.
428 Eph.iv.5.
429  This sentence is omitted in one ms. (Paris, 1824), but probably only through the repetition of the word
“baptism.” On the laws of the Church against the repetition of Baptism, and concerning the re-baptism of
heretics, see Tertull. de Baptismo, c. xv: Apost. Const. xv.: Bingham, xii. 5: Hefele, Councils, Lib. I. c. 2: Dictionary
Christian Antiq. I. p. 167 a.
430 Rufinus, in the Exposition of the Creed, on the Remission of sins: “The Pagans are wont to say in derision
of us, that we deceive ourselves in thinking that crimes which have been committed in deed can be washed out
by words.”
431  The reading in the Benedictine Edition, und¢ 6 vodg cov peuféadw, has little authority, and is quite un-
suitable. See below, T0 PAéupa pepPduevov.
432 Index, “Exorcism.”
433 Index, “Veiling.”
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in like manner as those who are skilled in the goldsmith’s craft throw in their breath upon
the fire through certain delicate instruments, and blowing up the gold which is hidden in
the crucible stir the flame which surrounds it, and so find what they are seeking; even so
when the exorcists inspire terror by the Spirit of God, and set the soul, as it were, on fire in
the crucible of the body, the hostile demon flees away, and there abide salvation and the
hope of eternal life, and the soul henceforth is cleansed from its sins and hath salvation.
Let us then, brethren, abide in hope, and surrender ourselves, and hope, in order that the
God of all may see our purpose, and cleanse us from our sins, and impart to us good hopes
of our estate, and grant us repentance that bringeth salvation. God hath called, and His call
is to thee.

10. Attend closely to the catechisings, and though we should prolong our discourse, let
not thy mind be wearied out. For thou art receiving armour against the adverse power, ar-
mour against heresies, against Jews, and Samaritans**%, and Gentiles. Thou hast many en-
emies; take to thee many darts, for thou hast many to hurl them at: and thou hast need to
learn how to strike down the Greek, how to contend against heretic, against Jew and
Samaritan. And the armour is ready, and most ready the sword of the Spirit43 >: but thou
also must stretch forth thy right hand with good resolution, that thou mayest war the Lord’s
warfare, and overcome adverse powers, and become invincible against every heretical attempt.

11. Let me give thee this charge also. Study our teachings and keep them for ever.
Think not that they are the ordinary homilies**®; for though they also are good and trust-
worthy, yet if we should neglect them to-day we may study them to-morrow. But if the
teaching concerning the laver of regeneration delivered in a consecutive course be neglected
to-day, when shall it be made right? Suppose it is the season for planting trees: if we do not
dig, and dig deep, when else can that be planted rightly which has once been planted ill?
Suppose, pray, that the Catechising is a kind of building: if we do not bind the house together
by regular bonds in the building, lest some gap be found, and the building become unsound,
even our former labour is of no use. But stone must follow stone by course, and corner
match with corner, and by our smoothing off inequalities the building must thus rise evenly.
In like manner we are bringing to thee stones, as it were, of knowledge. Thou must hear
concerning the living God, thou must hear of Judgment, must hear of Christ, and of the
Resurrection. And many things there are to be discussed in succession, which though now
dropped one by one are afterwards to be presented in harmonious connexion. But unless

434  The Samaritans are frequently mentioned by Epiphanius and other writers of the 4th century among the
chief adversaries of Christianity. “In their humble synagogue, at the foot of the mountain (Gerizim), the
Samaritans still worship, the oldest and the smallest sect in the world.” (Stanley, Sinai and Palestine, p. 240.)
435  Eph. vi. 17.
436 See above, § 4, note 3.
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thou fit them together in the one whole, and remember what is first, and what is second,
the builder may build, but thou wilt find the building unsound.

12. When, therefore, the Lecture is delivered, if a Catechumen ask thee what the
teachers have said, tell nothing to him that is without**”. For we deliver to thee a mystery,
and a hope of the life to come. Guard the mystery for Him who gives the reward. Let none
ever say to thee, What harm to thee, if I also know it? So too the sick ask for wine; but if it
be given at a wrong time it causes delirium, and two evils arise; the sick man dies, and the
physician is blamed. Thus is it also with the Catechumen, if he hear anything from the be-
liever: both the Catechumen becomes delirious (for he understands not what he has heard,
and finds fault with the thing, and scoffs at what is said), and the believer is condemned as
a traitor. But thou art now standing on the border: take heed, pray, to tell nothing out; not
that the things spoken are not worthy to be told, but because his ear is unworthy to receive.
Thou wast once thyself a Catechumen, and I described not what lay before thee. When by
experience thou hast learned how high are the matters of our teaching, then thou wilt know
that the Catechumens are not worthy to hear them.

13. Ye who have been enrolled are become sons and daughters of one Mother. When
ye have come in before the hour of the exorcisms, let each one of you speak things tending
to godliness: and if any of your number be not present, seek for him. If thou wert called to
a banquet, wouldest thou not wait for thy fellow guest? If thou hadst a brother, wouldest
thou not seek thy brother’s good?

Afterwards busy not thyself about unprofitable matters: neither, what the city has done,

nor the village, nor the King**®

, nor the Bishop, nor the Presbyter. Look upward; that is
1439, and know that I am God. If thou seest the believers

ministering, and shewing no care, they enjoy security, they know what they have received,

what thy present hour needeth. Be stil

they are in possession of grace. But thou standest just now in the turn of the scale, to be
received or not: copy not those who have freedom from anxiety, but cherish fear.

14. And when the Exorcism has been done, until the others who are being exorcised
have come440, let men be with men, and women with women. For now I need the example

437  On the Disciplina Arcani, or rule against publishing the Christian Creed and Mysteries to Catechumens
and Gentiles, see Index, “Mysteries.”

438  The title “King” (BaotAetq) is used in the Greek Liturgies and Fathers of the Roman Emperor, as in the
Clementine Liturgy: Omep o0 faciAéwg, kal @V év Unepoxf], where it is taken from 1 Tim. ii. 2. Compare Cat.
xiv. 14, and 22: Kwvotavtivov tod PaciAéwd.

439  Ps.xlvi. 10. Sept. oxoAdoarte, “give attention freely.”

440 From S. Augustine, de Symbolo, i. 1 (Migne T. vi. p. 930), we learn that the Candidates were brought in
before the Congregation one by one for exorcism; and so, as Cyril here shews, they had to wait outside till the

others returned.
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of Noah’s ark: in which were Noah and his sons, and his wife and his sons’ wives. For
though the ark was one, and the door was shut, yet had things been suitably arranged. If
the Church is shut, and you are all inside, yet let there be a separation, men with men, and
women with women**!: lest the pretext of salvation become an occasion of destruction.
Even if there be a fair pretext for sitting near each other, let passions be put away. Further,
let the men when sitting have a useful book; and let one read, and another listen: and if
there be no book, let one pray, and another speak something useful. And again let the party
of young women sit together in like manner, either singing or reading quietly, so that their
lips speak, but others’ ears catch not the sound: for I suffer not a woman to speak in the
Church®2. And let the married woman also follow the same example, and pray; and let her
lips move, but her voice be unheard, that a Samuel*4? may come, and thy barren soul give
birth to the salvation of “God who hath heard thy prayer;” for this is the interpretation of
the name Samuel.

15. Ishall observe each man’s earnestness, each woman’s reverence. Let your mind be
refined as by fire unto reverence; let your soul be forged as metal: let the stubbornness of
unbelief be hammered out: let the superfluous scales of the iron drop off, and what is pure
remain; let the rust of the iron be rubbed off, and the true metal remain. May God sometime
shew you that night, the darkness which shines like the day, concerning which it is said, The
darkness shall not be hidden from thee, and the night shall shine as the day444. Then may
the gate of Paradise be opened to every man and every woman among you. Then may you
enjoy the Christ-bearing waters in their fragrance445. Then may you receive the name of

441  Chrys. in Matt. Hom. Ixxiv. § 3: “You ought to have within you the wall that separates you from the women:
but since ye will not, our fathers have thought it necessary to separate you at least by these boards; for I have
heard from my elders that there were not these walls in old times.” These barriers had not yet been introduced
at Jerusalem, or Cyril’s admonition would have been needless. Compare Apostolic Constitutions, I1. 57.
442 1 Cor. xiv. 34; 1 Tim. ii. 12.
443 1 Sam.i. 13, 20. On the various interpretations of the name Samuel, see Dict. Bib. “Samuel,” and Driver
on the passage. Cyril adopts the meaning “heard of God.”
444  Ps. cxxxix. 12. On Easter Eve the Church was full of lights which were kept burning all night, and the
newly-baptized carried torches. Gregory of Nyssa, preaching on the Resurrection (Orat. iv.) describes the scene:
“This brilliant night, by mingling the flames of torches with the morning rays of the sun, has made one continuous
day, not divided by the interposition of darkness.”
445  Or, as the Benedictine Editor conjectures, “the waters which have a Christ-bearing (xpioto@dpov) fra-
grance.” On the epithet xpioTo@dpog, see Bishop Lightfoot’s note on Ignat. ad Eph. § 1 and § 9. Its meaning,
as well as that of @e0@pog is defined in the answer of Ignatius to Trajan, ‘0 Xpiotov €xwv v otépvorg (Martyr.
Ign. Ant. § 2).
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Christ*4%, and the power of things divine. Even now, I beseech you, lift up the eye of the
mind: even now imagine the choirs of Angels, and God the Lord of all there sitting, and
His Only-begotten Son sitting with Him on His right hand, and the Spirit present with them;
and Thrones and Dominions doing service, and every man of you and every woman receiving
salvation. Even now let your ears ring, as it were, with that glorious sound, when over your
salvation the angels shall chant, Blessed are they whose iniquities are forgiven, and whose sins
are covered*?”: when like stars of the Church you shall enter in, bright in the body and ra-
diant in the soul.

16. Great is the Baptism that lies before you?*®: a ransom to captives; a remission of
offences; a death of sin; a new-birth of the soul; a garment of light; a holy indissoluble seal;
a chariot to heaven; the delight of Paradise; a welcome into the kingdom; the gift of adoption!
But there is a serpent by the wayside watching those who pass by: beware lest he bite thee
with unbelief. He sees so many receiving salvation, and is seeking whom he may devour*®.
Thou art coming in unto the Father of Spirits, but thou art going past that serpent. How
then mayest thou pass him? Have thy feet shod with the preparation of the gospel of peace450;
that even if he bite, he may not hurt thee. Have faith in-dwelling, stedfast hope, a strong
sandal, that thou mayest pass the enemy, and enter the presence of thy Lord. Prepare thine
own heart for reception of doctrine, for fellowship in holy mysteries. Pray more frequently,
that God may make thee worthy of the heavenly and immortal mysteries. Cease not day
nor night: but when sleep is banished from thine eyes, then let thy mind be free for prayer.
And if thou find any shameful thought rise up in thy mind, turn to meditation upon Judg-
ment to remind thee of Salvation. Give thy mind wholly to study, that it may forget base
things. If thou find any one saying to thee, Art thou then going in, to descend into the water?
Has the city just now no baths? take notice that it is the dragon of the sea®! who is laying
these plots against thee. Attend not to the lips of the talker, but to God who worketh in
thee. Guard thine own soul, that thou be not ensnared, to the end that abiding in hope thou
mayest become an heir of everlasting salvation.

17. We for our part as men charge and teach you thus: but make not ye our building
hay and stubble and chaff, lest we suffer loss, from our work being burnt up: but make ye
our work gold, and silver, and precious stones® 2! For it lies in me to speak, but in thee to

446 Cat. xxi. 1: “made partakers therefore of Christ, ye are rightly called Christs.”
447  Ps. xxxii. 1, which verse is still chanted in the Greek Church as soon as the Baptism is completed.
448  S. Basil has a passage in praise of Baptism almost the same, word for word, with this. It is more likely to
have been borrowed from Cyril by Basil and other Fathers, than to be a later interpolation here.
449 1 Pet.v. 8.
450  Eph. vi. 15.
451 Is. xxvii. 1.
452 1 Cor.iii. 12, 15.
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set thy mind*>? upon it, and in God to make perfect. Let us nerve our minds, and brace up
our souls, and prepare our hearts. The race is for our soul: our hope is of things eternal:

and God, who knoweth your hearts, and observeth who is sincere, and who a hypocrite, is
able both to guard the sincere, and to give faith to the hypocrite: for even to the unbeliever,
if only he give his heart, God is able to give faith. So may He blot out the handwriting that
is against you®4, and grant you forgiveness of your former trespasses; may He plant you
into His Church, and enlist you in His own service, and put on you the armour of righteous-

453, may He fill you with the heavenly things of the New Covenant, and give you the

ness
seal of the Holy Spirit indelible throughout all ages, in Christ Jesus Our Lord: to whom be

the glory for ever and ever! Amen.
(To the Reader456.)

These Catechetical Lectures for those who are to be enlightened thou mayest lend to
candidates for Baptism, and to believers who are already baptized, to read, but give not at
a11457, neither to Catechumens, nor to any others who are not Christians, as thou shalt answer

to the Lord. And if thou make a copy, write this in the beginning, as in the sight of the Lord.

453  Greek mpooBécBa, Sept. Deut. xiii. 4, “cleave unto Him.” Compare Josh. xxiii. 12; Ps. Ixii. 10, “Set not
your heart upon them.”
454  Col. ii. 14.
455 2 Cor. vi. 7; Rom. vi. 13.
456  Itis doubtful whether this caution proceeded from Cyril himself when issuing a written copy of his Lectures,
or from some later editor. Eusebius (E.H. v. 20) has preserved an adjuration by Irenzeus at the end of his treatise,
On the Ogdoad: 1 adjure thee, who mayest transcribe this book, by Our Lord Jesus Christ, and by His glorious
advent, when He cometh to judge the quick and the dead, to compare what thou hast written and correct it
carefully by this copy, from which thou hast transcribed it; this adjuration also thou shalt write in like manner,
and set it in the copy.
457  Gr. 16 cbvolov. Plat. Leg. 654 B; Soph. 220 B.
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FIRST CATECHETICAL LECTURE
of
Our Holy Father Cyril,

Archbishop of Jerusalem,

To those who are to be Enlightened, delivered extempore at Jerusalem, as an Intro-

ductory Lecture to those who had come forward for Baptism**®;

With a reading from Isaiah

Wash you, make you clean; put away your iniquities from your souls, from before mine eyes,

and the rest*>?,

1. Disciples of the New Testament and partakers of the mysteries of Christ, as yet by
calling only, but ere long by grace also, make you a new heart and a new spirit460, that there
may be gladness among the inhabitants of heaven: for if over one sinner that repenteth there
is joy, according to the Gospel*®!, how much more shall the salvation of so many souls move
the inhabitants of heaven to gladness. As ye have entered upon a good and most glorious
path, run with reverence the race of godliness. For the Only-begotten Son of God is present
here most ready to redeem you, saying, Come unto Me all that labour and are heavy laden,
and I will give you rest*®2. Ye that are clothed with the rough garment463 of your offences,
who are holden with the cords of your own sins, hear the voice of the Prophet saying, Wash
you, make you clean, put away your iniquities from before Mine eyes464: that the choir of
Angels may chant over you, Blessed are they whose iniquities are forgiven, and whose sins
are covered*®®. Ye who have just lighted the torches of faith?®%, guard them carefully in

458  The title prefixed to this Lecture is given in full. In the following Lectures the form will be abbreviated.
See Index, Gvdyvwolg and oxediaobeioa.

459 Is.i. 16.

460  Ezek. xviii. 31.

461 Luke xv.7.

462  Matt. xi. 28.

463 Compare xv. 25.

464 Is.i. 16.

465 Ps.xxxii. 1. See Procat. 15.

466  Procat. 1, note 6.
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your hands unquenched; that He, who erewhile on this all-holy Golgotha opened Paradise
to the robber on account of his faith, may grant to you to sing the bridal song.

2. If any here is a slave of sin, let him promptly prepare himself through faith for the
new birth into freedom and adoption; and having put off the miserable bondage of his sins,
and taken on him the most blessed bondage of the Lord, so may he be counted worthy to
inherit the kingdom of heaven. Put off, by confession*®’, the old man, which waxeth corrupt
after the lusts of deceit, that ye may put on the new man, which is renewed according to
knowledge of Him that created him*®®. Get you the earnest of the Holy Spirit*®®
faith, that ye may be able to be received into the everlasting habitations*’°. Come for the

through

mystical Seal, that ye may be easily recognised by the Master; be ye numbered among the
holy and spiritual flock of Christ, to be set apart on His right hand, and inherit the life pre-

pared for you. For they to whom the rough garment*’!

of their sins still clings are found
on the left hand, because they came not to the grace of God which is given through Christ
at the new birth of Baptism: new birth I mean not of bodies, but the spiritual new birth of
the soul. For our bodies are begotten by parents who are seen, but our souls are begotten
anew through faith: for the Spirit bloweth where it listeth*”?: and then, if thou be found
worthy, thou mayest hear, Well done, good and faithful servant’>, when thou art found to
have no defilement of hypocrisy in thy conscience.

3. For if any of those who are present should think to tempt God’s grace, he deceives
himself, and knows not its power. Keep thy soul free from hypocrisy, O man, because of
Him who searcheth hearts and reins*’*. For as those who are going to make a levy for war
examine the ages and the bodies of those who are taking service, so also the Lord in enlisting
souls examines their purpose: and if any has a secret hypocrisy, He rejects the man as unfit
for His true service; but if He finds one worthy, to him He readily gives His grace. He gives
not holy things to the dogs475; but where He discerns the good conscience, there He gives
the Seal of salvation, that wondrous Seal, which devils tremble at, and Angels recognise;
that the one may be driven to flight, and the others may watch around it as kindred to
themselves. Those therefore who receive this spiritual and saving Seal, have need also of

467  See Index, “Confession.”
468  Eph. iv. 22; Col. iii. 10.
469 2 Cor.i.22.

470  Luke xvi. 9.

471 Compare xv. 25.

472 Johniiii. 8.

473  Matt. xxv. 21.

474  Ps.vii. 10.

475  Matt. vii. 6.
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the disposition akin to it. For as a writing-reed or a dart has need of one to use it, so grace
also has need of believing minds.

4. Thou art receiving not a perishable but a spiritual shield. Henceforth thou art planted
in the invisible?’® Paradise. Thou receivest a new name, which thou hadst not before.
Heretofore thou wast a Catechumen, but now thou wilt be called a Believer. Thou art

1477

transplanted henceforth among the spiritual™’ olive-trees, being grafted from the wild into

the good olive-tree?’8, from sins into righteousness, from pollutions into purity. Thou art

479

made partaker of the Holy Vine™~. Well then, if thou abide in the Vine, thou growest as a

fruitful branch; but if thou abide not, thou wilt be consumed by the fire. Let us therefore
bear fruit worthily. God forbid that in us should be done what befell that barren ﬁg-tree480,
that Jesus come not even now and curse us for our barrenness. But may all be able to use
that other saying, But I am like a fruitful olive-tree in the house of God: I have trusted in the

481 d482

mercy of God for ever™"",—an olive-tree not to be perceived by sense, but by the min

483 , s0 it is thine to bear fruit:

and full of light. As then it is His part to plant and to water
it is God’s to grant grace, but thine to receive and guard it. Despise not the grace because
it is freely given, but receive and treasure it devoutly.

5. The present is the season of confession: confess what thou hast done in word or in
deed, by night or by day; confess in an acceptable time, and in the day of salvation®? receive
the heavenly treasure. Devote thy time to the Exorcisms: be assiduous at the Catechisings,
and remember the things that shall be spoken, for they are spoken not for thine ears only,
but that by faith thou mayest seal them up in the memory. Blot out from thy mind all
earthly?®> care: for thou art running for thy soul. Thou art utterly forsaking the things of
the world: little are the things which thou art forsaking, great what the Lord is giving.
Forsake things present, and put thy trust in things to come. Hast thou run so many circles
of the years busied in vain about the world, and hast thou not forty days to be free (for

prayer*®), for thine own soul’s sake? Be still'®’, and know that I am God, saith the Scripture.

476  Gr. vontdyv, i.e. the true Paradise, to be seen by the mind, not by the eye. Apoc. xii. 7, 17.
477  See preceding note.

478 Rom. xi. 24.

479 Johnxv. 1,4, 5.

480 Matt. xxi. 19.

481  Ps.lii. 10.

482  vontH, see note 1, above.

483 1 Cor. iil. 6. When Paul plants and Apollos waters, it is God Himself who works through His ministers.
484 2 Cor. vi. 2.

485 Literally “human.”

486  Some mss. omit Tfj Tpocevx(] after oxoAdleig.

487  Ps.xlvi. 10: oxoAdoate. Compare Procat. 13.
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Excuse thyself from talking many idle words: neither backbite, nor lend a willing ear to
backbiters; but rather be prompt to prayer. Shew in ascetic exercise that thy heart is
nerved*®®. Cleanse thy vessel, that thou mayest receive grace more abundantly. For though
remission of sins is given equally to all, the communion of the Holy Ghost is bestowed in
proportion to each man’s faith. If thou hast laboured little, thou receivest little; but if thou
hast wrought much, the reward is great. Thou art running for thyself, see to thine own in-
terest.

6. Ifthou hast aught against any man, forgive it: thou comest here to receive forgiveness
of sins, and thou also must forgive him that hath sinned against thee. Else with what face
wilt thou say to the Lord, Forgive me my many sins, if thou hast not thyself forgiven thy

fellow-servant even his little sins. Attend diligently the Church assemblies*®’

; not only now
when diligent attendance is required of thee by the Clergy, but also after thou hast received
the grace. For if, before thou hast received it, the practice is good, is it not also good after
the bestowal? If before thou be grafted in, it is a safe course to be watered and tended, is it
not far better after the planting? Wrestle for thine own soul, especially in such days as these.

Nourish thy soul with sacred readings; for the Lord hath prepared for thee a spiritual table;
therefore say thou also after the Psalmist, The Lord is my shepherd, and I shall lack nothing:

in a place of grass, there hath He made me rest; He hath fed me beside the waters of comfort,
He hath converted my soul®:—that Angels also may share your joy, and Christ Himself
the great High Priest, having accepted your resolve, may present you all to the Father, saying,
Behold, I and the children whom God hath given Me**!. May He keep you all well-pleasing

in His sight! To whom be the glory, and the power unto the endless ages of eternity. Amen.

488 Compare Procat. 17: xviii. 1.
489  See Index, cUvaig.
490  Ps. xxiii. 1-3.
491  Is. viii. 18; Heb. ii. 13.
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Lecture II.

On Repentance and Remission of Sins, and Concerning the Adversary.
Ezekiel xviii. 20-23

The righteousness of the righteous shall be upon him, and the wickedness of the wicked shall
be upon him. But if the wicked will turn from all his sins, .

1. A fearful thing is sin, and the sorest disease of the soul is transgression, secretly cutting
its sinews, and becoming also the cause of eternal fire; an evil of a man’s own choosing, an
offspring of the will.*? For that we sin of our own free will the Prophet says plainly in a
certain place: Yet I planted thee a fruitful vine, wholly true: how art thou turned to bitterness,
(and become) the strange vine®3? The planting was good, the fruit coming from the will is
evil; and therefore the planter is blameless, but the vine shall be burnt with fire since it was
planted for good, and bore fruit unto evil of its own will. For God, according to the
Preacher, made man upright, and they have themselves sought out many inventions**. For
we are His workmanship, says the Apostle, created unto good works, which God afore prepared,
that we should walk in them*®>. So then the Creator, being good, created for good works;
but the creature turned of its own free will to wickedness. Sin then is, as we have said, a
tearful evil, but not incurable; fearful for him who clings to it, but easy of cure for him who
by repentance puts it from him. For suppose that a man is holding fire in his hand; as long
as he holds fast the live coal he is sure to be burned, but should he put away the coal, he
would have cast away the flame also with it. If however any one thinks that he is not being
burned when sinning, to him the Scripture saith, Shall a man wrap up fire in his bosom, and
not burn his clothes*%? For sin burns the sinews of the soul, [and breaks the spiritual bones
of the mind, and darkens the light of the heart**7].

2. But some one will say, What can sin be? Is it a living thing? Is it an angel? Isita
demon? What is this which works within us? It is not an enemy, O man, that assails thee

from without, but an evil shoot growing up out of thyself. Look right on with thine eyes498,

492  For references to Cyril’s doctrine of Free-will, see Index, “Soul.”
493  Jer.ii. 21.
494  Eccles. vii. 29.
495  Eph. ii. 10.
496  Prov.vi. 27.
497  Milles and the Benedictine Editor omit these clauses, but the more recent editions of Reischl and Alexan-
drides insert them on the authority of Munich, Jerusalem, and other good mss.
498  Prov. iv. 25.
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and there is no lust. [Keep thine own, and**’]

seize not the things of others, and robbery
has ceased’??, Remember the Judgment, and neither fornication, nor adultery, nor murder,
nor any transgression of the law shall prevail with thee. But whenever thou forgettest God,
forthwith thou beginnest to devise wickedness and to commit iniquity.

3. Yet thou art not the sole author of the evil, but there is also another most wicked
prompter, the devil. He indeed suggests, but does not get the mastery by force over those
who do not consent. Therefore saith the Preacher, If the spirit of him that hath power rise
up against thee, quit not thy place®®!. Shut thy door, and put him far from thee, and he shall
not hurt thee. But if thou indifferently admit the thought of lust, it strikes root in thee by
its suggestions, and enthrals thy mind, and drags thee down into a pit of evils.

But perhaps thou sayest, I am a believer, and lust does not gain the ascendant over me,
even if I think upon it frequently. Knowest thou not that a root breaks even a rock by long
persistence? Admit not the seed, since it will rend thy faith asunder: tear out the evil by
the root before it blossom, lest from being careless at the beginning thou have afterwards
to seek for axes and fire. When thine eyes begin to be diseased, get them cured in good
time, lest thou become blind, and then have to seek the physician.

4. The devil then is the first author of sin, and the father of the wicked: and this is the
Lord’s saying, not mine, that the devil sinneth from the beginning5 92 none sinned before
him. But he sinned, not as having received necessarily from nature the propensity to sin,
since then the cause of sin is traced back again to Him that made him so; but having been
created good, he has of his own free will become a devil, and received that name from his
action. For being an Archangel® 93 he was afterwards called a devil from his slandering:
from being a good servant of God he has become rightly named Satan; for “Satan” is inter-
preted the adversary>®*. And this is not my teaching, but that of the inspired prophet Ezekiel:
for he takes up a lamentation over him and says, Thou wast a seal of likeness, and a crown
of beauty; in the Paradise of God wast thou born>®: and soon after, Thou wast born blameless

in thy days, from the day in which thou wast created, until thine iniquities were found in thee.

499  Omitted by recent editors with the best mss.

500  Gr. kekoiuntat “has fallen asleep.”

501  Eccles. x. 4. Compare Eph. iv. 27: “Neither give place to the devil.”

502 1 Johniii. 8; John viii. 44.

503  On Cyril’s doctrine of the Angels, see Index, “Angels.”

504 1Kingsv.4, &c.

505 Ezek. xxviii. 12-17, an obscure passage, addressed to the Prince of Tyre, and meaning that he was “the
perfect pattern” of earthly glory, set in a condition like that of Adam in Paradise, and, seemingly, blameless as
Adam before his fall. Cyril seems to regard the Prince of Tyre as an embodiment of Satan, because he was deified

as the object of national worship: v. 1, “Thou hast said, I am a God, I sit in the seat of God.”
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Very rightly hath he said, were found in thee; for they were not brought in from without,
but thou didst thyself beget the evil. The cause also he mentions forthwith: Thine heart
was lifted up because of thy beauty: for the multitude of thy sins wast thou wounded, and I
did cast thee to the ground. In agreement with this the Lord says again in the Gospels: I
beheld Satan as lightning fall from heaven>®. Thou seest the harmony of the Old Testament
with the New. He when cast out drew many away with him. It is he that puts lusts into
them that listen to him: from him come adultery, fornication, and every kind of evil.
Through him our forefather Adam was cast out for disobedience, and exchanged a Paradise
bringing forth wondrous fruits of its own accord for the ground which bringeth forth thorns.

5. What then? some one will say. We have been beguiled and are lost. Is there then no
salvation left? We have fallen: Is it not possible to rise again? We have been blinded: May
we not recover our sight? We have become crippled: Can we never walk upright? In a
word, we are dead: May we not rise again? He that woke Lazarus who was four days dead
and already stank, shall He not, O man, much more easily raise thee who art alive? He who
shed His precious blood for us, shall Himself deliver us from sin. Let us not despair of
ourselves, brethren; let us not abandon ourselves to a hopeless condition. For it is a fearful
thing not to believe in a hope of repentance. For he that looks not for salvation spares not
to add evil to evil: but to him that hopes for cure, it is henceforth easy to be careful over
himself. The robber who looks not for pardon grows desperate; but, if he hopes for forgive-
ness, often comes to repentance. What then, does the serpent cast its slough5 07 and shall
not we cast off our sin? Thorny ground also, if cultivated well, is turned into fruitful; and
is salvation to us irrecoverable? Nay rather, our nature admits of salvation, but the will also
is required.

6. God is loving to man, and loving in no small measure. For say not, I have committed
fornication and adultery: I have done dreadful things, and not once only, but often: will
He forgive? Will He grant pardon? Hear what the Psalmist says: How great is the multitude
of Thy goodness, O Lord°*®! Thine accumulated offences surpass not the multitude of God’s
mercies: thy wounds surpass not the great Physician’s skill. Only give thyself up in faith:
tell the Physician thine ailment: say thou also, like David: I said, I will confess me my sin
unto the Lord: and the same shall be done in thy case, which he says forthwith: And thou
forgavest the wickedness of my heart>®.

7. Wouldest thou see the loving-kindness of God, O thou that art lately come to the
catechising? Wouldest thou see the loving-kindness of God, and the abundance of His long-

506 Lukex. 18.
507 Literally, “its old age” (td yfipag). Compare iii. 7, and Dict. Chr. Biogr., Macarius, p. 770 a.
508  Ps. xxxi. 20.
509  Ps. xxxii. 5.
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suffering? Hear about Adam. Adam, God’s first-formed man, transgressed: could He not
at once have brought death upon him? But see what the Lord does, in His great love towards
man. He casts him out from Paradise, for because of sin he was unworthy to live there; but
He puts him to dwell over against Paradise>'®: that seeing whence he had fallen, and from
what and into what a state he was brought down, he might afterwards be saved by repentance.
Cain the first-born man became his brother’s murderer, the inventor of evils, the first author
of murders, and the first envious man. Yet after slaying his brother to what is he condemned?
Groaning and trembling shalt thou be upon the earth®'!. How great the offence, the sentence
how light!

8. Even this then was truly loving-kindness in God, but little as yet in comparison with
what follows. For consider what happened in the days of Noe. The giants sinned, and much
wickedness was then spread over the earth, and because of this the flood was to come upon
them: and in the five hundredth year God utters His threatening; but in the six hundredth
He brought the flood upon the earth. Seest thou the breadth of God’s loving-kindness ex-
tending to a hundred years? Could He not have done immediately what He did then after
the hundred years? But He extended (the time) on purpose, granting a respite for repentance.
Seest thou God’s goodness? And if the men of that time had repented, they would not have
missed the loving-kindness of God.

9. Come with me now to the other class, those who were saved by repentance. But
perhaps even among women some one will say, I have committed fornication, and adultery,
I have defiled my body by excesses of all kinds: is there salvation for me? Turn thine eyes,
O woman, upon Rahab, and look thou also for salvation; for if she who had been openly
and publicly a harlot was saved by repentance, is not she who on some one occasion before
receiving grace committed fornication to be saved by repentance and fasting? For inquire
how she was saved: this only she said: For your God is God in heaven and upon earth’ 12,
Your God; for her own she did not dare to say, because of her wanton life. And if you wish
to receive Scriptural testimony of her having been saved, you have it written in the Psalms:
1 will make mention of Rahab and Babylon among them that know me'>. O the greatness
of God’s loving-kindness, making mention even of harlots in the Scriptures: nay, not simply
I will make mention of Rahab and Babylon, but with the addition, among them that know

510 This is the reading of the Septuagint instead of—“He placed at the east of the garden of Eden.”
511  Gen. iv. 12: “A fugitive and a vagabond shalt thou be upon the earth.”
512 Josh.ii. 11.
513  Ps.Ixxxvii. 4. “Rahab” is there a poetical name of Egypt, and the passage has nothing to do with Rahab
the harlot. The Benedictine Editor rightly disregards S. Jerome’s suggestion, that Rahab is, like Egypt, a type of
the Gentile Church.
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me. There is then in the case both of men and of women alike the salvation which is ushered
in by repentance.

10. Nay more, if a whole people sin, this surpasses not the loving-kindness of God.
The people made a calf, yet God ceased not from His loving-kindness. Men denied God,
but God denied not Himself°'%, These be thy gods, O Israel’'>, they said: yet again, as He
was wont, the God of Israel became their Saviour. And not only the people sinned, but also
Aaron the High Priest. For it is Moses that says: And the anger of the Lord came upon
Aaron: and I prayed for him, saith he, and God forgave him>'®. What then, did Moses
praying for a High Priest that sinned prevail with God, and shall not Jesus, His Only-begotten,
prevail with God when He prays for us? And if He did not hinder Aaron, because of his
offence, from entering upon the High Priesthood, will He hinder thee, who art come out
from the Gentiles, from entering into salvation? Only, O man, repent thou also in like
manner, and grace is not forbidden thee. Render thy way of life henceforth unblameable;

for God is truly loving unto man, nor can all time>!”

worthily tell out His loving kindness;
nay, not if all the tongues of men unite together will they be able even so to declare any
considerable part of His loving-kindness. For we tell some part of what is written concerning
His loving-kindness to men, but how much He forgave the Angels we know not: for them
also He forgives, since One alone is without sin, even Jesus who purgeth our sins. And of
them we have said enough.

11. But if concerning us men thou wilt have other examples also set before thee’'8,
come on to the blessed David, and take him for an example of repentance. Great as he was,
he fell: after his sleep, walking in the eventide on the housetop, he cast a careless look, and
felt ahuman passion. His sin was completed, but there died not with it his candour concern-
ing the confession of his fault. Nathan the Prophet came, a swift accuser, and a healer of
the wound. The Lord is wroth, he says, and thou hast sinned°'®. So spake the subject to the

reigning king. But David the king®?® was not indignant, for he regarded not the speaker,
but God who had sent him. He was not puffed up>>! by the array of soldiers standing round:

for he had seen in thought the angel-host of the Lord, and he trembled as seeing Him who

514 2 Tim.ii. 13.
515  Ex. xxxii. 4.
516 Deut. ix. 20.
517 For “all time,” the reading of the best mss., the Benedictine text has “all mankind.”
518 The Benedictine has, “But if thou wilt I will set before thee other examples also of our state? Come on to
the blessed David.”
519 2 Sam. xii.
520 Bened. “The king, the wearer of the purple.”
521 Bened. “blinded.”
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is invisible®*%; and to the messenger, or rather by him in answer to God who sent him, he
said, I have sinned against the Lord>®. Seest thou the humility of the king? Seest thou his
confession? For had he been convicted by any one? Were many privy to the matter? The
deed was quickly done, and straightway the Prophet appeared as accuser, and the offender
confesses the fault. And because he candidly confessed, he received a most speedy cure.
For Nathan the Prophet who had uttered the threat, said immediately, The Lord also hath
put away thy sin. Thou seest the swift relenting of a merciful God. He says, however, Thou
hast greatly provoked the enemies of the Lord. Though thou hadst many enemies because
of thy righteousness, thy self-control protected thee; but now that thou hast surrendered
thy strongest armour, thine enemies are risen up, and stand ready against thee.

12. Thus then did the Prophet comfort him, but the blessed David, for all he heard it
said, The Lord hath put away thy sin, did not cease from repentance, king though he was,
but put on sackcloth instead of purple, and instead of a golden throne, he sat, a king, in
ashes on the ground; nay, not only sat in ashes, but also had ashes for his food, even as he
saith himself, I have eaten ashes as it were bread>>*. His lustful eye he wasted away with
tears saying, Every night will I wash my couch, and water my bed with my tears">>. When
his officers besought him to eat bread he would not listen. He prolonged his fast unto seven
whole days. Ifa king thus made confession oughtest not thou, a private person, to confess?
Again, after Absalom’s insurrection, though there were many roads for him to escape, he
chose to flee by the Mount of Olives, in thought, as it were, invoking the Redeemer who was
to go up thence into the heavens® 26 And when Shimei cursed him bitterly, he said, Let him
alone, for he knew that “to him that forgiveth it shall be forgiven527.”

13. Thou seest that it is good to make confession. Thou seest that there is salvation for
them that repent. Solomon also fell but what saith he? Afterwards I repented” 28 Ahab,
too, the King of Samaria, became a most wicked idolater, an outrageous man, the murderer
of the Prophets® 2 a stranger to godliness, a coveter of other men’s fields and vineyards.

522  Heb. xi. 27.
523 2 Sam. xii. 13.
524  Ps.cii. 10.
525 Ib.vii. 7.
526 2 Sam. xvi. 10, 11.
527  Resch. (Agrapha, p. 137) quotes various forms of this saying from early writers, and regards it as a fragment
of an extracanonical Gospel. But see Lightfoot, Clem. Rom. c. xiii.
528  Prov. xxiv. 32, Sept. Heb. “Set my heart.” The passage has no reference to repentance: it means, “I con-
sidered the field of the slothful.” Hilary, Ps. lii.; Ambrose, Apolog. 1, Prophetce David, c. iii. and other Fathers
affirm the repentance of Solomon. Augustine (c. Faustum, Lib. xxii. c. 88) maintains that Scripture says nothing
of his repentance or forgiveness. See Dante, Paradiso, Canto x. 109.
529 1 Kings xviii. 4.
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Yet when by Jezebel’s means he had slain Naboth, and the Prophet Elias came and merely
threatened him, he rent his garments, and put on sackcloth. And what saith the merciful
God to Elias? Hast than seen how Ahab is pricked in the heart before Me>3% as if almost He
would persuade the fiery zeal of the Prophet to condescend to the penitent. For He saith, I
will not bring the evil in his days. And though after this forgiveness he was sure not to depart
from his wickedness, nevertheless the forgiving God forgave him, not as being ignorant of
the future, but as granting a forgiveness corresponding to his present season of repentance.

For it is the part of a righteous judge to give sentence according to each case that has occurred.

14. Again, Jeroboam was standing at the altar sacrificing to the idols: his hand became
withered, because he commanded the Prophet who reproved him to be seized: but having
by experience learned the power of the man before him, he says, Entreat the face of the Lord
thy God® 31; and because of this saying his hand was restored again. If the Prophet healed
Jeroboam, is Christ not able to heal and deliver thee from thy sins? Manasses also was utterly
wicked, who sawed Isaiah asunder”> 2, and was defiled with all kinds of idolatries, and filled
Jerusalem with innocent blood>>>; but having been led captive to Babylon he used his exper-
ience of misfortune for a healing course of repentance: for the Scripture saith that Manasses
humbled himself before the Lord, and prayed, and the Lord heard him, and brought him back
to his kingdom. If He who sawed the Prophet asunder was saved by repentance, shall not
thou then, having done no such great wickedness, be saved?

15. Take heed lest without reason thou mistrust the power of repentance. Wouldst
thou know what power repentance has? Wouldst thou know the strong weapon of salvation,
and learn what the force of confession is? Hezekiah by means of confession routed a hundred
and fourscore and five thousand of his enemies. A great thing verily was this, but still small
in comparison with what remains to be told: the same king by repentance obtained the recall
of a divine sentence which had already gone forth. For when he had fallen sick, Esaias said

534

to him, Set thine house in order; for thou shalt die, and not live’”". What expectation re-

mained, what hope of recovery, when the Prophet said, for thou shalt die? Yet Hezekiah

530 Ib. xxi. 29.

531 1 Kings xiii. 6.

532 Justin Martyr, Dialogue with Trypho, § 120 charges the Jews with having cut out a passage referring to
the death of Isaiah. Theophylact commenting on Heb. xi. 37, says: “They were sawn asunder, as Isaiah by
Manasses: and they say that he was sawn with a wooden saw, that his punishment might be the more painful
to him from being prolonged.” Jerome on Is. i. 10, says that he was slain because of his calling the Jews “princes

of Sodom and people of Gomorra,” and because he said, “I saw the Lord sitting upon a throne, high and lifted

»

up.
533 2 Chron. xxxiii. 12, 13.
534 2 Kings xx. 1.
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did not desist from repentance; but remembering what is written, When thou shalt turn and
lament, then shalt thou be saved”>>, he turned to the wall, and from his bed lifting his mind
to heaven (for thickness of walls is no hindrance to prayers sent up with devotion), he said,
“Remember me, O Lord, for it is sufficient for my healing that Thou remember me. Thou
art not subject to times, but art Thyself the giver of the law of life. For our life depends not
on a nativity, nor on a conjunction of stars, as some idly talk; but both of life and its duration.
Then art Thyself the Lawgiver according to Thy Will.” And he, who could not hope to live
because of the prophetic sentence, had fifteen years added to his life, and for the sign the
sun ran backward in his course. Well then, for Ezekias’” sake the sun turned back but for
Christ the sun was eclipsed, not retracing his steps, but suffering eclipse 36, and therefore
shewing the difference between them, I mean between Ezekias and Jesus. The former pre-
vailed to the cancelling of God’s decree, and cannot Jesus grant remission of sins? Turn
and bewail thyself, shut thy door, and pray to be forgiven, pray that He may remove from
thee the burning flames. For confession has power to quench even fire, power to tame even
lions>’.

16. But if thou disbelieve, consider what befel Ananias and his companions. What
streams did they pour out>>%? How many vessels>® of water could quench the flame that

rose up forty-nine cubits high>*%? Nay, but where the flame mounted up a little>*!

too high,
faith was there poured out as a river, and there spake they the spell against all ills>*2;
Righteous art Thou, O Lord, in all the things that Thou hast done to us: for we have sinned,

and transgressed Thy law>*®. And their repentance quelled the flames®**. If thou believest

535 Is.xxx. 15.

536 Isaiah xxxviii. 8.

537  From this point the mss. differ so widely that the Benedictine Editor gives two complete recensions of
the whole Lecture. The Codd. Coislin, Ottob. 2, and Grodec, with the editions of Prevot and Milles, forming as
it were one family of mss., constitute the received text. On the other hand the older Munich Codex, with Codd.
Roe and Casaubon, exhibit a recension of the Lecture differing from the editions. Reischl wishing to retain the
received text unaltered, though preferring the other in particular passages, intended to append the other recension
complete, but having left his work half finished, failed to do so. The chief variations are given in the following
notes.

538 Roe and Casaubon (R.C.) add: “into the furnace of fire.”

539 R.C. “What measure.”

540  Song of the Three Children, v. 24.

541 R.C.“Much.”

542 R.C. “A great stream of repentance was poured forth, when they said, For Thou art righteous,” &c.

543  Song of the Three Children, v. 4.

544 R.C. “Did then repentance quench the flames of the furnace, and dost thou disbelieve that it is able also

to quench the fire of hell?”
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not that repentance is able to quench the fire of hell, learn it from what happened in regard
to Ananias"®. But some keen hearer will say, Those men God rescued justly in that case:
because they refused to commit idolatry, God gave them that power. And since this thought
has occurred, I come next to a different example of penitence546.

17. What thinkest thou of Nabuchodonosor? Hast thou not heard out of the Scriptures
that he was bloodthirsty, ﬁerce547, lion-like in disposition? Hast thou not heard that he
brought out the bones of the kings from their graves into the light” 82 Hast thou not heard™*’
that he carried the people away captive? Hast thou not heard that he put out the eyes of the
king, after he had already seen his children slain®>’? Hast thou not heard that he brake in

551

pieces®>! the Cherubim? I do not mean the invisible>>2 beings;—away with such a thought,

O man>?,—but the sculptured images, and the mercy-seat, in the midst of which God spake

with His voice®>. The veil of the Sanctuary>>> he trampled under foot: the altar of incense

556,

he took and carried away to an idol-temple”": all the offerings he took away: the Temple

545 The Gospel only says, “There was darkness over all the land.” An eclipse of the sun was impossible at the
time of the Paschal full moon.
546  R.C. “That the narrative is not appropriate to those who are here present. For it was because Ananias
and his companions refused to worship the idol, that God gave them that marvellous power. Adapting myself,
therefore, to such a hearer, and looking to the profusion of instances, I come next to a different example of re-
pentance.”
547  R.C. “most impious, and most fierce in temper.”
548  Jer. viii. 1; Baruch ii. 25.
549  “Knowest thou not...”
550 2 Kings xxv. 7.
551 R.C. “carried off.”
552 vontd. R.C.add “and heavenly.”
553  Omitted by R.C.
554 R.C. “But those which had been constructed in the Temple, which were over the mercy-seat of the Ark.”
Besides the two Cherubim of solid gold which Moses placed on the two ends of the Mercy-seat (Ex. xxxvii. 7
ff.), Solomon set “within the oracle” two Cherubim of olive wood overlaid with gold, ten feet high with out-
stretched wings overshadowing the Ark (1 Kings vi. 23-26; viii. 6, 7). All these were either carried off or destroyed,
when Nebuchadnezzar took away “all the treasures of the house of the Lord” and “cut in pieces all the vessels
of gold which Solomon, King of Israel, had made in the Temple of the Lord” (2 Kings xxiv. 13; 1 Esdras i. 54; 2
Esdras x. 22). The Benedictine editor is concerned because Cyril has paid no attention to the strange fiction in
2 Maccabees ii. 4 that Jeremy the Prophet “commanded the Tabernacle and the Ark to go with him” to Mount
Horeb, and there hid them, with the Altar of Incense, in a hollow cave, to remain “unknown until the time that
God gathers His people again together.”
555 The Greek word rendered “Sanctuary” is 1} ayiwovvn, literally “the holiness.”
556 2 Chron. xxxvi. 7.
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he burned from the foundations®’. How great punishments did he deserve, for slaying
kings, for setting fire to the Sanctuary, for taking the people captive, for setting the sacred
vessels in the house of idols? Did he not deserve ten thousand deaths?

18. Thou hast seen the greatness of his evil deeds: come now to God’s loving-kindness.
He was turned into a wild beast558, he abode in the wilderness, he was scourged, that he
might be saved. He had claws as a lion® >, for he was a ravager of the Sanctuary. He had a
lion’s mane: for he was a ravening and a roaring lion. He ate grass like an ox: for a brute
beast he was, not knowing Him who had given him the kingdom. His body was wet from
the dew; because after seeing the fire quenched by the dew he believed not°®®. And what
happened561? After this, saith he, I, Nabuchodonosor, lifted up mine eyes unto heaven, and
I blessed the Most High, and to Him that liveth for ever I gave praise and glory562. When,
therefore, he recognised the Most High5 63, and sent up these words of thankfulness to God,
and repented himself for what he had done, and recognised his own weakness, then God
gave back to him the honour of the kingdom.

19. What then®®*? When Nabuchodonosor, after having done such deeds, had made

confession, did God give him pardon and the kingdom, and when thou repentest shall He

557  R.C. “The veil of the Sanctuary he tore down, he overturned the altar, and took all the vessels and carried
them away to an idol temple. The Temple itself he burned.”

558 R.C. Afterwards he was turned into a wild beast: “he who was like a wild beast and most cruel in dispos-
ition; but he was turned into a wild beast, not that he might perish, but that by repentance he might be saved.”
559 R.C. “of birds.” See Dan. iv. 33.

560 R.C. “after the midst of the furnace had become to Ananias and his companions as the tinkling breath of
rain, he saw and believed not.”

561 R.C. “But afterwards he came to his senses and repented, as he says himself.”

562  Dan. iv. 34.

563 R.C.“And after he had been scourged many years, he gave praise to Him that liveth for ever, and acknow-
ledged Him that had given him the kingdom, and recognised the King of kings. And though he had often sinned
in deeds, on making confession only in words, he received the benefit of God’s unspeakable loving kindness.

He who was of all men most wicked, by the Divine judgment and loving-kindness of God who chastised him,
crowned himself again with the royal diadem, and recovered his imperial throne.”

564 R.C. “If then there is present among you any from among the Heathen who has ever spoken evil against
Christians, or in times of persecution plotted against the Holy Churches, let him take Nabuchodonsor as an
example of salvation: let him confess in like manner, that he may also find the like forgiveness. If any has been
defiled by lust and passions, let him take up the repentance of the blessed David: if any has denied like Peter,
let him die like him for the sake of the Lord Jesus. For He who to his tears begrudged not the Apostleship, will
not refuse thee the gospel mysteries. And for women let Rahab be a pattern unto salvation, and for men the

manifold examples mentioned of the men of old times.
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not give thee the remission of sins, and the kingdom of heaven, if thou live a worthy life?
The Lord is loving unto man, and swift to pardon, but slow to punish. Let no man therefore
despair of his own salvation. Peter, the chiefest and foremost of the Apostles, denied the
Lord thrice before a little maid: but he repented himself, and wept bitterly. Now weeping
shews the repentance of the heart: and therefore he not only received forgiveness for his
denial, but also held his Apostolic dignity unforfeited.

20. Having therefore, brethren, many examples of those who have sinned and repented
and been saved, do ye also heartily make confession unto the Lord, that ye may both receive
the forgiveness of your former sins, and be counted worthy of the heavenly gift, and inherit
the heavenly kingdom with all the saints in Christ Jesus; to Whom is the glory for ever and

ever. Amen>®.

565 R.C.“And be ye all of good hope, having regard to the lovingkindness of God; not that we may fall back
into the same sins, but that having had the benefit of redemption, and lived in a manner worthy of His grace,
we may be able to blot out the handwriting that is against us by good works; in the power of the Only-begotten,
the Son of God, and our Lord Jesus Christ, with whom be glory to the Father, with the Holy Ghost, both now

and ever, and unto all the ages of eternity. Amen.”
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Lecture III.

On Baptism.
Romansvi. 3, 4

Or know ye not that all we who were baptized into Christ Jesus were baptized into His death?
were buried therefore with Him by our baptism into death, é-c.

1. Rejoice, ye heavens, and let the earth be glad566, for those who are to be sprinkled
with hyssop, and cleansed with the spiri’tuall567 hyssop, the power of Him to whom at His
Passion drink was offered on hyssop and a reed’®®. And while the Heavenly Powers rejoice,
let the souls that are to be united to the spiritual Bridegroom make themselves ready. For
the voice is heard of one crying in the wilderness, Prepare ye the way of the Lord”®. For this
is no light matter, no ordinary and indiscriminate union according to the flesh®’?, but the
All-searching Spirit’s election according to faith. For the inter-marriages and contracts of
the world are not made altogether with judgment: but wherever there is wealth or beauty,
there the bridegroom speedily approves: but here it is not beauty of person, but the soul’s
clear conscience; not the condemned Mammon, but the wealth of the soul in godliness.

2. Listen then, O ye children of righteousness, to John’s exhortation when he says, Make
straight the way of the Lord. Take away all obstacles and stumbling-blocks, that ye may walk

straight onward to eternal life. Make ready the vessels®’ !

of the soul, cleansed by unfeigned
faith, for reception of the Holy Ghost. Begin at once to wash your robes in repentance, that
when called to the bride-chamber ye may be found clean. For the Bridegroom invites all
without distinction, because His grace is bounteous; and the cry of loud-voiced heralds as-
sembles them all: but the same Bridegroom afterwards separates those who have come in
to the figurative marriage. O may none of those whose names have now been enrolled hear

the words, Friend, how camest thou in hither, not having a wedding garment®’*? But may

566  Ps.xcvi. 11.
567  The invisible or spiritual (vontdg) hyssop is the cleansing power of the Holy Ghost in Baptism. Compare
Ps.li. 7.
568  S. Cyril here, and still more emphatically in xiii. 39, distinguishes the hyssop (John xix. 29) from the reed
(Matt. xxvii. 48), implying that the sponge filled with vinegar was bound round with hyssop, and then fixed on
areed. Another opinion is that the reed itself was that of hyssop. See Dictionary of the Bible, “Hyssop.”
569 Is.xl. 3.
570  GWUATWV.
571 Soin § 15, the soul is regarded as a vessel for receiving grace.
572 Matt. xxii. 12.
119



On Baptism.

you all hear, Well done, good and faithful servant; thou wast faithful over a few things, I will
set thee over many things: enter thou into the joy of thy lord®”>,

For now meanwhile thou standest outside the door: but God grant that you all may
say, The King hath brought me into His chamber’’*. Let my soul rejoice in the Lord: for He
hath clothed me with a garment of salvation, and a robe of gladness: He hath crowned me

> 75, and decked me with ornaments as a bride: that the soul

with a garland as a bridegroom
of every one of you may be found not having spot or wrinkle or any such thing576; I do not
mean before you have received the grace, for how could that be? since it is for remission of
sins that ye have been called; but that, when the grace is to be given, your conscience being
found uncondemned may concur with the grace.
3. Thisisin truth a serious matter, brethren, and you must approach it with good heed.

Each one of you is about to be presented to God before tens of thousands of the Angelic
Hosts: the Holy Ghost is about to seal®’

the Great King. Therefore make you ready, and equip yourselves, by putting on I mean,

7 your souls: ye are to be enrolled in the army of

not bright apparel>’8, but piety of soul with a good conscience. Regard not the Laver as
simple water, but rather regard the spiritual grace that is given with the water. For just as
the offerings brought to the heathen altars®”®, though simple in their nature, become defiled
by the invocation of the idols*®’, so contrariwise the simple water having received the invoc-
ation of the Holy Ghost, and of Christ, and of the Father, acquires a new power of holiness.

4. For since man is of twofold nature, soul and body, the purification also is twofold,
the one incorporeal for the incorporeal part, and the other bodily for the body: the water
cleanses the body, and the Spirit seals the soul; that we may draw near unto God, having

581

our heart sprinkled by the Spirit, and our body washed with pure water’>". When going

573  Matt. xxv. 21.
574 Cant.i. 4.
575 Is.Ixi. 10. Compare Cant. iii. 11: Go forth, O ye daughters of Zion, and behold King Solomon, with the
crown wherewith his mother hath crowned him in the day of his espousals. In the passage of Isaiah the bridegroom’s
crown is likened to the priestly mitre.
576 Eph.v.27.
577  See Index, “Seal.”
578 Index, “White.”
579  Bwpoi used of heathen altars only, in Septuagint and N.T.
580 Both here and in xix. 7, Cyril speaks of things offered to idols just as S. Paul in 1 Cor. x. 20. The Benediction
of the water of Baptism is found in the Apostolic Constitutions, vii. 43: “Look down from heaven, and sanctify
this water, and give it grace and power, that so he that is to be baptized according to the command of Thy Christ,
may be crucified with Him, and may die with Him, and be buried with Him, and may rise with him to the adoption
which is in him, that he may be dead to sin and live to righteousness.”
581 Heb. x.22.
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down, therefore, into the water, think not of the bare element, but look for salvation by the
power of the Holy Ghost: for without both thou canst not possibly be made perfect®®?. It
is not I that say this, but the Lord Jesus Christ, who has the power in this matter: for He
saith, Except a man be born anew (and He adds the words) of water and of the Spirit, he
cannot enter into the kingdom of God®%3. Neither doth he that is baptized with water, but
not found worthy of the Spirit, receive the grace in perfection; nor if a man be virtuous in
his deeds, but receive not the seal by water, shall he enter into the kingdom of heaven. A
bold saying, but not mine, for it is Jesus who hath declared it: and here is the proof of the
statement from Holy Scripture. Cornelius was a just man, who was honoured with a vision
of Angels, and had set up his prayers and alms-deeds as a good memorial®® before God in
heaven. Peter came, and the Spirit was poured out upon them that believed, and they spake
with other tongues, and prophesied: and after the grace of the Spirit the Scripture saith that

Peter commanded them to be baptized in the name of Jesus Christ® 85; in order that, the soul

having been born again by faith® 86

, the body also might by the water partake of the grace.
5. But if any one wishes to know why the grace is given by water and not by a different
element, let him take up the Divine Scriptures and he shall learn. For water is a grand thing,
and the noblest of the four visible elements of the world. Heaven is the dwelling-place of
Angels, but the heavens are from the waters>%: the earth is the place of men, but the earth
is from the waters: and before the whole six days’ formation of the things that were made,
the Spirit of God moved upon the face of the water’>®. The water was the beginning of the
world, and Jordan the beginning of the Gospel tidings: for Israel deliverance from Pharaoh
was through the sea, and for the world deliverance from sins by the washing of water with

the word>%®

of God. Where a covenant is made with any, there is water also. After the flood,
a covenant was made with Noah: a covenant for Israel from Mount Sinai, but with water,
and scarlet wool, and hyssop5 %0 Elias is taken up, but not apart from water: for first he

crosses the Jordan, then in a chariot mounts the heaven. The high-priest is first washed,

582  See the note on “the twofold grace perfected by water and the Spirit,” at the end of this Lecture.
583 Johniii. 3.
584 otnAn, Sept. A pillar of stone, bearing an inscription, was a common form of memorial among the Israelites
and other ancient nations. See Dictionary of the Bible, “Pillar.”
585 Actsx.48.
586 S.Cyril considers that Cornelius and his friends were regenerated, as the Apostles were, apart from Baptism;
as August. Serm. 269, n. 2, and Chrysost. in Act. Apost. Hom. 25, seem to do. RW.C.
587 Compare ix. 5.
588 Gen.i. 2.
589  Ephes.v. 26.
590 Heb. ix. 19.
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then offers incense; for Aaron first washed, then was made high-priest: for how could one
who had not yet been purified by water pray for the rest? Also as a symbol of Baptism there
was a laver set apart within the Tabernacle.

6. Baptism is the end of the Old Testament, and beginning of the New. For its author
was John, than whom was none greater among them that are born of women. The end he
was of the Prophets: for all the Prophets and the law were until John>': but of the Gospel
history he was the first-fruit. For it saith, The beginning of the Gospel of Jesus Christ, &-«.:

John came baptising in the wilderness™ >

. You may mention Elias the Tishbite who was
taken up into heaven, yet he is not greater than John: Enoch was translated, but he is not
greater than John: Moses was a very great lawgiver, and all the Prophets were admirable,
but not greater than John. Itis notI that dare to compare Prophets with Prophets: but their
Master and ours, the Lord Jesus, declared it: Among them that are born of women there hath
not risen a greater than John®?®: He saith not “among them that are born of virgins,” but
of women>>*, The comparison is between the great servant and his fellow-servants: but the
pre-eminence and the grace of the Son is beyond comparison with servants. Seest thou how
great a man God chose as the first minister of this grace?—a man possessing nothing, and
a lover of the desert, yet no hater of mankind: who ate locusts, and winged his soul for
heaven®®: feeding upon honey, and speaking things both sweeter and more salutary than
honey: clothed with a garment of camel’s hair, and shewing in himself the pattern of the
ascetic life; who also was sanctified by the Holy Ghost while yet he was carried in his

b>%. John alone

mother’s womb. Jeremiah was sanctified, but did not prophesy, in the wom
while carried in the womb leaped for joy597, and though he saw not with the eyes of flesh,
knew his Master by the Spirit: for since the grace of Baptism was great, it required greatness
in its founder also.

8

7. This man was baptizing in Jordan, and there went out unto him all ]erusalem5 ? , to

enjoy the first-fruits of baptisms: for in Jerusalem is the prerogative of all things good. But

591 Matt. xi. 13.
592 Marki. 1, 4.
593  Matt. xi. 11.
594 From the Clementine Recognitions, I. 54 and 60, we learn that there were some who asserted that John
was the Christ, and not Jesus, inasmuch as Jesus Himself declared that John was greater than all men, and all
Prophets. The answer is there given, that John was greater than all who are born of women, yet not greater than
the Son of Man.
595  The locust being winged suggest the idea of growing wings for the soul. Is. xl. 31: mtepoguncovoy wg
detol.
596 Jer.i.5.
597 Lukei. 44.
598 Matt. iii. 5.
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learn, O ye inhabitants of Jerusalem, how they that came out were baptized by him: confessing
their sins, it is said>®. First they shewed their wounds, then he applied the remedies, and
to them that believed gave redemption from eternal fire. And if thou wilt be convinced of
this very point, that the baptism of John is a redemption from the threat of the fire, hear
how he says, O generation of vipers, who hath warned you to flee from the wrath to come®00?
Be not then henceforth a viper, but as thou hast been formerly a viper’s brood, put off, saith
he, the slough601 of thy former sinful life. For every serpent creeps into a hole and casts its old
slough, and having rubbed off the old skin, grows young again in body. In like manner enter
thou also through the strait and narrow gate602: rub off thy former self by fasting, and drive

out that which is destroying thee. Put off the old man with his doings603

604,

, and quote that
saying in the Canticles, I have put off my coat, how shall I put it on

But there is perhaps among you some hypocrite, a man-pleaser, and one who makes a
pretence of piety, but believes not from the heart; having the hypocrisy of Simon Magus;
one who has come hither not in order to receive of the grace, but to spy out what is given:
let him also learn from John: And now also the axe is laid unto the root of the trees, Every
tree therefore that bringeth not forth good fruit is hewn down, and cast into the fire605. The
Judge is inexorable; put away thine hypocrisy.

8. What then must you do? And what are the fruits of repentance? Let him that hath
two coats give to him that hath none®®®: the teacher was worthy of credit, since he was also
the first to practise what he taught: he was not ashamed to speak, for conscience hindered
not his tongue: and he that hath meat, let him do likewise. Wouldst thou enjoy the grace
of the Holy Spirit, yet judgest the poor not worthy of bodily food? Seekest thou the great
gifts, and impartest not of the small? Though thou be a publican, or a fornicator, have hope
of salvation: the publicans and the harlots go into the kingdom of God before you’®”. Paul
also is witness, saying, Neither fornicators, nor adulterers, nor the rest, shall inherit the

599  Matt. iii. 6.
600 Ib.iii. 7.
601 The Greek word (Undotaocic) is used by Polybius (xxxiv. 9) for the deposit of silver from crushed ore, and
by Hippocrates for any sediment or deposit. Here it means, as the context clearly shews, the old skin cast by a
snake. Compare ii. 5.
602  Matt. vii. 13, 14.
603  Col. iii. 9.
604 Cant.v. 3. In the Song, this saying is an excuse for not rising from bed. S. Cyril applies it in a different
way.
605  Matt. iii. 10.
606 Luke iii. 11.
607  Matt. xxi. 31.
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kingdom of God. And such were some of you: but ye were washed, but ye were sanctified®®®,

He said not, such are some of you, but such were some of you. Sin committed in the state of
ignorance is pardoned, but persistent wickedness is condemned.

9. Thou hast as the glory of Baptism the Son Himself, the Only-begotten of God. For
why should I speak any more of man? John was great, but what is he to the Lord? His was
aloud-sounding voice, but what in comparison with the Word? Very noble was the herald,
but what in comparison with the King? Noble was he that baptized with water, but what to
Him that baptizeth with the Holy Ghost and with fire®®°? The Saviour baptized the Apostles
with the Holy Ghost and with fire, when suddenly there came a sound from heaven as of the
rushing of a mighty wind, and it filled all the house where they were sitting. And there appeared
unto them cloven tongues like as of fire: and it sat upon each one of them, and they were all
filled with the Holy Ghost®™°.

10. If any man receive not Baptism, he hath not salvation; except only Martyrs, who
even without the water receive the kingdom. For when the Saviour, in redeeming the world
by His Cross, was pierced in the side, He shed forth blood and water; that men, living in
times of peace, might be baptized in water, and, in times of persecution, in their own blood.
For martyrdom also the Saviour is wont to call a baptism, saying, Can ye drink the cup which
I drink, and be baptized with the baptism that I am baptized with®1? And the Martyrs

612; and thou

confess, by being made a spectacle unto the world, and to Angels, and to men
wilt soon confess:—but it is not yet the time for thee to hear of this.

11. Jesus sanctified Baptism by being Himself baptized. If the Son of God was baptized,
what godly man is he that despiseth Baptism? But He was baptized not that He might receive
remission of sins, for He was sinless; but being sinless, He was baptized, that He might give
to them that are baptized a divine and excellent grace. For since the children are partakers
of flesh and blood, He also Himself likewise partook of the same®'®, that having been made
partakers of His presence in the flesh we might be made partakers also of His Divine grace:
thus Jesus was baptized, that thereby we again by our participation might receive both sal-
vation and honour. According to Job, there was in the waters the dragon that draweth up
Jordan into his mouth®4, Since, therefore, it was necessary to break the heads of the dragon

in pieces®!®, He went down and bound the strong one in the waters, that we might receive

608 1 Cor.vi. 9, 10.
609 Matt. iii. 11.
610 Actsii. 2.

611 Markx. 38.
612 1 Cor.iv.9.
613 Heb.ii. 14.
614 JobxL 23.

615  Ps. Ixxiv. 14.
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power to tread upon serpents and scorpions®'S. The beast was great and terrible. No fishing-
vessel was able to carry one scale of his tail®'’: destruction ran before him®!%, ravaging all
that met him. The Life encountered him, that the mouth of Death might henceforth be
stopped, and all we that are saved might say, O death, where is thy sting? O grave, where is
thy victory619? The sting of death is drawn by Baptism.

12. For thou goest down into the water, bearing thy sins, but the invocation of grace620,
having sealed thy soul, suffereth thee not afterwards to be swallowed up by the terrible
dragon. Having gone down dead in sins, thou comest up quickened in righteousness. For
if thou hast been united with the likeness of the Saviour’s death621, thou shalt also be deemed
worthy of His Resurrection. For as Jesus took upon Him the sins of the world, and died,
that by putting sin to death He might rise again in righteousness; so thou by going down
into the water, and being in a manner buried in the waters, as He was in the rock, art raised
again walking in newness of life%*%.

13. Moreover, when thou hast been deemed worthy of the grace, He then giveth thee
strength to wrestle against the adverse powers. For as after His Baptism He was tempted
forty days (not that He was unable to gain the victory before, but because He wished to do
all things in due order and succession), so thou likewise, though not daring before thy baptism
to wrestle with the adversaries, yet after thou hast received the grace and art henceforth
confident in the armour of righl‘eousness623
thou wilt.

14. Jesus Christ was the Son of God, yet He preached not the Gospel before His Baptism.

, must then do battle, and preach the Gospel, if

If the Master Himself followed the right time in due order, ought we, His servants, to venture
out of order? From that time Jesus began to preach624, when the Holy Spirit had descended
upon Him in a bodily shape, like a dove®?; not that Jesus might see Him first, for He knew
Him even before He came in a bodily shape, but that John, who was baptizing Him, might

616 Lukex. 19.
617 Job xl. 26, in the Sept. in place of xli. 7: Canst thou fill his skin with barbed irons, or his head with fish
spears? (A.V.and R.V.)
618 Jobxli. 13, Sept. but in R.V. xli. 22: And terror danceth before him.
619 1 Cor. xv. 55.
620 Compare IIL 3, and see Index, “Baptism.”
621 Rom.vi. 5.
622 Rom. vi. 4. Instead of “might rise again” (Roe, Casaub. Mon.), the older Editions have “might raise thee
up,” which is less appropriate in this part of the sentence.
623 2 Cor.vi.7.
624 Matt. iv. 17.
625  Luke iii. 22.
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behold Him. For I, saith he, knew Him not: but He that sent me to baptize with water, He
said unto me, Upon whomsoever thou shalt see the Spirit descending and abiding on Him,
that is He%%%. If thou too hast unfeigned piety, the Holy Ghost cometh down on thee also,
and a Father’s voice sounds over thee from on high—not, “This is My Son,” but, “This has
now been made My son;” for the “is” belongs to Him alone, because In the beginning was
the Word, and the Word was with God, and the Word was God®?’. To Him belongs the “is,”
since He is always the Son of God: but to thee “has now been made:” since thou hast not
the sonship by nature, but receivest it by adoption. He eternally “is;” but thou receivest the
grace by advancement.

15. Make ready then the vessel of thy soul, that thou mayest become a son of God, and
an heir of God, and joint-heir with Christ5?%; if, indeed, thou art preparing thyself that thou
mayest receive; if thou art drawing nigh in faith that thou mayest be made faithful; if of set
purpose thou art putting off the old man. For all things whatsoever thou hast done shall be
forgiven thee, whether it be fornication, or adultery, or any other such form of licentiousness.
What can be a greater sin than to crucify Christ? Yet even of this Baptism can purify. For
so spake Peter to the three thousand who came to him, to those who had crucified the Lord,
when they asked him, saying, Men and brethren, what shall we do®*°? For the wound is
great. Thou hast made us think of our fall, O Peter, by saying, Ye killed the Prince of Life5>°.
What salve is there for so great a wound? What cleansing for such foulness? What is the
salvation for such perdition? Repent, saith he, and be baptized every one of you in the name
of Jesus Christ our Lord, for the remission of sins, and ye shall receive the gift of the Holy
Ghost%®!. O unspeakable loving-kindness of God! They have no hope of being saved, and
yet they are thought worthy of the Holy Ghost. Thou seest the power of Baptism! If any of
you has crucified the Christ by blasphemous words; if any of you in ignorance has denied
Him before men; if any by wicked works has caused the doctrine to be blasphemed; let him
repent and be of good hope, for the same grace is present even now.

16. Be of good courage, O Jerusalem; the Lord will take away all thine iniquities®>?. The
Lord will wash away the filth of His sons and of His daughters by the Spirit of judgment, and
by the Spirit 0fburning633. He will sprinkle clean water upon you, and ye shall be cleansed

626 Johni.33.
627 Ib.i. 1.

628 Rom. viii. 17.
629  Actsii. 37.
630  Tb. iii. 15.

631 Ib.ii. 58.
632 Zeph.iii. 14, 15.
633  Is.iv. 4.
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from all your sin®, Angels shall dance around you, and say, Who is this that cometh up
in white array, leaning upon her beloved®**? For the soul that was formerly a slave has now
adopted her Master Himself as her kinsman: and He accepting the unfeigned purpose will
answer: Behold, thou art fair, my love; behold, thou art fair: thy teeth are like flocks of sheep
new shorn, (because of the confession of a good conscience: and further) which have all of
them twins®> 6; because of the twofold grace, I mean that which is perfected of water and of
the Spirit®’, or that which is announced by the Old and by the New Testament. And God
grant that all of you when you have finished the course of the fast, may remember what I
say, and bringing forth fruit in good works, may stand blameless beside the Spiritual
Bridegroom, and obtain the remission of your sins from God; to whom with the Son and
Holy Spirit be the glory for ever. Amen.

634  Ezek. xxxvi. 25.

635  Cant. viii. 4, Gr. &deA@136v, “brother,” “kinsman.”

636 Ib.iv.1,2.

637  The Fathers sometimes speak as if Baptism was primarily the Sacrament of remission of sins, and upon
that came the gift of the Spirit, which notwithstanding was but begun in Baptism and completed in Confirmation.

Vid. Tertullian. de Bapt. 7, 8, supr.i. 5 fin. Hence, as in the text, Baptism may be said to be made up of two gifts,
Water, which is Christ’s blood, and the Spirit. There is no real difference between this and the ordinary way of
speaking on the subject;—Water, which conveys both gifts, is considered as a type of one especially,—conveys
both remission of sins through Christ’s blood and the grace of the Spirit, but is the type of one, viz. the blood of
Christ, as the Oil in Confirmation is of the other. And again, remission of sins is a complete gift given at once,

sanctification an increasing one. (RW.C.) See Index, “Baptism.”
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Lecture IV.

On the Ten®?® Points of Doctrine.
Colossians ii. 8.

Beware lest any man spoil you through philosophy and vain deceit, after the tradition of men,
after the rudiments of the world, &-c.

1. Vice mimics virtue, and the tares strive to be thought wheat, growing like the wheat
in appearance, but being detected by good judges from the taste. The devil also transfigures
himself into an angel of light639; not that he may reascend to where he was, for having made
his heart hard as an anvil®*", he has henceforth a will that cannot repent; but in order that
he may envelope those who are living an Angelic life in a mist of blindness, and a pestilent
condition of unbelief. Many wolves are going about in sheeps’ clothing641, their clothing
being that of sheep, not so their claws and teeth: but clad in their soft skin, and deceiving
the innocent by their appearance, they shed upon them from their fangs the destructive
poison of ungodliness. We have need therefore of divine grace, and of a sober mind, and
of eyes that see, lest from eating tares as wheat we suffer harm from ignorance, and lest from
taking the wolf to be a sheep we become his prey, and from supposing the destroying Devil
to be a beneficent Angel we be devoured: for, as the Scripture saith, he goeth about as a
roaring lion, seeking whom he may devour®2. This is the cause of the Church’s admonitions,
the cause of the present instructions, and of the lessons which are read.

2. For the method of godliness consists of these two things, pious doctrines, and virtuous
practice: and neither are the doctrines acceptable to God apart from good works, nor does
God accept the works which are not perfected with pious doctrines. For what profit is it,
to know well the doctrines concerning God, and yet to be a vile fornicator? And again, what

> <

638 The number “ten” is confirmed by Theodoret, who quotes the article on Christ’s “Birth of the Virgin” as
from Cyril’s fourth Catechetical Lecture “On the ten Doctrines.” The mss. vary between “ten” and “eleven,”
and differ also in the special titles and numeration of the separate Articles.
639 2 Cor.xi. 14.
640  Jobxli. 24, Sept.; xli. 15: 1) kapdia avTob...£0tnKeV Gomep dkpwv dviAatog. These statements concerning
the Devil seem to be directed against Origen’s opinion (De Principiis I. 2), that the Angels “who have been removed
from their primal state of blessedness have not been removed irrecoverably.” The question is discussed, and
the opinions of several Fathers quoted, by Huet, Origeniana, II. c. 25.
641 Matt. vii. 15. The same text is applied to Heretics by Ignatius, Philadelph. ii. and by Irenzeus, L. I. c.i. §
2.
642 1 Pet.v.8.
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profit is it, to be nobly temperate, and an impious blasphemer? A most precious possession
therefore is the knowledge of doctrines: also there is need of a wakeful soul, since there are
many that make spoil through philosophy and vain deceit®®. The Greeks on the one hand
draw men away by their smooth tongue, for honey droppeth from a harlot’s lips644: whereas
they of the Circumcision deceive those who come to them by means of the Divine Scriptures,
which they miserably misinterpret though studying them from childhood to old age645, and
growing old in ignorance. But the children of heretics, by their good words and smooth
tongue, deceive the hearts of the innocent®®, disguising with the name of Christ as it were

647 of their impious doctrines: concerning all of whom to-

with honey the poisoned arrows
gether the Lord saith, Take heed lest any man mislead y0u648. This is the reason for the
teaching of the Creed and for expositions upon it.

3. But before delivering you over to the Creed®®, I think it is well to make use at present
of a short summary of necessary doctrines; that the multitude of things to be spoken, and
the long interval of the days of all this holy Lent, may not cause forgetfulness in the mind
of the more simple among you; but that, having strewn some seeds now in a summary way,
we may not forget the same when afterwards more widely tilled. But let those here present
whose habit of mind is mature, and who have their senses already exercised to discern good
and evil®?, endure patiently to listen to things fitted rather for children, and to an introduct-
ory course, as it were, of milk: that at the same time both those who have need of the instruc-
tion may be benefited, and those who have the knowledge may rekindle the remembrance

of things which they already know.
I. Of God.

4. First then let there be laid as a foundation in your soul the doctrine concerning God;

651

that God is One, alone unbegotten, without beginning, change, or variation””"; neither be-

643  Col. ii. 8.

644  Prov.v.3.

645 Is. xlvi. 3. Sept. maidevdpevor £k Tatdiov £w¢ yRpwg.

646  Rom. xvi. 17. Cyril has edyAwttiag in place of ebAoylag.

647  Compare Ignatius, Trall. vi.

648  Matt. xxiv. 4.

649 Compare Rom. vi. 17: “that form of teaching whereunto ye were delivered.” The instruction of Catechumens
in the Articles of the Faith was commonly called the “Traditio Symboli,” or “Delivery of the Creed.”

650 Heb.v. 14.

651  Compare Hermas, Mandat. 1. Athan. Epist. de Decretis Nic. Syn. xxii.. oUtw kal & dtpentov kal
dvaAhoiwtov adTodv eivan cwdroetat. So Aristotle (Metaphys. X1. c. iv. 13) describes the First Cause as dmadig

kol dvaAAoiwTov.
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gotten of another, nor having another to succeed Him in His life; who neither began to live
in time, nor endeth ever: and that He is both good and just; that if ever thou hear a heretic
say, that there is one God who is just, and another who is good65 2 thou mayest immediately
remember, and discern the poisoned arrow of heresy. For some have impiously dared to
divide the One God in their teaching: and some have said that one is the Creator and Lord
of the soul, and another of the body65 3 ; a doctrine at once absurd and impious. For how
can a man become the one servant of two masters, when our Lord says in the Gospels, No
man can serve two masters®>*? There is then One Only God, the Maker both of souls and
bodies: One the Creator of heaven and earth, the Maker of Angels and Archangels: of many
the Creator, but of One only the Father before all ages,—of One only, His Only-begotten

Son, our Lord Jesus Christ, by Whom He made all things visible and invisible®>>,

5. This Father of our Lord Jesus Christ is not circumscribed in any place65 6

,nor is He
less than the heaven; but the heavens are the works of His fingers®>’, and the whole earth is
held in His grasp®>®: He is in all things and around all. Think not that the sun is brighter
than He®, or equal to Him: for He who at first formed the sun must needs be incomparably
greater and brighter. He foreknoweth the things that shall be, and is mightier than all,
knowing all things and doing as He will; not being subject to any necessary sequence of
events, nor to nativity, nor chance, nor fate; in all things perfect, and equally possessing

660

every absolute form™" of virtue, neither diminishing nor increasing, but in mode and con-

652 Irenaeus, . c. xxvii. says that Cerdo taught that the God of the Law and the Prophets was not the Father
of our Lord Jesus Christ: for that He is known, but the other unknown, and the one is just, but the other good.
Also III. ¢. 25, § 3: “Marcion himself, therefore, by dividing God into two, and calling the one good, and the
other judicial, on both sides puts an end to Deity.” Compare Tertullian, c. Marcion. 1. 2, and 6; Origen, c. Cels.
iv. 54.

653  This tenet was held by the Manichaans and other heretics, and is traced back to the Apostolic age by
Bishop Pearson (Exposition of the Creed, Art. i. p. 79, note c). Compare Athanasius c. Apollinarium, 1. 21; 11 8;
c. Gentes, § 6; de Incarnatione, § 2, in this series, and Augustine (c. Faustum, xx. 15, 21, and xxi. 4).

654  Matt. vi. 24; Luke xvi. 13.

655 Johni. 3; Col. i. 16.

656  S. Aug. in Ps. Ixxv. 6: Siin aliquo loco esset, non esset Deus. Sermo 342: Deus habitando continet non
continetur. Origen, c. Cels. vii. 34: “God is of too excellent a nature for any place: He holds all things in His
power, and is Himself not confined by anything whatever.” Compare the quotation from Sir Isaac Newton’s
Principia, in the note on Cat. vi. 8.

657  Ps. viii. 3.

658 Is.xl. 12.

659  See Cat. xv. 3, and note there.

660 1idéav. Cyril uses the word in the Platonic sense, as in the next sentence he adopts the formula, which

Plato commonly uses in describing the “idea:” del katd t& a0Ta Kai woadtwg €xelv. Phaed. 78 c.
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ditions ever the same; who hath prepared punishment for sinners, and a crown for the
righteous.

6. Seeing then that many have gone astray in divers ways from the One God, some
having deified the sun, that when the sun sets they may abide in the night season without

God; others the moon, to have no God by day661; others the other parts of the world662;

others the arts663; others their various kinds of food664; others their pleasures665; while
some, mad after women, have set up on high an image of a naked woman, and called it
Aphrodite666, and worshipped their own lust in a visible form; and others dazzled by the
brightness of gold have deified it and the other kinds of matter;—whereas if one lay as a
668

first foundation in his heart the doctrine of the unity
669

of God, and trust to Him, he roots
out at once the whole crop™~ of the evils of idolatry, and of the error of the heretics: lay

thou, therefore, this first doctrine of religion as a foundation in thy soul by faith.

Of Christ.

661  Job xxxi. 26, 27. The worship of Sun and Moon under various names was almost universal.

662  Gaea or Tellus, the earth; Zeus or Jupiter, the sky; rivers, fountains, &c.

663 Music, Medicine, Hunting, War, Agriculture, Metallurgy, &c., represented by Apollo, Asculapius, Diana,
Mars, Ceres, Vulcan.

664 Herodotus, Book II., describes the Egyptian worship of various birds, fishes, and quadrupeds. Leeks and
onions also were held sacred: Porrum et caepe nefas violare, Juv. Sat. xv. 9. Compare Clement of Alexandria,
Protrept. c. ii. § 39, Klotz.

665  Eros, Dionysus.

666 Cle